ISLAM VERSUS AHMADIYYAH
IN' NIGERIA

!

ISMAIL A.B. BALOGUN, B.A., PH.D. (London)
Depariment of Arabic & Islamic Studics
Uuniversily of Ibadan

Nigeria

SH. MUHAMMAD ASHRAF

K4 AMIRI BAZAR LAHORE (Paklstan)



]
irst printed, 1977
Copies, 1000
—

- “Printad af Hafzas Prass, Lakore, and
C Tpudliskhed by 55, Mubdminad Asiraf; -
Kashmird Barar, Ladors: (Pakistus)




DEDICATED TO
THE GLORY OF ALLAH
AND THE CORRECT UNDERSTANDING OF ISLAM
USHERED INTO THE WORLD
BY THE LAST AND SEAL OF THE PROPHETS
MUHAMMAD-UL-MUSTAFA
ON WHOM BE CONTINUED PEACE
AND BLESSING OF ALLAH MOST HIGH



CONTENTS

Preface, vii

1
2.
3. Islam Versus Ahmadiyy:a. What [t Is About 33

has

wh

U.

7.

. The Ahmadiyyah Problem in Nigeria, 1
Ahmadiyyah—Problem ~r Blessing ?, 23 .

Islam Versus Ahmadiyyah, This Ts M\,re
Diversion—Dr A.R. Bhutta, 62

Dr Balogun Hasn’t S.nd Anvthmg New—M.A.
Taiwo, 74

Fuxther Explanation on Qur in, 4: 69(70), 79
Why I Renounced Ahmadlyyah 85

Appendices

I. Letter from Maulvi M.A. Shahid, 97
1. Letter from Maulvi Naseem Saifi, 99

1T1. Another “Promised Messiah and Mahdi”

Among the Ahmadis, 101
IV. Pakistan Rejects Ahmadis, 113
V. Letter to the Editor, Daily Times, Lagos, 115

VI. The Ahmadis, by Alhaj A.S. Olatunde, 118

VII. Now, the Ahmadis Get A New Name, 120

- e

«ﬂfa"”({?_

L v v ainieii

Xil



1

The Ahmadiyyah Problemin Nigeria*

When a group of young and educated Nigerian
Muslims wrote in 1916 to India and invited Ahmad-
lyyah into this country, hardly did they know the.
detaiis of the organisation they were introducing
into their fatherland. They came in contact with the
Movement through their wide reading coupled with
their burning desire to see Islam progress in their
country. Such young agd educated Muslims were.
bored by the way their eldsrs were then practising
fstam. Unlike some of their number at that time,
they saw no sense in Comverting iato Chri riszianity
~because of the unbecoming practices of their elder
Muslims;rather, they considered it better toimprove
Islam within tkan bolt out of it. Consequently,
when they read of the progress of the Ahmadiyyah
Movement in Islam, and also of its fascinating
interpretation of Islamic tenets and precepts, they
were naturaily attracted to the Movement and
invited it into the country without fully understand-
ing its claims and purport.

This lack of adequate Knowlcdgv about the
Ahmadiyyah Movement in Islam, founded in Qadian,
India, by Mirza Ghulam Ahmad, was evident in the

*Pablished in the Sundsy Timzs, Nigetia, on 20 January 1974
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2 ISLAM VERSUS AHMADIYYAH IN NIGERIA

factthat when one of the young educated Nigerian
Muslims who originally invited the Movement here
went to Britain for further studies, and thereby -
came in contact with Indian Ahmadis who resided
then in Britain, he studiedt hem at first hand and
returned home only to withdraw his! membership
of the Movement. This was the late al-Haj LB
Agusto of blessed memory.

Furthermore, the history of the Movement in
this country has, more often than not, been froth
with intermittent strains and stresses leading to
several court cases and eventual schism. A number
of individuals had left the Movement only to in-
augurate other similar Muslim bodies which have.
thrived to the overall advantage of Muslims all over
the country. Anexample was the late Mr. Boonyamin
Gbajabiamila who spearheaded the founding of the
Young Ansaraddeen Societyknown today as the
Ansar-ud-deen Society of Nigeria.

The schism that occurred within the Movement
in 1939 gaverise to two distinct groups, both of which
have stuck to the use of Ahmadiyyah as their iden-
tity among other Muslim groups in the country.
Prior to the schism, the Movement had paid the
oath of allegiance to the headquarters in Qadian,
India, and some of its internal wranglings were re-
ferred there. With the schism, however, a group
broke all relationship with the headquarters even
though its members stuck tooth and nail to their
respect for, and belief in, the founder of the Move-
ment, Mirza Ghulam Ahmad. This group retained

“he original nomenclature «f the organisation and
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continued to be known as the Ahmadiyyah Move-
ment in Islam, Nigeria Branch. The eventual drop-
ping of the word “Branch” is understandable.

The second group, onthe other hand, whichironi-
cally remained loyal to the headquarters changed its
own name into Sadr Apjuman Ahmadiyyah Qadian,
Nigeria Branch. Because of the clumsiness of this
name, the group is better known today as the Ahmad-
iyyah Muslim Mission, Nigeria. The headquarters
has, subsequent to the partition of India, been re-
moved to Rabwah in Pakistan. Tt is, therefore, to
‘Rabwah that the Mission looks for guidance in all
religious and organisational matters. For conveni-
ence, the two groups are often referred to as the
Movement and the Mission, respectively.

Even though Ahmadiyyah hasbeenin this country
for close to sixty years, I make bold to say that up
till now the vast majority of the adherents of the
orgapisation, within both the Movement and the
Mission, are still in the dark about the details of its
teachings as well as about its purport. For example,
it was only very recently, when stiff opposition to
Ahmadiyyah started to rear its head in this country,
that certain high-ranking Ahmadis knew for the
first time that Mirza Ghulam Ahmad claimed to be
a prophet. There are many members of the two
groups today who become members only because
they were attracted by the organised ways in which
the groups carried out their functions. Icanrecollect
very vividly certain elder members of the Mission
who said that what had attracted them to Ahmadiy-
yah in the first instance was the show of brother-
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kood that pervaded all its activities.

oy members of the two groups also became
rs only because their children atiended
Ahmadiyyalischools, and at adulthoed such children
owed the fooisteps of their parents. Even among
he general body of Nigerian Muslims, the errenecus
i¢a prevails’ that the only difference betwezn
Ahmadis and non-Ahmadi Muslims is that these
drop their arms when they pray while those fold
theirs at prayer. This error often stands in favour
of Aumadiyyah becausa whenever non-Ahmadi
Muslims from this coun ry perform Pilgrimage to
Mecca and Medina they discover that most Musiims
the world over f61d their arms at prayer and, there-
fore, the impression was formed that the Ahmadis
ars correct in their mode of prayer, hence Akmad-
iyyah was right. '

Altuough many Nigerian Ahmadis are igneran
of the details of Ahmadiyyah beliefs and practices,
neverineless there is a sizable minority amongjithem
who are fully aware of what they have accepiad
in Ahmadiyyah. :This minority group forms the
leadership of the two factions of the sect in this
country, and it is to them that this article is pri-
marily addressed, with the view to considering the
implications of Ahmadiyyah beliefs apd practices
and consequently deciding whether or not a rethink-
ing is necessary over what we have tacitly accepted.
I happened to belong to the minority group, naving
beenborn and bred ap Ahmadi forty-four years ago.

Newspaper reports seid recently (e.g. Daily
Times, 19 December 1973), uring the operation for
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the fast Hajj, that a spokesmen of the Saudi Arabizn
Embassy claimed that the Ahmadis ¢id not accept
the Prophet Muhammad as their leader. If the re-
port is correct, thea it should bz noted that tlc
claim is far from the truth. Ahmadis believe in, and
doggedly follow, the Prophet Muhammad without
any shadow of doubt whatscever. In pointoffact,it
is their extreme regard for Muhammad (P B.O H)
which is landing them in troubled waters with other
Mustims. The Ahmadis regard the Prophet Muham-
mad §o great that they felt that he maust have a
follswar. I,.OD in the manner that Jesus Christ
followed Moses ;moz_th». Jews. Consequently,
propounded a f’ rory which resulted in the recogai-
tion of Mirza Ghulam Ahmad as a prophet after
Muhammad. Thisisin "ontrad;stx'zm;o-x to zhs: c! 3
statement of the Qur’an (3
£
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like other Muslims, actually be-

lieve that Muhammad is the last of all Prophets in

line with the Que’inic statement, but they arges that

it is a speecial kind of prophethood, ie. the lzw-
O 3

mean that no other Prophst wounld com= who wiil
ture sines the Qur’aan is the final Book
ontinue to say, howaver,
that follower-prophet: ill not bring any PooA
will still appear from o time as need b2, A
number of complications arise from this ?Hﬁorv
(@) If, as the Ahmadis claim, Ghulam Ahmad is
to Muhammad as Jesus Christ was to Moses, then
bow do we expiain the fact that Jesus Christ came
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witha Scripture (the /njil) as believed by all Muslims,
including the Ahmadis themselves? Does it not
follow that Ghulam Ahmad should necessarily bring
a Scripture? Otherwise the theory that Ghulam
Ahmad followed Muhammad in the Muslim dispen-
sation in like manner that Jesus Christ followed
.Moses in the Jewish dispensation will fall flat.

(b) The Ahmadisoften quote the Prophet Muham-
mad as having said that Jesus Christ (i.e. the Prophet
‘Isa) would return to the world as the Mahdi. They,
therefore, claim that Mirza Ghulam Ahmad is the
Mahdi who has come in the spirit of Jesus Christ.
If this is true, then it follows that Mirza Ghulam
Ahmad should also bring his own Scripture like
Jesus Christ did ; otherwise, the comparison between
the two becomes incongruent. It, therefore, belies
the Ahmadiyyah belief that Ghulam Ahmad fulfils
the Second Coming of Jesus Christ.

(¢) To support the idea of follower-prophet, the
Ahmadis quote the hadith credited to the Prophet
Muhammad that he said, on the death of his son
Ibrahim: *“ If Ibrahim had lived, he would have been
a Prophet.” From this fadith, Ahmadis infer that the
Prophet Muhammad hinted at the possible conti-
nuation of Prophethood after himself. But they find
it difficult to see the other possible inference from
the same fiadith that it was precisely because there
would be no other prophetafter the Prophet Muham-
mad that God had caused his sons, including -
Ibrahim, to predecease him. Thisis why the Qur’an
(33:40), which calls the Prophet Muhammad the
Seal (or Last) of the Propli=ts, also emphasises the
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fact that he had no son. It declares: “Muhammad
is not the father of any of your men; but he is the
Messenger of Allah and the Seal (or Last) of the
Prophets, and Allah knows everything.”

It is principally this theory of follower-prophet-
hood after the Prophet Muhammad that hasalienated
the Ahmadis from the other Muslims all over the
world. What should be realised is that the theory,
if allowed to be firmly established, is more likely to
cause both confusion and disintegration among the
Muslims than consolidate Islam and unify the Mus-
lims. For if a prophet appears from among the
Muslims today some Muslims will accept him while
others willreject him. If those who accept him retain
the name Muslims,what will the rejectors be called ?
Should another prophet appear later from among
this new kind of Muslims, men’s experience has
shown that some of them will accept him while the
others will reject him. Such disintegration will have
no end, If, however, the follower-prophet proclaims
a new religion, then that religion will not be Islam,
and both he and his followers will not be Muslims.

On the other hand, if Muslims settle their minds
on the fact that the Prophet Muhammad is the Last
and Final Prophet, they can then concentrate on
stabilising and consolidating Islam in their own
way. This was one of the reasons why the earlier
Muslims had been able to bequeathe Islam to us
intact as we have it today. To accept the theory of
foillower-prophet as propounded by Ahmadiyyah
can only lead to a disruption of the edifice of Islam
which earlier Muslims had painstakingly erected.
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v

I egm aware that the Movement, within the con-
xt of Nigeria, and certain other Ahmams, e g. the
ahioris, doreject the idea Lf follower-prophethood
and claim that Ghulam Ahmad is ealy. a Mujaddid,
t.e. a Reformer. It shou d e pointed out, however,
that non-Ahmadi Musiims do not make any differ-
cunce between the two groups. This is why the Saudi
Arabian Government treais them alike. The Govern-
ment’s argu'ncr\t Iar thls action is 51mp1y that if

]

why do i.hf:y b,ar th COminon nama Ahmadlvyab ;
To 1l non-Ahmadis the name Ahmadiyyah derives
frem its If”{:;:':“r's pame, ie. 47mzd of Ghulam
Abmal. 3. e Araoic ianguage, Ahmadiyyah means
“thac wiich t.,‘onﬂ* to Abmad”. Even though
Ghulem Abwad himself claimed that the name was
derived from the s:ecc»nd ramsz of the Prophet
Arihosmmand whicsh i Abmse

Muhammad which i3 Ahmad, no intelligent person
will aceept this ,c!a.im except on faith. The name

Anmadiyyzh 13 definitely closer to Ghulam Ahwac
than o Muhammad, If, forexample, Ghulam Ahinac

had bornz a ccmp} ely different name, the connec-
va

ticn of Ahmadiyyah with Muhammad’s Abmad can
then be feasible. This, therefore, lcads to the prob-
lem of the c’haﬁging of name which is currenily
rocking the hMovemeant in Nigeria.

“Tomymind the cha zisnecessary for the foliow-

ing reasons:

(¢) Whenever Ahmadiyyah is mentioned on the
global scene, the most readily understanding of it
is that it refers to those who follow Mirza_ Ghulam

\><
Ahmad and believe him to be a proph t-”Another :
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name [or them, usad by thzir oppo
wiiich derives from the name cf
Ahmadiyyah, i.e. Qadian in In ,
(h) Whether we iikz it oo :301, Abhmadiyyah is
either going to fade away and remain only in history
s e
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Mu‘tazilah, or end up in anciher religion

Vhat many ’\1"°r"‘r Abmadis do nect know 1s
thai the top-notchers of Aumadiyyvzh long to
develop from Islam as Christianity had deve opﬂd
frem Judaism. They gre aitracted by the historical
incident of the Christians who became great after
centuries of persscution. Consequently, the Akmadis
are alwayson *i)e lookout for a time when Ahmadiy-
yvah may be embraced and supperted by a Kirgo
Stats Government, just like the Christians were
eiven a Doost by Cosstaaix%l This, indeed, is whay
Ahmadis stick so much to ths compariscn betwesn
Mosss & d I,s us CLriﬁt on the one hend, and
Muhz mm;‘d nd Ghulam Ahmad ¢n the ot
One major di
garly Ci:‘,atw. 34D asen
is the hx,nes of one, and the a:
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stuck to 'hﬂr oum they cal
tians (Act, 11:26), meaning the followers of Jesus
the Chmst. Lhey made no attempt to hide urnder the
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canopy of Judaism ; rather they declared their stand
and faced the consequences. Paul is reported to have
said, when the Early Church was rejected by the
Jews: “Lo ! we turn to the Gentiles’ (Acts, 13: 46).
This is a straightforward and honest attitude to
opposition. .

I thin}ﬁ it is high time the Ahmadis made their
stand clear to the world. Are they Muslims, or a
distinct group originating from among the Muslims?
If they are Muslims, then they have to follow the
consensus of Muslim opinion and abandon the idea
of follower-prophethood after the Prophet Muham-
mad ; co-operate with other Muslims to stabilise
and consolidate Islam. They are highly needed for
this duty ; and they can perform the duty well only
by associating with other Muslims rather than
alienating them through strange beliefs and prac-
tices. If the Ahmadis are a distinct groupand a new
formation, then let them stand clear from other
Nruslims and declare their identity, so that those
who will embrace Ahmadiyyah will know from the
start that they are entering a new religion rather
than having a wrong impression of being Muslims.

(¢) There is no doubt whatsoever that Mirza
Ghulam Ahmad claimed to be a prophet, even
though belatedly, unlike previous Prophets of Goad
described, in the Qur’an. For example, when the
Prophet Muhammad called on people to give him
their cath of allegiance, he did so as the Prophet
and Messenger of Ged (se= Surat al-Fath, i.e. Chap-
ter 48, of the Qur’an. In t.vms of initiation which
Ghulam "Ahmad claimed to have been revealed
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to him by God, on the other hand, there is nomen
tion of prophethood in it whatsoever. This is a
very valid point indeed in relation to Ghulam
Abmad’s claim to prophethood. Since, however, he
made the claims in his books, then it is only wise
and proper that those who do not believe in his
prophethood should keep clear of the name he gave
his followers. /

(d) 1t is certainly not enough to retain the name
Ahmadiyyah just because Ghulam Ahmad is believ-
. ed only as a Mujaddid. This is because he was not
the only Mujaddid in Islam. Many reformers of
Islamhad appeared at different times before himand
each of them had carried out specific duties for the
overall progress of Islam. None of them had claim-
ed prophethood. It is not a condition in Islam that
a reformer should by himself form a distinct group
and give it a distinct mame. No reformer of
Islam had done that before Ghulam Ahmad. The
greatcst, so far, of the reformers of Islam was al-
Ghazzali ; he never formed a distinct group with a
distinct name. In point of fact, it has been said by
earlier Muslim scholars that if there were to be a
Prophet after Muhammad, it would have been al-
Ghazzali. He never claimed prophethood in spite of
the great impact he has made on Muslims and their
thought. Is point of fact, much of what Ghulam
Ahmad says in his writings, other than his theory of
follower-prophiethood, refizcts al-Ghazzali's thought
and influence.

[ am conscious of the fact that certain Ahmadis
ear afraid either to criticise Ahmadiyyah or even
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23t people would say. For example, there are

mezmbpars of the Mission who are prepared to suffer

1 thaa criticise the Vi"'mn s leader smp

onty beczu:e thsy fight shy of seeing any furthe
m

P

schism in th I\Lqunan Ahmmwya 1 commum*v So
t

shy of cba,, 'x g its name oniy, b°c use peonie had
bem by that name for 2 long time, hence
3 ¥ to it againsiall odds asa

emonstration of geauine and sincere faith. Certain
others consider the possibility of change asaloss of -
simply a demonstration of human
. _ i‘a&a‘ sincere faiih
shonid be based oa scund judgment and wisdom

affroat to > r
Al Muslims, m&‘uding the #
thatin addition to the re
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tzzges,inhercnt in the Istamic mode of worshin, there
is atso the cial adva ;_ o0& W vhich is no less lmpof-
tant. Ia pain-: of fact, the Muslim prayer presznts

. th_ most constant and 'of*ular form of secial contac

o the adherents of Islam. By it thev have the r)pf)o":-
*ur"y of meeting one another at least five #Imes a
day at the level of their immeadiate moique environ-
menis. Then, once a week, on Fridays, they mzet on
a larger scale in the Central Mosaue, and agaj
twics a vear, on the occasions of the two Musii

BES

festivals, they mest on a still lurger scale tha

hitherto The Hujj finaily provides the opportunity

i nering of Musiims cnee

afas wherc the two cally
o

3

ot o g3 are beztte

than imagined
By the Ahmadi doctrine and praciice of not pray-
behind non-Ahmadi imdms, a wedge 15 automati-

¢ general body of &

on the one hand and the Ahmadis on the other.

This is indesd a monstruous way of ruining a
social opporiunity offered Muslims by God Himseif.
It is, therefore, unthinkable that God should have
revealed this doctrine of disunity to Mirza Ghuilam
Ahmad, as certain Abmadis claim, when it is the
same God, glorified be He Most High, Who hasen join-
ed all Muslims to hold fast to His chord and be not
-disunited (Q. 3: 103). Certainly, whenever any al-
leged revelation to Ghulam Ahmad contradicts a
text of the Qur’an, thiat revelation must be rejected.
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This, indeed, is the directive given to all Muslims
by the Prophet Muhammad (P.B.O.H.) himself who
s2id that whenever any saying credited to him con-
tradicts any text of the Qur’an, such saying must
necessarily be rejected. This also should be the yard-
stick by which the claims of Ghulam Ahmad should
be gauged. _ _ .

Along with contradicting the Qur’an, the Ahmad-
iyyah doctrine of not praying behind other Muslims
also contradicts an authentic directive of the Pro-
phet Muhammad as contained in the hadith of Ibn
Majah, Fitah, 8 ; also Hanbal, 1V, 278, 357 and 383.
In the hadith, the Prophet Muhammad is reported
to bave said : “My community will not agree over
an error; incumbent on you (i.e. Muslims) is (the
decision) of the great majority. Whoever keeps aloof
from the Community to the measure of a handspan,
he has indeed taken off the noose of Islam from his
neck.”” This hadith is certainly clear encugh to need
any explanation; nevertheless, an illustration will
maxe it clearer. _

Let us consider, for example, a great assembly
of Muslims numbering hundreds of thousands like
those who converge yearly in Mecca for the Pilgrim-
age. All of them stand together to pray to God.
Thenall of a sudden there emerges a small group of
say a hundred or even a thousand pzople standing
distinctly apart from the larger congregation and
trying to observe the same prayer as the larger
group. The smuiler group will auiomatically arouse
the indignation of the larger for the smailer group
is either indicating that it is nos 2 part of the larger
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one, or it is simply being arrogant and disdainfully
proud. ' '

These Islamic injunctions are known to the
leaders of Ahmadiyyah, but the irony of it is that
the leaders quote them to their followers as if they
concern Ahmadis alone. What is not often realised
by the leaders is that the injunctions had preceded
Ahmadiyyah in existence. They cover all Muslims
‘including the Abmadis, hence they are binding on
all adherents of Islam. As the Ahmadis would apply
the injunctions in order to put right any dissentient
memberss of their group, so also are the injunctions
valid to call back the Ahmadis, as a group within
Islam, to abandon their separatist tendencies.

Their doctrine of not marrying their daughters
to non-Ahmadi Muslims also comes under this cate-
gory. In supporting this doctrine, they refer to the
Islamic injunction that Muslim women should not
be married to'non-Muslims. By analogy, therefore,
it means that Ahmadis consider non-Ahmadi Mus-
lims as Muslims consider non-Muslims. If, there-
-fore, Ahmadis consider themselves as Muslims, then
this doctrine indicates that Ahmadis, as Muslims,
consider non-Ahmadi Muslims as non-Muslims.
They can justify the doctrine only if Ahmadiyyah
is declared as an entity different from Islam, other-
wise the doctrine is both unjustifiable and ip-
defensible. If, therefore, the Saudi Arabian Govern-
ment, o7 any Government for that matter, should
consider Ahmadiyyah as non-Islamic, and  the
Ahmadis as non-Muslims, who can convenijently
blame them, knowing the full facts?
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Beeause of their exim beliefs and practices,
Anmadis put themselves in a very difficult pcsi&ion
i .,ia* on to the temets of Istam. They genud

are the Kalimat-ush-Stahadah (je. the h»m'c
Crezd), end by that they are Mustims. But zlong
w i

"‘J
’*-C

ith it they add strange beliefs and docirines which
are alien to Islam. That Ahmadiyyah has bro‘ug‘nt
betier organisaticn into the practice of Islam
Nigeriz, there is no coubt whatsoever. That ”cy

are in tne forefront among the Muslims all over the
worid In propavat‘ng [slam, there 15 aiso no doubt.
But the {ac: that whenever ihey convert people inio
their foid they do not lay bafure them ail tae facts
of their beliefs and pmcuc:,a in relzion to Isizm
on a display of dishonesty. 1 am sure that
(,f ihe contents of this article will be news
5 nzjority of Ahmadis in this country.
de;.d high time that the top-notchers of
madiyyah made their stand unmistakably cles
to the world at large. They cannot remain Mumms
if they harbour un-Isiamic beliefs and doctriaes,
such as indicate their keeping other Muslims at an
arm’s length. To remain Muslims, and be universal-
ly recognised as such, Ahmadis will need to shelve
their ideas alien to Islam; otherwise the majority
of the Muslims will be justified to declare them
{the Ahmadis) and all those who bear the nams
Ahmadiyyah as outside the Abode of Islam.

I am not sure that the headquarters of Ahmadiy-
yah in Pakistan will ever retrace their steps. They
are too engrossed in their theories extraneous to
isiam for them to bzat a re:reat. I could have raised
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all the points in this article with them interpally
withoutany publicity ; but experience over the years
has shown that such criticisms will automatically
earn the critic cither a long-term boycott or an out-
right excommunication. With any of these, no other
member will bz prepared to listen to him, and non-
members will also naturally adducz that it was the
discipline meted out to him that makes him talk. I
have stated my point of view, God is my witness,
purely bzcause of my awareness of the responsi-
bility incumbent on me towards my fellow Nigerian
Muslims in particular, and the world Muslims at
large. My intention is not to oppose Ahmadiyyah;
I have lived in it long enough to have a soft spot for
itin my heart. But thatnotwithstanding, whenevera
clash of opinion arises between Islam aud Ahmadiy-
yah it behoves me to declare for Islam withoat minc-
ing words.

As 1 indicated earlier, this article is addressed
principally to the two Ahmadivyah groups in Nigeria.
Both inthiscountryand all over the world Ahmadiy-
yah is at a crossroad. There is no gainsaying the
fact that we all respect Mirza Ghulam Ahmad for
what he had done for Islam. Many non-Ahmadi
Nigerian Muslims also respect him. Ahmadiyyah
has indeed broughienlighteamzntto tha Maslims of
this country, and we are grateful to God Almighty
for that. We must, however, ascertain where our
loyalty lies; is it parochially to Ahmadiyyah, or
gencrally to I{slam? I am sure that @/ Nigerian
Ahmadis will answer in favour of Islam. I heve said
all Nigerian Ahmadis advisedly, knowing fully well
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that a handfuil will answer for Ahmadiyyah; butin
answering for Ahmadiyyah, what they mean is the
cliche that Abmadiyvah is the True Islam, asif God
- ar the Prophet Muhammad made any distinctionin
the nomenclature of Islam. The Qur'an (5: 3) says:
“Today have I perfecied your religion for you (l.e.
Muslims), completed My favours unto you and 1
am pleased that Islam should be your religion.” A
Christizn convert to Ahmadiyyah once argued that
Ahmadiyyah was not Islam but the True Islam. If
that is correct, then the religion ushered to the
werld by the Prophet Muhammad and sopported by
the Qur'dn is Islam without any quaiification. To
qualify the pame is tantamount to iniroducing an-
other religion.
it will, therefore, be necessary for imterested
members of the two Abmadiyyah groups in this
countiy to come togeiher in the interest of Islam
mentionad in the Qui’dn 5: 3) quoted above. They
will necessarily need to abandon the nameAhmadiv-
yah because of the confusion to which it leads. As
already made clear earlier, it will not be in the in-
terest of any group to stick to the name Ahmadiyyah
only on the basis of believing Mirza Ghulam Ahmad
as a Mujaddid and nothing more. In order to cor-
rectly bear ibai name, the bearers must necessarily
belicve in Ghulam Ahmad’s claim to prophethood
unless the claim is officiaily shelved by his followers,
the possibility of which is very remote indeed. In
point of fact, the concentration of Abmadiyyah
leadership today is to gear their interpretation of
the Qur'dn towards preving Ghulam Ahmad a
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prophet.

The latest exa npl° of t‘ms 13 contained in the

ntinterpretation of the term Kh&tim-un-Nabiyyin
(the Seal or Last of the Prophets) as used in the
Qur’an, by the current Supreme Head of the Ahmadiy-
yah Movement all over the world, the Khalifat-ul-
Masih T{I. The interpretation is contained in The
Truth, Vol. XXII, No. 40 of Friday, 21 December
1973, pp. 4, 9 and 10. The interpretation reflects the
trend which Ahmadiyyah is taking in order to prove
the follower-prophethood of Ghulam Abmad at all
cost. In it, the Mi‘raj (Ascension).of the Prophet

‘Muhammad is used to prove that he is the last of

the Prophets only spiritually and not physicaily, and
that, therefore, prophets could still come after him.
Itissurprising, however, to note the excasses express-
ed in attempting the proof. :
Forexamnpis, as the Christians say of Jesus Christ,
the Khalifat-ul-Masih III says of the Prophst
Muhammad : ““His status i8 on the throne of God
the AlmiO‘qty, on the right hand of his Lord and this
is the Magami-Muhammadiyyah. In this sense, he is
the last and the most glorious Prophet. We believe
him to be the last of the Prophets, according to the
last stage of spiritual heights achieved by him as
was shown in the Afiraj” (pp. 9 and 10). In
this statemen?, the Prophet Muhammad is made
to share the throne of Geod with Him. From the
point of view of Isiam, this is nothing short of
lasphemy. It issacrilegious,and itis disappointing
that it has come from the mouth of the Khalifat-
ul-Masih., The idea, as contained in the article
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referred to, is to prove that since the Prophet Muham-
mad is ““on the throne of God” (p. 10) above the
seventh sky, it will not contravene his status of
Khatim-un-Nabiyyin if any of his followers becomes
a prophet of any rank from the first to the seventh
sky.

What Ahmadiyyah claimed before concerning the
status of Ghulam Ahmad was that he ranked with
Jesus Christ as a follower-prophet to Muhammad
as Jesus Christ was to Moses, In the article under
reference, the Khalifat-ul-Masih III has raisaed
Ghulam Ahmad in rank above Jesus Christ. He
places Jesus Christ on the second sky and Ghulam
Ahmad on the seventh sky along with the Prophet
Ibrahim. This is another excessive trend, indeed, in
the theorstical development of Ahmadiyyah.

In interpreting the Qur’an 17 : 82 which says to
the Prophet Muhammad, and which he used on the
cccasion of his triumphant eatry into Mecca : ““Say:
The truth has come and falsehood has vanished
away...” the Khalifat.ul-Masih III says as follows:
“The word ‘Truth’ refers to Allah, the Holy Qurdn,
and the pezrson of the Holy Prophet (SAW), as
commented by the Promised Messiah (Peace be on
him)”’ (p. 9). :

One wonders how many Ahmadis will ponder
this statement instead of glossing over it. Does it
not reflact the influsnce of the Christian doctrine of
Trinity, ie. God the Father, the Son aad the Holy
Ghost 7 These are ap refxtlylrlplagedb Ahmadiy-
yah with “N.m the Q ’dn and the Prophet Muhaw-
mad to represent the “Truth”. The statement is
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tantamount to the same three-in-one like Christians
say—another apparcnt blasphemy, from the point
of view of Islam.

Howthe “Truib’ in the Qur’anic statement “The
truth has come’ can be interpreted to mean that
Allah has come beats one’s imagination, for Allah
has always been there, present and exisiing. What
the statement refers to is the truth of Islam which
was the n2w raligion bsing introduced to the pagans
of Mecca.

As T have already emphasised, there isnointen-
tion of minimising the contribution which Ahmadiy-
vah has made to the progress of Isiam all over the
world. It has spurred Muslims out of their lethargy
and has encouragad organised Isiam muchbetter than
hitherto. It has succeeded to the extent that other
Muslims have borrowed a leaf from it. All these
should bring satisfaction to the Ahmadis, both the
leaders and the followers. Their success in this way
should not, however, blindfold them tothe excesses
to which they are prone as a group within Islam.
They should completely avoid the apparent urge to
impose themselves on the universal Islam. If they
are Muslims along with the others, they should.
realise that’a part cannot makea whole. Iftheylook
forward to becoming a group distinct from the Mus-
lims, let them honestly declare to the world, keep
to themselves and face the consequences. Theirs will
ot be the first separatist movement in the histery
of Islam. The Khawdarij and the Mu‘tazilah had pre-
ceded at certain points in history. God. Almighty
‘has promised to protect Islam (Q. 15: 9) and He has
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never fzailed to 1"“p the promise. How He will con-
tinue to do so is best known to Himself. In conclu.

sion, may peace be unto those who follow the guid-

ance (Q. 20:47). It may interest my readers {0 KROW
that before writing this article T observed the Is-
tikharah prayer specially for it, and that subsequent
to that I never placed my pen on paper without first
praying for God’s guidance.



2
Ahmadiyya—Problem or Blessing 7*

The analysis of Ahmadiyya belief and practice,
done by Dr. Ismail Balogun in his article *“The
Ahmadiyya Problem in Nigzria,” published in
Sunday Times on January 20, 1974 is highly confus-
ing, and misleading for the general readers who do
not know the real stand of Ahmadiyyaand its pat-
tern of belief. In virtue of the fact that the article
came in the wake of the action of Saudi Embassy
against the members of Ahmadiyya Community by
putting ban upon them from performiog the Holy
Pilgrimage and the controversy has now entered a
delicate stage, 1 deem it necessary to explain the
stand of Ahmadiyya and discuss the points raised
against it in the above-mentioned article.

Ahmadiyya community was founded in 1889
A D. by Hazrat Mirza Ghulam Ahmad of Qadian,
India, who claimed to be the Promised Messiab, and
Mahdi, whose advent was prophesied by the Holy
Prophet Mohammad (peace and blessings of Allab
be on him). He explained his spiritual office to be
an Ummatl and Ziili Nabi, i.e. foliower prophet,
wio has been vouchsafed this rank due to bis obedi-

*An official teply by the Ahmadiyya Mission in Nigeria, published in
The Truth of Monday, 11 February 1974,
25
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ence, and subservience to the Hely Prophet of Isiam
(SAW). He elucidated the pointin his writingsthat
{slam is the final religion for mankind, and the Holy
Quran is the final Book and Law, for the sons of man
there is no Messenger and Mediatorexcept Moham-
mad, may peace and blessings of Allah be on him.
No independent and Law-bearing Prophet can come
after the Holy Prophet of Istam (SAW), to supzrsede
him, or abrogate his Shariah. Theze is no approach
open to God’s benefactions but through the media-
tion of the Holy Prophet Mohammad (SAW). Com-
plete anpnihilation in the love of the Holy Prophet
Mohammad (SAW), and perfect obedicnce to his
cachings can lead to the attainment of highest spiri-
tual rank of prophethood. Such claimant of prophet-
hood does not infringe the prophethood of Mokam-
mad (SAW) because the claimant of such prophet-
hood is neither seif-subsisting nor independent. He
derives all that is geod in him not from his s&if but
from the Holy Prophet Mohammad (SAW). It is
this kind of prophethood which the Founder of
Ahmadiyya Coammunity claimed. Furthermore he
wrole sirong arguments and proofs based on the
Holy Quran about th2 natural death of Isa bin
Maryam {Peace be on him), whois wrongly believed
to be physicaily alive by the Muslim masses, and
traditional theologians. He described that the pro-
phecies of the Holy Prophst Mobammad (SAW)
about the coming of the Prophst uhm aL among
the Muslims are in fact pointing towards the advent
ofa [aszl i-Isa,ie. the munresembling m-: ‘viet tah
of Israel, in his spirit, ana missiorn, and these pro-

=
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phecies are fulfilled in his own person. The Founder
of Abmadiyya Community described his mission
to remove the faults and wrong practices from
mongthe Muslims, and guide them towards the true
Islamic teachings, which they have forgotten, and
to decide and judge between the internal conflicts of
Muslims regarding tieir religious interpretations
and practices. Secondly, he described tbat the sole
object of his advent was to cerve Islam, arnd to pro-
pagate it among the people of different faiths and
to defead it from the strong attack lauched against
it by Christianity and other irreligious philoso-
phies. He claimed that it is only Islam which serves
the real purpose of religion, because it guarantees
living contact with God in this very world through
Divine revelation and ail other faiths are dead in
this respect. He prophesied that in the result of his
efforts which would be carried on after him by his
community, the message of Islamwould reach the
foie-corners [sic.} of the world, and within the
course of three centuriesIslam would gainitsabsolute
dominance over all otherindeclogies. TheCommu-
nity,since the time of its icepticn, has teen facing
strong orposition from the religicus quarters coupl-
ed with frequent exprzssions of hostilities amount-
ing to abusive speeches, physical assaults, and kill-
ings against its members, The Muslim masses are
usually misled by seif-fabricated, and strange allega-
tions made against Ahmadies, on the part of reli-
gious Ulema to bias their minds against the Com-
munity. Despite this hostile attitude, the Community
kas been spreading in the Muslim world as well as

.

< 03
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in the non-Muslim courtries, wherein the result of
the efforts of Ahmadiyya missionarizs a counsider-
able number of Christians, Buddhists and tiiec pzople
of other faiths have embraced Islam. Buiidingof
mosques, in Europe, America, and Fir East and
translating the Holy Quran in different languages
of the world is a spscial feature of its activities.

It is indeed a historical blunder on the part of
the newly-found disciple of the critics of Abmadiy-
yat that the late Alhaj L.B. Agusto brought the
Jama’at to Nigeria. It is true that the mission start-
ed in 1916 but the cradit of pioneering is due to all
members and office-bearars of the Muslim Literary
Society whose president and Secretary were Late
L.B. Agusto and Alhaj B.A. Farimokun, who is
still an Ahmadi till today. It was the entirs member-
ship who unanimously resolvad to transform their
organisation to a branch of Ahmadiyyat Movement
in Islam after being impressed by their bzautiful
interpretation of Islam especially thc apnsarance
of a peaceful Mahdi and Promised Messiah unlike
the flery and bloody Mahdi, holding sword in his
hands, preached by orthodox Ulema 1t is therefore
strange to learn now that the early Ahmadies in this
country wereignorant of the claimsof Hazrat Ahmad.
This spurious contention could have been excused
if there has not been continuous link with the Worid
Centre of Ahmadiyyat as it is evident that as far
back as 1521 Missionaries have been coming to this
country, such that elderly non-Ahmadi Muslims are
- {amiliar to the bealiefs of / hmadiyvat being preach-
ed by early Almadi missionaries like late Maul aa
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A R. Nayyar and Manlana F.RHakeem. (God may
bless their souls).

Ignorant Ahmadies. The ariicle under discussion
is based on the assumption that the majority of
Ahmadies do not actually know the details of
Ahmadiyya tsachings, ‘and purport, ‘especially the
claim of the Founder of Ahmadiyya to be a Pro-
phet has been brought into lime light only receatly.
The assumption, T should say, is far from the fact,
as sufficient circumstantial evidence can be furnish-
ed against it. Had Ahmadiyva Community been a
secret society, the cltaim could have been given some
thought. On the other hand, for the last fifty years
Ahmadiyya has been paying iis full attzntion to-
wards publicising its views through books; pam-
phlets and the weekly paper “Truth.” Wherever the
Ahmadiyya communaities are established, its mem-
bers are holding public lectures, to deliver the mes-
sage of Ahmadiyya. The Saturdays? are usuzlly
featured with such activities, inviting a ot of fiery
questions from the public. It is this kind of evangli-
cal efforts by which even the general public knows
well about the basic points about the belief of
Abhmadies, that Isa bin Maryam has died a natural

eath, and the Founder ;of Ahmadiyya claimed to
be a prophet. I wonder how Ahmadies themseives
can be ignorant of their belief, which even their
opponents know about them.

The article continues that it is actually the orga-
nised activities, and brotherly attitude of Ahmadies
which bas attracted the people to joinlthem without
koowing much about their belief. Similarly their
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practice of folding handas while praying also fallsin
their favour when the paople see the same practice
in Mecea, I accept that the above-mantioned factors
have coxntributed towards bringing the people closer
10 Abmadiyya, but not the manner it has been ex-
pressed in the article. A great many people are
attracted due to certain factor, and then they start
investigating about Ahmadiyya, which fultimately
feads to its acceptance. Early history of Istam bears
a sufficient testimony that a considerable number
of people accepted Islam, without knowing a bit
about it. They were only atiracted due to something
or the other. The following incident supports the
iden.

“The Holy Prophet (SAW) on his way back
from an expedition against NAJD staved with his
compzanions in a valley. The Holy Prophet (SAW)
hanged his sword on a trec and slept uader if, and
his companions were also scattered under the trees
L‘ii}d Tes Pd Thersupon came a man and got hold of

word of the Holy Prophet (SAW) and awoke
him, and asked him, ‘Who can save you from me

"Tde Holy Prophet (SAW) gave an affirmalive
reply @ “Aliah.” The man SLagg"rhd and the sword
fali down and then the Holy Prophet caught hold
of i1 and asked the mzn, “Who can save you now
from me ?" He said, ‘Nebody.” The Holy Prophert
{SAW) just told him to get up end go away. Ihe
man was 50 impressed that be declared himself to

be Muslim there and then, and then he went to his
own  peeple and iavited them »towa;ds islam”
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Muslim, Kitabul Fazail, Ibn Ishaq),

The above-mentioned incident is evident enough
that the man embraced Islam without knowing a
bit about its belief, and principles, but he saw the
truth in the manner of the Holy Prophet of Islam
(SAW). The history of Islam is full of such examples,
and there is no wonder if we find such cases in
Abmadiyya, as well.

As a matter of fact, the idea that people join
Ahmadiyya without knowing its purport is ruled
out by the fact that the Ahmadiyya Community
has been the target of criticism. The opponents of
Ahmadiyya have left no stone unturned in their
effort of defaming the belief and practice of Ahmad-
iyya. Fantastic kinds of rumours, and false pro-
paganda is always heard among the masses against
Ahmadiyya. The report attributed to the spokes-
man of Saudi Embassy that Ahmadies do not recog-
nise the Holy Prophet Mohammad (SAW) as their
spiritual leader, is one of the examples. In such an
atmosphere nobody would join Ahmadiyya unless
his suspicions are fully dispelled and he reaches a
point of copviction regarding the Ahmadiyya be-
lief, :

Khatam-un-Nabiyyin. The article lays a strong
emphasis on a major conflict between the Ahmadies
and the other Muslim sects, on the interpretation
of Khatam-un-Nabiyyin, i.e. Seal of Prophets, as
mentioned in the Holy Quran (33: 40). The article
under discussion has expresséd the same .popular
view that Khatam {(Sezal) means the “last,” and no-
thing else. According to this interpretation, the
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verse of the HMoly Quran describing the Holy Pro-
vhet Mcohammad (SAW) as the Khatam-un-MNabiy-
vin only refers 1o his being the last among 211 the
prophets in the sense that no prophet can ever
appear after the Holy ‘Prophet Mohammad (SAW).
Since the Abmadies believe the Founder of Ahmad-
iyva Community to be a prophsat, so as; a logical
inference it is frequently alleged that Ahmadies do
potregard the Holy Prophet Mohammad as Khatam-
un-Nabiyyin. This is one of the major disputes be-
tween the Ahmadies and the other Muslim sects. The
irony of the orthodox belief is that despite their
conviction that no prophet can appearafter ihe Holy
Prophet (SAW), they are still waiting for the
advent of ““Prophet Isa’ to contradict their own
telief. The fact brings the conflict to the level, that
all the Muslims are waiting for the appearance of a
“prophet” after the Holy Prophet Mohammed
(SAW) while the Ahmadies believe that he has
already come.

As the conflict is based on the word Khatam, it
is pecessary to know the correct and real sense of
the word. o

Mufridat Raghib, an authentic dictionary of
Quranic vocabulary, explains the word as follows :

“Khatam (Seal) is derived from Khatm. It has
two-fold meanings, ie. (1) to make impression or
imprint, just as the impression made by a seal, and
{(2) the imprint suchk formed by a stamp (this is the
basic meaning of the word). Sometimss, it signifizs
the prevention or protection from something derived
frora the scal over books, »nd chaptiers {which pro-
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tects what is in writing). Sometimes, the meaning
‘to reach the end of the thing,” are also derived
from it.”

t is evident from this description that the real
meaning of the word Khgram is “to make impres-
sion or imprint,”” and all other meanings are mere
derivations, which are used only sometimes. So the
word Kharam would mean “something which makes
impression’’. When this word is joined with the
plural forms, such as Khatam-ul-Aulia (Seal of
Righteous), Khatam-U-Shuara (Szal of Poets) and
Khatam-un-Nabiyyin (Seal of Prophets), then it
would mean “somebody whose impression can make
the righteous, pocts, or prophets, respectively”. So
the Holy Prophet Mchammad is the seal of Prophets,
because under his spiritual impressicn people can
be raised to prophethood, and not in the sense thai
his seal acts as an obstruction for further coniinu-
tion of prophethooed. This explanation proves that
the Koly Prophet Mohammead (SAW) teing Khatam-
-un-Nabiyyin, has prophet raising quality, -and his
exalted personality is not an impediment ia the way
of continuatioa of prohethood among his own
followers. The following verses of the Holy Qur’an
support the continuation of prophethood in Islam.

“*And whoso obeys Allah and this messenger of
His shall be among those on whom Allah has bes-
towed Idis blessings, pamely, the Prophets, the
Trutbful, the Martyrs, and the Righteous. And ex-
cellent companions are these” (4: 70).

“O children of Adam ! if Msssengers zome to you
from among yourselves, rehearsing My sizns unto
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you, then whoso shall fear God and do good deeds,
on them shall come no fear nor shzall they grieve”
(7 36).

Such Messengsrs who may appear after the Holy
Prephet Mohammad (SAW) must necessarily be
the follower of his Shariah, the Holy §Quran, as
they are vouchsafed this spiritual rank through the
obedience of the Holy Prophet Mohammad (SAW)
and not independently which subsequently implies
that he is the last law-bearing Prophet. Nobody will
ever come to supersede him or abrogate his law.

It must be noticed that to restrict the meaning
of “Khatam’ to “last’ is neither supported by the
dictionary as it is not the real meaning of the word,
nor is it according to the Quranic interpretation as
the verse {7 : 30) in categorically prophesying about
the appearance of Messengers in future. The mean-
ing “last” which is of secondary significance, as it
is a mere derivation from the real sense of the word,
can only be adopted by believing the Holy Prophet
Mohammad (SAW) a3 the last Law- bearing Pro-

ket. This is the meaning to which all the Muslim
scholars and divines in the past have agreed. Let
me quote a few of them.

1. Imam Ali al-Qari (died 1014 Hijra) a towering
divine of Hanafi section of Muslims says:

“The meaning (of Khatam-un-Nabiyyin) is that
no prophet will come after him, who will abrogate

his Millat, or he is outside his Ummah (Mauzooat
Kabir, p. 59).
2 Sheikh Mohyuddin 1bne Arabi(died 638 Hijra)

U:i
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“The prophethood that was terminated with the
person of the Prophet of Allah (SAW) was no
other than the Law-bearing prophethood, and not
prophethood itself’’ (Futuhat-i-Makkia, Vol. 2, p. 3).

He continues : ““Prophethood is open to people
till the Day of Judgment, while only Law-bearing
has stopped’’ (Futuhat-i-Makkia, Vol. 2, p. 100).

3. Imam Shirani (died 927 Hijra) says: “The
statement. .. There shall be no prophet aftzr me,
simply means that there shall be no such prophet
after him as bears a new law" (4l’yawageet-wal-
Jawahir, Vol. 2, p. 2). He continues: “Rermsember
this earth shall never be devoid of living prophets.
He (i.e. The Holy Prophet) is the pole of the world
of humanity. There may be a thousand more pro-
phets” (Alyawageet-wal-Jawahir, Vol. 2, p. 60).

4. Hazrat Ayesha, the holy spouse of the Holy
Prophet (SAW), cautioned against the possible
wrong interpretation in the following words:

“Say that he i3 the Szal of Prophets, but do not
say that there is no prophet after him’ (Taekmila
Majma’al Bihar, Vol. 4, p. 83).

Besides, 2 number of sayings of the Holy Prophet
Mohammad (SAW), the following Hadith recorded
by Ibn Maja, one of the six authentic books of
hadith, points positively towards the possibility of
the continuation of prophethood: When Ibrahim,
the son of the Holy Prophet(SAW). died in his child-
Liood, the Holy Prophet said :“‘If he hadlived long,
he must have become a true Prophet’” (Ibn Maja,
Kitab-ul- Jannz*) Ibrahim the son of Holy Prophet
(SAW) died five years after ihe rmwhfu:l of the
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verse of Khatam-un-Nabiyyin.

Dr. Balogun has remarked about the above cited
Hadith, that Ibrahim was predecezased because there
would be no other prophet after the Holy Prophet
(SAW). The very words of the Hadith are self-expla-
natory, that it is the “death’’ of Ibrahim which pre-
vented him from attaining the prophethood, not the
so-called interpretation of the ““Seal of Prophets’.
Had it been true, the Holy Prophet (SAW) would
have said, “Even if he had lived long, there would
be no possibility of his becoming a prophet”. The
suggested inference is highly unreasonable, when it
is known that a prophet is appointed by God Him-
self, and nobody snatches prophethood from Him.
Ibrahim was not forcefully acquiring prophethood
from God to spoil His plan, so to leave no choice
for God but to predecease him. On the other hand
if it had not been the plan of God to make him a
prophet, he could not be a prophet even though he
lived long. The great Muslim divine Imam Ali Qari

smarks on this Hadith. ,

“Had Ibrahim lived and become a prophet he
would be among the followers of Holy Prophet. It
would not contradict the Divine word Khatam-un-
Nabiyyin, which only mezns that there shall be no
prophet abrogating his Law or being from outside
his Ummah”. (Mauzuat-e- Kabir, p. 58, 59).

I can oanly wonder upon what the article has re-
marked that the idea of follower-prophethood is
alien to Islam, when the Holy Quran, the Hadith, the
verdict of prominent Muslim divines ars unani-
mously expressing the szme view. The theory is
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completely exploded when we find the Holy Prophet
Mohammad (SAW) repeatedly prophesying about the
appearance of ‘Prophet Messiah’ in the later days,
as mentioned by all authentic books of Hadith. The
Muslim scholars have ever been holding fast to all
such prophecies up to this time. The Founder of
Ahmadiyya Community proved that the Messiah of
Israel has died, and the prophecy is fulfilled in his
own person, as he is the Masil-i-Isa, in resemblance
with the Isa of Israel. The idea has ths support of
many Muslim schoiars in the past centuries. Sheikh
Mohiyuddin Ibn Arabi writes:

“The appearance of Isa alaihisalam, in the later
days, will be in a different person” (Tafsir Arais-ul-
Bayan, Vol. 1, p. 262).

Imam Siraj-ud-Din Ibn-al-Wardi writes :

““It is believed by a section that the appearance
of Isa will be through a man, who resembles him
in rank and honour. It is in the same manner that
we call a righteous person with the name ‘Angel,’
and a bad man with the name ‘Satan’. This is spo~en
in term of ‘resemblance’ > (Kharida-tul-4jaib, p. 214).

The resemblance of the Holy Prophet (SAW)
with Prophet Moses (Peace be on him) is described
by the Holy Quran in the following verse :

“Verily, We have sent to you a Messenger, Who
1s a witness over you, even as We sent a M"ssenger
Pharach’ (73: 16).

"'b° Qurm Fu; ther describes the resemblance of
b lievers with the wif of Pharaoh, and Mary
112, 13). The Holy Prophet (SAW) has foretold

t
th t condition of Muslims would become exactly

").,O



36 ISLAM VERSUS AHKMADIYYAH IN NIGERIA

like the corndition of Israelis (Tirmidbi, Kifabul
Iman) Hence, there is no wonder if the Holy Prophet
Mohammad (SAW) has called the man with the
name Messiah and Isa, who would guide the Mus-
lims in the state of their utter resemblance with the
Israel nation, to perform a Messianic job.

The article under discussion stresses on the point
that the resamblance between the Founder of
Ahmadivya Community and Messiah cannot be
established, unless he brings some scripture like
Injil, which was given to Isa bin Maryam (Peace be
cn bhim). It must be borne in mind that neither Pro-
phet Isa brought a new Law, nor the Promised
Messiah was to bring any new Law. Prophet Isa
followed the Mosaic Law, Torah, and the Promised
Messiah was to follow the Holy Quran. Injil, to
which the Holy Quran has referred, is not the pre-
sent day {our gospels, which were compiled years
after Jesus. Famous dictionary Agrab interprets the
word ‘Injil’as ‘gcocd news,’ which were revealed to
Jesue, and alscqueted by the Holy {Quran asfollows:

“And call to micd when Jesus, son of Mary said,
O children of Israz], surely T am Allah’s Messenger
uato you, fulfilling which was before me of the
Torah, and giving glad tidings of a Messenger who
wiil come after me, his name being Ahmad” (61:7).

* Jesus was given the glad tiding of the coming of
the Holy Prophet of Islam (SAW) in his revela-
tions, and not a new Law. Similarly the Promised
Messiah was to get revelzation from God, and not a
nsw Law. There is no stope of any new Law or

Shariab alter the Hely. Quran, There is not a single
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Muslim divine, who bealieves that the Promised
Messiah would be bringing something abrogating or
adding something to the Holy Quran. Imam Ali
Qari (Gied 1014 Hijra) writes:

“There is no discrepancy between the two, that
he (Messiah) will be a Prophet, and a follower of
the Holy Prophet (SAW) for the purpose of ex-
plaining the commandments of his Shariah, and to
strengthen its way, even though he does so through
his revelation’ (Mirgat Shar’a Mishkat, Vol. 5,
p. 564). :

Basis of Disunity. The article continues to em-
phasise on the point that the idea of follower
Prophet is alien to Islam, and itcauses disintegra-
tion among the Muslims, while after abandoning it,
Islam can be stabilised. We have observed that the
idea has never been alien to Islamic teachings, ac-

‘cording to the Holy Quran, Hadith, and the verdict

of prominent Muslim scholars. If the idea is true,
then we have to accept it, disregarding the conflict
or disunity it might create. Isit not a faci that every
new reform causes an immediate disunity among
the people ? Is it legitimate to form a unity on a
wrong conception, and abandon the truth because
a number of people might disagree ? Perhaps this
way of thinking will lead towards abandoning the
Islamic Faith, or the very idea of religion because
it causes disintegration among the people.
Furtbermors, is there any kind of unity existing
among the Muslims? Is ihere no other differznce
among them apart from the idea of follower pro-
phethood ? Muslims are !divided intoscores of sects
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and sub-sects, on the basis of their dilferent inter-
pretations of Islamic teachings. Starting from the
existence of God to the performance of ablution for
prayer, the opinion of Muslim scholars is sharply
divided on each and every point. Why are the
Hanafis, Malikizs, Hanbalies and Shafais found
among the Muslims? Waat has divided them into
Sunnis, Shias, Tijanivas and Quadriyas ? Ahmadies,
folding the idea of followsr-prophethond are hard-
ly one percent of the whole Muslim World. What
is, ithen, the cause of the deeply rooted disintegra-
tion in the rest of 99 percant of the Muslims ? I will
advise Dr. Balogun to apply his formula of consoli-
dating and stabilising Islam in the 99 percent of
the Muslims who are fres from the disintegrating
factor of the idea of follower-prophethood, and
assure him that his efforts will cause ;another dis-
integration, because some will agree with him and
some wiil not.

Ahmadiyya Community.. Hazrat Mirza Ghulam
Ahmad, the Holy Founder of Ahmadiyya® Com-
muwpity, chose the name “Ahmadivyaeh Mauslim
Jama’at” for his followers, to distinguish them from
other sects of Muslims. He described the pame
““Ahmadiyya’ as containing a deep spiritual signi-
ficance. The Holy Prophet of Islam (SAW), had
twonames; Mohimmad and Ahmad. The name
Blohammad (SAW) being Jalali (Majestic) in
nature, made its full expression through his com-
panions in early days of Islam, while his name
“Almad” being Jamali in nature, i.e. characterised
by alizction, love, kindncss, and psace, would make



AHMADIYYA—PROBI EM OR BLESSING ? 39

its full manifestation in the latter days through his
spiritual son the Promised Messiah. On the basis of
this description, he named his follower with the
name Ahmadiyya Muslims, after the name
“Ahmad” of the Holy Prophet (SAW). Mujaddid
Alf Sani, a great Muslim Reformer of Indian Sub-
coptinent (12th century Hijra), describes it as fol-
lowing (MAKTOOBAT) :

‘“Atthat time Haqgiqat-i-Mohammadi will g2t the
name of Haqigat-i-Ahmadi.”

It is highly regrettable that the article under dis-
cussion insists that the name has been adopted after
the name of the Founder of Ahmadiyya, wien tag
Founder of Ahmadiyya has himself described itto
be after the name of the Holy Prophet (SAW).
We can sze no reasoan for this suspicion, and we have
nothing to say bat:

“O ye who believe ! avoid muzh suspicion, for
suspicion in some cases is a sin”’ (Holy Quran,
49 : 13).

Icanonly wonder on what the article has remark-
ed thatnointelligent person will accept this explansa-
tion except on faith, because the explanation given
by the Founder of Ahmadiyya is really meant for
those who have faith in him, otherwise those who
bhave rejected him will reject his explanation, as
well. Every sect among the Muslims have adopted
some name for itself, and it has aright to do so. A
considerable number of them derive their names,
from the names of their spiritual leaders, they have
accepted for the interpretations of Islam they have
done. The prominent examples in this country are
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Tijaniyya and Qadriyya, after the names of Ahmad
Al-Tiiapi, and Abdul Qadir Jilani, respectively. I
cannot undersiand this intolerant attitude, which
alfows all the Muslim sects to bear names for them,
tut only scerns the name “Ahmadiyya’. It is true
that simply the rame does not matter, uniess the
man demonsirates virtue and piety, as a *“Muslim”’
without exercising Islamic teachings cannot be dis-
charged of Lis duties, but this does not mean that
the name “Islam’’ has no significance. Similarly the
name ‘“Ahmadiyya’ carries a greatsignificancefor
those who have accepted it, because it is a token of
world-wide struggle for the propagation, and revival
of Islam, in this age.

The article under discussion disapproves the
necessity of a separate community, on the assump-
tion that no reformer has ever formed a distinct
community in Muslims. A mere study of Islamic
mstor} rejects the idea expressed in the article. The

henomena of theformation of new communitiesis
[vzc] markedly visible in the Muslim history. A great
mapy mystical movements, and Sufi orders have
been rising in ihe past history. In differant parts of
the Muslim world, originating from personalities
of spirituaily highly placed indivif1 uals, people were

pitlaled into these movements, under cerfain con-
ditions. They soughtspiritual guidance from the Holy
Founders of their respective orders, an ftom their
successors after them Scme prominen
zre Qadri order of Abdul Qadir Jilani
Suhrawardiva of Shababuddin Subrawar
iijra), Shadhilivaof Nurudd'n al-Shadhili (539) and

.
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Tijaniya of Ahmad al-Tijani (1150 1.). Imam
Ghazah also followed a mystical training. (See his
ook Al-Mungidh min al delal.)

The Holy Prophet Mohammad (SAW) has de-
scribed the purpose of the advent of the Promised
2Messiah and Mahdi, as to act as a judge to decide
about the internal conflicts of Muslims and to pro-
pagate Islam in the world (Bukhari, Kirabul Anbiya,
Abu Daud, Kitabul Malaham). It is patural that
those who will follow him have to be organised as
a community, to caery on his mission. The following
hadith of the Holy Prophet (SAW) also refers to
the formation of an organised community.

“My Ummah will be divided into 73 sects. Oanly
one of them will go to Paradise, and that will be a
Jama’ati.e. a community” (IbnMaja, Kitabul Fitn).

Every sect of the Muslims ciaim to be the “‘one”
referred to, in this Hadith. This neverthelsss is posi-
tively cenfirmed by it, that it is a well distinct com-
munity which is approved by the Holy Prophet
(SAW), '

Ano-‘her wrong conception on which the article
has based its argument is that the Ahwadies are
looking out for a time when some state government
or some kipg would ewbracz Ahwmadiyya to give
beoost to its propagation, _].1:?. as Constantine 1 gave
boost to Christianity. We belicve that by the grace
of Allah, our strength lies in our sacrificing spirit
and not in the support of any king. The progress
Abmadiyya has made under the teeth of strong
opposition, is indeed no through the support of
apy government, but bescause the spirit lying
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therein. This spiritis the real capital of Ahmadiyya
and the support of the world porwers with all
their wealth can not match with it. History of Chris-
tianity reveals that after the acceptance of Chris-
tianity by Constantine I, the pagan customs and
Greek mythology made their way into Christian
doctrine, resulting in absolute distortion of the real
messege of Jesus. This is in fact a dark chapter in
the history of Christianity “ecause it marks the ex-
tinction- of real faith, no matter ihe number in-
creased.

The article admires the stand of Christians, who
established their separate identity from Jews, in the
result of their opposition, by diverting thm efforts
towards Gentiles (Acts, 13:46). I can only say that
this step was a sh"c* violation of the cam"n?nd of
Jesus, who described his mission to be only for
Israelites (Mt 15: 24). He gavez a clear instruction
that “Go potinto the way of Gentiles” (Mt. 10: 56).
Ahmadiyyastandsforthe revival snd propagationof
islam in this age. If it is opposed, it doss not msan
that we should step out of thz fold of Islam. It is
astonishing to read that the article, at onz nlace,
describes the Ahmadies to bz in the forefront in
propagating Islam, and then demanding from them
to go out of iis fold.

Ahmadi Practice. The article strongly criticises
the practice of Ahmadies, of not praying bzhind
non-Ahmadi Imam. The practice is not psculiar
to Ahmacies only. A number of Muslim sects
observe the same principle, otherwise there would
not bave been existicg a great many mosques label-
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led with the title of the sect, to which they belong. A
mere survey of one city canreveal the fact that the
members of each sect have built their own mosque,
because they want to hold their congregational
prayers, and Juma services, separately. This trend
can well be observed on tribal, and geographical
basis, as well.

The reason why Ahmadies have adopted this
principle is thai we regard it pecessary that there
should be a harmony in the religious beliefs, and
interpretations, between the Imam and his follow-
ers in the prayer. There isa deep spiritual signifi-
cance of the spiritual condition of the Imam, in the
congregational prayer. Thisis why the Holy Prophet
(SAW) has disapproved the prayer being led by a
man who is disliked by the pcople praying behind
him (Ibn Maja). Every sect of Muslims believes its
own religious interpretations to be correct and that
spiritual progress cannot be achieved exceptthrough
following its way. Similarly Alhmadies believe that
tho living faith can not be acquired excepr through
following the Imam of the age, whom we accepted.
Hence there is no question of praying behind an
Imam who rejects the source of living faith, and
even calles us Kafir. :

The example cited ia the article about the seem-
ing abominable scenz, which would be created by
the Ahmadies, if they pray separately in Kaaba,
during Hajj, is a misrepresentation of the real posi-
tion. A pumber of sections of Muslims hold their
congregational prayers separately, especcially the

v

cllowers of Shia sectalwayvshold separatecopgrega-
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prayers during Hajj, in Kaaba, without
any trouble. For a long time, four separate
,c*,grﬁg tions of Hanafi, Hanbali, Shafdi and Maliki
secty used to be held in Kaaba, in the days of
Ottman Empire. I see no reason why it should

arouse any indignation, in those who claim to be
the true foliowers of the Holy Prophet (SAW).
The Holy Prophet (SAW) allowed a delegation of
Christians who came from Najran, to pray in his

own Mosque of Medira (Ibn Is‘haq). This behaviour
of the Holy Prophet (SAW) is quite different {rom
that expressed in the article, which speaks of the -
cropping up of indignation on that greund.

Abmadiyya Community has a definite object,
policy, and pregramme of action, and, sc it is entitl-
ed to organise its aflairs, so that maxi num result
may be obtained. Due to the fact that we give priori-
ty to religious interests in case of Muarriags, so in
the interest of the girl, her parents are advised to
seek for ber a husband from her‘own community.
f‘;;s pmc*ux is 2lso found in many ¢ Muslim sect,

and denomination.

KujrandIslam. The article under discussion raises
the point of Kufr and Islam, with the verdict tha

‘,»

since the Alimadies add extra beliels and practices
to islam, sithough they recite KALIMA SHAGR
D AXT, 50 the majority of the Muslims haﬁ 1gb.t to
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rre them out of the pale of Islam. The statement
is ‘uased‘ on a number of fallacies.

The Tlely Prophet (SAW) defines Isiam as
follows:
37

Ielam is bzsed on five fundamentals: To witness
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that there isno God save Allah and that Mohammad
is His Prophet; to offer prayers; to give Zakat; to
perform Hajj and to fast in Ramazan” (Bukhari).

Any community which holds fast tot hese prin-
ciples, is Muslim, and the reckoning of the truth
of its belief is with God andnot with anybedy else.

The idea that a certain community can be driven
out of Islam, due to its own interpretations or prac-
tices which are not in agreement with the majority
of the Muslims, is absolutely false from the very
basis. The reason is cbvious, because every sect of
Muslims is distinguished from the other due to its
own interpretations, and practices, to which the rest
of the Muslims do not agree. As the number of sects
in Islam now is more than seventyso, as a logical
inference, it is understandable that each and every
sect holds to certain belief and practice which are
contrary to the belief and practice of majority. If this
be the ground of putting the label of KUFR, then
all the sects would go out of Islam. It will not be out
of place to quote the observations of the Court of
Inquiry constituted by the Pakistan Government in
1953, to inquire into the disturbances staged against
Ahtmsadiyya. The learned Judge after intsrvieswing
the leaders of all the sects remarked :

“Keeping in view the several definitions given
by the Ulama, need we make any comment except
that no two learned divines are agreed on this funda-
mental. If we attempt our own definition as each
learn=d divine has done and that definition differs
from that given by all others we unanimously go out
of the fold of Islam. And if we adopt the definitior
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given hy any one of the Ulama, we remain Muslims
according to the view of that Alim but Kafirs accord-
ing to the definition of every one else’” (Report of
the Court of Inquiry, p. 218). '

It is not only the Ahmadiyya which is the target
of edicts of KUFR, but all the sects have been facing
- the same accusation from the others. For example I
can mention here a book ““Al-anwar ar-Ruhaniya’
published in Medina, by Abdul Rahman bin Yusuf,
Mudir, Darul Hadith, which discusses ten beliefs of
Tijaniyya sect and proves it to be out of the fold of
Islam. Imam Ghazali has cautioned against this
trend in the following words :

““Only that person is Kafir who disbelieves in the
Holy Prophet Mohammd (SAW).

““All these szcts are rot Kafir because they do
not disbelieve. To commit fault in the inferpreia-
tion is not the reason of KUFR. It is established
that by proclaming LA ILAHA ILLALLAH, man’s
iife and property become sacrosant, and thus he
cannot be called a KAFIR® (4l-Iktisad, p. 111).

The article lays special emphasis on the im-
portance of the majority in Isiam. I wonder how the
idea escaped from the mind of the learned author,
that majority carries no siganificance in religious

matters, nor it 1s a yardstick to determine the truth
of a belief. The Hadith of Holy Prophet (SAW)
describing bhis Ummah to be divided iato 73 sects,
out of which oaly cne is to be saved (Tirmidhi)
eflects the positien of majority in this regard.

It is uvnforinnate to learn that the autbor is

Iy
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cosfused on the term “Ah.nadi ivyat or the irue
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[slam.” 1t simply means that the interpretation ef
Islam done by Ahmadiyya is true. Every sect has
done its own interpretation of the Islamic teachings
and it claims it to be true. It is not the matter of
choosing between Islam and Abmadiyya. What
sormzebody has to do is to find out which one out of
scores of interpretations of Islam done by various
sectsis really true. Patting qualifying word with
Islam is not very strange. The Holy Prophet (SAW)
used the words ““good islam™ and ““better Islam’™
(Bukkari Kirabul Iman).

Sermon of Hazrat Khalifatul Masili III. The
article, in its closing remarks, criticises the contents
of the sermon of Hazrat Khalifatul Masih, supreme
Head of Abmadiyya, published in the Trurh, Vol.

“XXI, No. 40. The first point attacked by the article
is that the Holy Prophet (SAW) is the last due to
last stage of the spiritual height achieved by him.
We have discussed in detail about the status of
Khatam-un-Nabiyyin. In support of what Hazrat
Khalifatul Masth related, I can refer to the opinion
of a great Muslim divine Imam Fakhruddin Razi,
who writes in his commentary: “Essentially, the
term Khatam signifies the best. Do you not see that
the Holy Preophet is the best of Prophets, because he
is the Khatam-ul-Anbiya”?(Tafsir Kabir, by Razi,
Vol VI, p.31) The best means nothin g but the last
and final stage of spiritual progress.

Secondly, the description of the status of the
Holy Prephet (SAW) on the throne of God by His
risht hand side has agitated the author. A number of
metaphorical expressions are used fo describe the
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deep spiritual relation of the Holy Prophet (SAW
with God. No sensible man interprets them literally
The Holy Quranspeaks of the Holy Prophet (SAW
in these words:

‘“‘He was on the uppermosthorwon Then he drew
near to God. Then he came down to mankind, s¢
that he became as it were, one chord totwobows o1
closer still”” (53:8). “Those who swear allegiance tc
thee, indesd swear allegiance to Allah™ (48:11).

A lot has been writtenabout the spiritual unior
of the Holy Prophet (SAW), and God, Almighty, by
the Muslim saints, including al-Ghazali (in his book
Mishkat al-anwar). To call it blasphemy is an expres-
sion of ignorance, and irresponsible conduct.

The third question pertains to the meaning of the
verse “‘Say, The truth has come and falsehood has
vanished.” How can the ““truth” refer to God, Quran,
and the Holy Prophet at the same time as mentioned
in the sermon ? The Haly Quran uses ihis word for
x!l three of them as

“Allah is the Ma .utstTlu“ (240 26). “Thou
(the Holy Prophet) stand as manifest truth' (_27:80),
“This is Our Book; it speaks with trath” (45:30).

Tt is the beauty of Quranic text that it conveysa
number of meanings ina single word. God’s coming
iz not objectionable. It means the manifestation of
God’spower, otherwis
of God. 'Ihy HonQu
&s:

¢ thereisno physicaléxistence
ran also useg such expressions

“Allab exalted him to Himself” (4:139)
“Yam going to my Lord” (37: 10u,,
Fourth po nf which th= writer has raised against

Sa8 raise
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the sermon, is about tho siatas of the Promised

~essiah and Mahdi which has been described to be
on the s»= venth heaven by th" side of Hazrat lbrahim
(Peace bz on him). }u-q'v tion is not that Ahmadies
sugge St a hlgh“r status for the Promised Messiah.
The real question is, what status the Holy Prophet
(SAW), and the divines of his Ummah have
described about him The Muslims have ever been
giving the same siaius {o the Promised Messiah and
Mahdi which the Ahmadies give to the Holy
Founder of Ahmadiyya becauss they bzlieve that
he is the same parson to whom the prophecies are
referring. The Holy Prophet (SAW) describzs about
the coming Messiah in his Ummabh, in the f-llowing
words:

“‘Prophsts are all brothers. Their moths
different but their father is on=. And I am nearest
of all to Isa bin Maryam, as there is no prophet
betwzen him and me. He '»;J?ll suralvcoms to you. He
will break the cross, kill the g, and stop the
jiziyya, Allah will cause all the r 1 gions to die in
hisage, except Islam® (Musna i Almad big Hanbal,
Vol. 2, p. 437). .

ne above manfioned Par’wn scif evident, that
t tatus of the coming Promiszd Macsiah is nearest
tothe Holy Prophet (SAW) among all other prophets.
This is a fact, which i3 b,ltcv cd by the Muslim
scholars. Imam Ibn Sirin {s reported to have said:

“It is quite iikely that e wou'ld be higher than
many prophets” (Hujajul Kiranah, 386, \Tawab
Siddig Hassan).

Similarly the famous beook Sharah-e-Nasoos al

he
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Halkam, printed in Egypt describes :

“The Mahdi who will appzar in the later days,
will be subardinate to the laws and Shariah of the
Holy Prophet (SAW), and inrespzct of hisextent of
knowledge and in his position, all the prophets and
Walces will be below him” (p. 25, 53).

When as a matter of principle all the Muslims
believe the same thing about the Promised Messiah
and Mahdi, then how can the stand of Ahmadiyya
be criticised, and whyshould it be called an excessive
trend ? There are two things which make the status
of the Promised Messiah and Mahdi higher than the
others. First, being a spiritual soa of the Holy Pro-
phet (SAW)he peorfectly reflects the spiritual excel-
lence of the Holy Prophet (SAW)whoisat the highest
point of spiritual progress. Szcondly, the scope of
his missicn is to propagate Islam throughout the
worid, as the Hadith mentions that all religions will
die away in his age (Abu Dacd, Kitabul }\/Ia!ahlm)
No prophet before the Holy Prophet (SAW) wasever
commanded to address the wholz woeld. The Hadith
describes that the Promised Messian would face
Dajjalic forces aand disorder, which would be so
strong that all the propheats have warned against it
(Tirmidhi). Is it possible that the threat of such
adisorder be greater than that faced by any prophet
before the Holy Prophet (SAW), but the person to
face it, bz lower in rank than all of them? The Holy
Quran describes the Ummv"h of the Hely Prophet
(S&W) to be the best (311 The Hely Pro-
phet (SAW) deseribes -hc, knm"d Ulema of his
Ummah to be similur o the Prophets of Beni Israel,
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When the learned Ulema and scholars are ranked
with the previous prophets, shy cannotthe Promised
Messiah be ranked above them? This is definitely
not an excessive irend.

This is the reality of the criticism done by Dr.
Balogun, on the scrmon of the Head of Ahmadiyya
Community. [ can only say thata very shallow depth
of knowledge, and religicus understanding is visible
through his criticism, and by doing so, he has
commiited inteliectual, moral and spiritual suicide,
which 1s very fatal indeed.

1 cannot help wondering ever the confused
thinking of the writer about the role played by
Abmadiyya, and then drawing a false conclusion
fromit. ...

The writer remarks:

(1) Ahmadies believe in ard degeedly foilow the
Prophet Mohammad (SAW) withcmanyshadow of
doubt whatsoever.

(2) Ahmadiyya has brought a better organisation
in Nigeria, there is no doubt whaiscever.

(3) Thsy are in the forefront among the Muslims
all over the world in propagating Islam, there is no
doubt.

(4) Tt has spurred Mustims ou! of their lethargy
and hasencouraged Islam much betrer thanhitherto.

“Tao the perspective of these “doubtless’ realities,
the aumor concludes:

“The majority of the Muslims will be justified t

are all those who bear the name ‘Ahmadiyya’ as
tside the abode of Islam.
He also predicts :

d
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“Ahmadiyya is cither going to fade away and
remain only in hisiory bf)oks or ¢nd up in another
religiorn distinot from Islam.’

I lcmc 1t for the readers to comment that how
far the above mentiorned four facts justify the
conclusion aud prediction of the author. There
have been many who wished and predicted sc, and
they themselves have faded away in history, and
Ahmadiyya is on the way of progress. Has not the
time come for the pzople to know that the message
of Ahmadiyya is a great blessing for them? Peace
be or'thent who follow the guidance.*

*The reininler absve has bhsen faithfully copied as contained in the
Bewdpaper in whic
—~I AT,

it was publizhed, wifhyout any emendation whatsoever,
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Islam Vs Ahmadiyyah*
What 1t Is All About

There is currentiy a universal upsurge against the
followers of Mirza Ghulam Ahmad of India who,
before his death in 1908, distinguished himself and
his adherents with the name Ahmadiyyah.

The upsurge is principally amorg the Muslims
who consider that the Ahmadis are stealthily trying
to usurp their right in the name of Islam.

The struggle is paramoust in the Islamic Republic
of Pakistau bzcause it is there, more than anywhere
else, that the Ahmadiyyah pinch is most greatly felt
since it affects them not only religiously but also
politically.

As her full nomenclature indicates, Pakistan was
created on the basis of Islam. Consequently, her
Constitution stipulates, among other things, that the
highest political post of the country must be filled
by a Muslim.

This directive was not meant to serve as religious
intolerance;rather its aim was to protect the interests
of Islam which has always been the State religion of
Pakistan.

One or two comparisons will sufice here in order

*This paper of the Author was published int he SundayShelsh, Nigeria,
on 25 August 1974,
53
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to make the situation clearer. For example, the
monarch of Great Britain is not only the Head of
State but also the Defender of the Christian Faith.

Even if the country’s constitution does not speci-
fically stipulate that the monarch must always be a
Christian, his/her function zs the Defender of the
Christian Faith automatically, and understandably,
requires that the Head of the State of Great Britain
must necessarily be a Christian. ‘

The State of India can serve as another example.
It may be argued thata Muslim has at one time or
apoilier beer the President of that country even
though the vast majority of the population have
always been Hiedu.

That notwithstandiag, the fact must be realised
that ultimate power in India does not lie with the
President, but with the Prime Minister who has
always been a Hindu since independence.

The constitutional requirement of Pakistan that
the highest political post shounld be flled by a Mas-
lim does not also mean that non-Muslims in the
country are downtrodden. On the contrary, barring
the proviso already explained, they have equalrights
with their Muslim fcllow citizens.

In order to sustain the proviso, however, the
adherents of religions other than Islam, who live in
the country, are registered as minority groups for
political purposes, such as electing the Prime Minis-
fer,

such grouping does not affect ¢
whatsoever in their socit! or economic rights,

' o1

E . M R L 1 o
it was, indeed, in order 1o 88
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also that Pakistaui Muslims haveeversince thecoun-
try’sindependzuace cried out to their government that
Ahmadiyyah should be declared a minority religion,
and that the Ahmadis shoutd bs recognised as be-
longing to the minority groups from amony whom
neither Prime Minister nor President can be elected.

This is because the vast majority of Muslims all

‘over the world do not recognise Ahmadivyah as part

of Islam, aud the Ahmeadis as Muslims Let us con-
sider the arguments for and against this siand of
the world Muslims against the Ahwadis.

In this exercise, my aim is to shed further light
on the preblem poscd by Ahmadiyyal, particularly
in this countiy, because it is nct unlikely that our
law courts may eveniually have to be calied upon

Lo seitle a case which may arise from the problem.

It will be nccessary for the deciding judge(s) to be
familiar with the foll facts of Ahmadiyyah. More-
over, certain interesied pcople have been trying to
impute motives and portraying the probiem as poli-
tical interference of one country with the peace
among the Musiims of Nigsria. This is certainly not
so. The fact that Atmadiyyah preseats a universal
problem to all the Musiims of the world rules out
such a political interference It is, therefore, neces-
sary also for the rulers of Nigeria to know the facts
in good time.

My article entitled “The Ah[‘Mdl}’ ‘ah Problem
In Nigeria” published in the Sunday Times of 20
January 1974 sparked off some controversy on the
subject. Soime members of the Ahniadiyyah meon
in Nigeria went all out to defend their stand a
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After giving this quotation the Missicn goes on
to conclude that “the Holy Prophet Mobammad is
the seal of prophets, because under his spiritual im-
pression people can be raised to prophethood, and
not in the sens2 that bis seal acts as an obstruction
for further continuation of prophethood.”

Qune important and relevant question that the
Mission’s quotation frem the Mufridat of Imam
Raghib raises is to know what this author under-
stands from the Khitam-un-Nabiyvia mentioned in
the Qur'dn to be. B

Siuce the took is an authentic dictionary of
Qur’dnic vocabulary, as admitted by the Mission,
then it stands to reach that after giviog the different
possible meanings of the word Khdtam, the book
must also say clearly which of the meanings is appli-
cable to the Qur'anic usage of the word.

This, indeed, is an intelligent follow-up to the
explanation because, after ail, the book specifically
is a dictionary of Qur’dnic vocabulary and not a
general dictionary..

The fact, however, is, that, true to its aim, the
book gives the Qur’dnic meaning of the operative
word Khatam, from among the possible meanings;
but in order to deceive and blindfold their readers,
the Abhmadiyyah Mission suppressed the meaning
and gave their own unfounded interpretation.

In point of fact, what the author does is to give
the appropriate meaning of the word Khdram within
the context in which it is used in different paris of
the Qur'da. When it comes to the expression Khatam-
un-Nabiyyin, the book says: “Because it put an end
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to prophetihood, that is, he the Prophet Molammad
litalics mine] completed it by his coming.” All the
explanations on Khdram, including the partial quota-
tion by the Ahmadiyyah Mission, are contained
on pages 205 and 206 of the boek entitled al-Mufridat
fi-Ghartb al-Qw’an by al-Husain b. Mvhammad,
popularly known as al-Righib al-Isbahani. This is
for anybody who is interested to check it up.

In order to blindfold their readers still further,
the Ahmadiyyah Mission quote two portions of the
Qur’dn to support their mistaken view that prophets
will continue to come in Islam after the Prophet
Muhammad. These are Q.4 : 70and 7 : 36. (It should
be noted that the Ahmadiyvah Mission numbered
theverses of the Qur'dn higher by one than the
numbering of most other editions of the Quran.
Hence where they quote Q. 4:70 and 7: 36, the
references are respectively to 4: 69 and 7: 351in
most others )

In their obsession to prove the propheibood of
Ghulam Ahisad at all costs, they.surprisingly and
shamslessly twist the meaning and interpretation of
certain verses of the Quc’aa to suit their set purpose.
One of such twistings is their transiation of the
Quran 4:70 (i.e. 4: 69). They say: ““And whoso obeys
Alah and this messenger of His .. ."” [italics mine].
What the Ahmadiyyah Mission transtate as *‘and.
this messenger of His" is in Arabic waur rasil which,
ty all standards, means “and the Messenger” or
“and the Apostle’. It carof meap any other thing.
Weat the Mission have actually transiated, outside

he Qur’dnic context, is wa rasilahi hadha meaning
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“and this messeoger (orapostle) of His". If this prac-
tice of the Mission were to be pursued to its logical
conclusion, then it means an attempt on their part
to interpolate the Qur’an : a grievous offence indeed
from the [slamic point of view. For if the Eaglish
translation of the. Qur’dn, as rendered by the
Ahmadiyyah Mission, alone were published, so
much of that translation will bz found to be different
from the original text. Is it not high time that all
Nigerian, nay Africap, Muslims who assaciate with
the Ahmadiyyah Mission reconsidered their associa-
tion, if they are genuinely interested in Islam usher-
ed to the world by the Prophet Muhammad on
whom be peace and blessings of God Most High ?

The Abmadiyyah Mission (they are also called
Qadianis) bave iaterpolated the first part of this
verse only in order to follow it up with their mis-
interpretation of the whole verse to suit themselves.
The whole verse reads as follows : “Taose who obey
Allah and the Messenger are with thos¢ on whom
Allah has bestowed favours from among the pro-
phets, the truthful ones, the mariyrs and the right-
eous ones : those are in a beautiful company.”

In misinterpreting the verse, the Qadianis claim
that by obeying the Prophet Muhammad (P.B.O.H.)
a person can rise to the dignified position of a pro-
phet. They say: “such Messengers who may appear
alter the Holy Prophet Mohammad (SAW) must
necessarily be the followers of his Sharich, the Holy
Quran, as they are vouchsafed this spiritual rank
through the obedience of the H_ol)" Prephet Moham-
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mad {SAW) and not independently which subse-
guenily implies that he is the last law-bearing pro-
phet. Nobody will ever come to supersede him or
abrogate his law.”’

The reason for this misinterpretation is only to
prove that (mm@m Ahmad was a prophet and a
messenger of God as against the overwhelminog
opiniun of Mustims including that of the Prophet
Muhammad himseit. One wonders why the Mission
did not inform the world of the interpretation of
the verse by ““aunthentic dicticnary of Quranic voca-
bul:—lxy like Mufridir of Raghib; or what the
books of Hadit and renowned commentaries of the
Quy’ d[} bz; about 1L-: vers2, The Qadianis cannot

ny to g2 of what these authori-
ies of ‘I lamic (».L:Au:ga nd c:;o itions have put
down for posieritjl on the ver

Commenting on the verse, hm Kathir (RBeirut
cdition, 1969) says on page 522 of Vol. [ as foijows :

“t

have enjoined ; and avoids what God and His M%Sc:nger have
forbidden, then, God, Sublim= and Glorious, will make him
live in His noble dwelling and grant him companionship with
the prophats, then with those enumerated after them who 2
the truthful ones, tien th: martyrs, then the geunerality of the
believers who are the righteous ones that behave well both
sceretly and openly. Then God Most High praises them by say-
ing *These are {n a beautiful company.”””

Many books of Hadith, including mosc of Mus-
iim, Ahmad b Hanb ba i, and oth rs give the incident
vhich led to the revelation of *hz verse.

ar

it is related that one of the Ansédr in Masadins

That is, whoever acts upon what God and His Messenger
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came to the Prophet Muhammad onc day with a
sad countenance.

So, the Prophet asked him the reason for bis sad-
nEss

“Fellow, why do [ see yousad?’

“0O Prophet of God, I thought of somsthing ”

“What is it ?”’ \

“We come to you day and night, locking at your
face and keeping you compaay; wRtreas LOMOIIOW

‘you will risz with the Prophets and w2 will not be
able to reach you.”’

The Prophet gave him no
Gabriel brought the revelaticn o
that those who obey God and the Massengcr shall,
on the Day of Judgment, be witn the Prophets,

These are straightforward commentary and
reason for the varse, They are, indecd, clearenough
to nced any further elucidation. T only wish that the
Ahmadis could reflect properly and reject the reli-
gious indoctrination that the Maulvis have so suc-
cessfully bedeviiled them with. #

Certainly no one or group of parsons can deceive
ali the people for all the timz. Thare must be a stop
to it one day. Nij gpru an Abmadis, pizase reflect and
reconsider.

As for the Mission’s reference to Qu an 7: 36
(ie. 7:35), it is the same story of misinterpretation
out of context in order to buttress th-,-:h 2rroneous
view on the continuation of prophsthood after the
Prophet Muhammad.
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Islam Vs Ahmadiyyah

This is Mere Diversion

says Dr A. R. Bhutta*

Cpee again, Dr. Ismail Balogun has come out
(Sunday Sketch on August 25, 1974) to criticise
Abmadiyya in wake of another persccuticn which
they are facing this time in Pakistan.

One would have expected the writer to say
something against the show of force in religion, but,
instead, he has iried to divert the public attention
from the inbuman treatment which is being shown
to Abmadies curr cut]y, and has, in fact, supported
and SEJG'.Jur"”*‘d (s persecui , by accusing that
Ahmadies are “usurping the rights of Muslims™.

It is the basic human right that Ahmadies are
fighting for and one can only bz grateful to the
learned writer for not suggesting that Ahmadies are
“usurping the rights of mn’ d’ in the name of
haman-beings. Otherwise ““no intolerance” is in-
tended against them

It has been alleged that Ahmadies misinterpret
and twist the mzaning of some verses of holy Quran,
so as to suit their view point but no convincing
evidence has bzen given in this respect.

A1l that the writer could say was that “The

*Published in the Sunday Skefch, Nigeria, ou 8 Soptember 1074,
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Messenger™ has been translated as “this messenger’’
while he agrees that the messenger referred to in
both cases is specifically the same holy prophet of
Islam.

So where is the misinterpretation and what is
the twist? No one knows better than him that “Aljf-
Lam” added to the word ““Rasool” in the verse
(4:70) is meant to specify the messenger and in
English this purpose of specification can be served -
better by translating it as “this messe nger,” than as
“‘the messenger’’.

Nevertheless, it is heartening to note that the
learned scholar has encouraged an intelligent ap-
proach to the verses in the light of authentic com-
msataries and teachings of Islamic scholars of the
past. .

Let us examine these verses in this light and see
who is deviating from the path of these divines

(1) The principal controversial point between
“Ahmadi” aad “pon-Ahmadi” Muslims is the
interpretation  of term “Khatamun-Nabiyyin”.
Ahmadies say that it meaus a prophet thatis perfect,
supreme and at the highest and 1ast stage of “excel-
lence' while other Muslims iasist that it means
“‘prophet that” comes last of all or “at the end” in
respect of time,

It may by noted that the word “last” is used
sometimes to mean “supreme” or “highest,” just
as “supreme court” may be called the “last” court
of appeal, or & customer may offer the “last price”
for an article, meaning, the “highest price” be will
pavy.
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Io this sense, Ahmadies agres that the term may
mean “last,” that is, “supreme” and “‘higbest in
rank,” but they do not agree thatit means “last” i
respect of tims, as is believed by olhex Muzlims.

Let us now try to know what the term really
means and find out what God actual'v wanted to

tell the ¢ M ind when He gave this ‘title’ to the
boly proph

\Kudxess to say, we should find the facts and face
ther without caring which side is supported by the
facts.

The term“Khatamun-Nabiyyin” isacombination
of two words “Khatam” (Seal) and ‘‘Nabiyyin”
(prophets). We koow that when two words join
togeéther to make a phrase, thay do not necessarily
give their literat meaning.

Ciant

“IBNE,” means *son” and “sabesi” msans
“way,” but when ihe two join togetber o make the
term “IBNE-SABEEL” it does not mean ““son of the

way’’; it means truveller

The real sense of the phrase is determined by
grammar, by i35 usage in language and by the
ontext in which it is used. This fact is tco common
in evary langnage and too well known to every
educaied person to need any furiber elaboration.

We also agree on this obvious fact that the
term “Khatamun-Nabiyyin’ hasbezen ussd in praiss
of the holy prophet and grammatically it is “Mura-
kabe Ezzafi” (compound phrasz): © Khata'n is
“iluzal’” and “Nabiyyin” is “Muzaf eleh’.

New it is an established und unchangeable rule

t when the

Ci
C

N

of Arabic grammar and language that



[SLAM VS. AHMADIYYA ; 65

word “Khatam” is used in praise of a person, and
its combiring word (Muzaf-Eleh) is a “‘group of
talented people (like“poets, teachers, investigators”),
it mever means ‘“‘the last” or “at the end” in re-
spect of time.

talways meansthat the person called “Khatam”
is “perfect,” “supreme” and top-most in that group
of talented people. The Islamic literature is full of
such instances and NOT A SINGLE example can
be cited against this rule.

To quote some, “Khatamu-Shura” (Khatam of
poets) never means last or end of posets, it means
the top-most and perfect poet. ‘

KHATAMU-MUFASAREEN (*Khatam” of
commentators) never means the end or lasi-born
commentator, it only means the besi and perfect of
all commentators.

Simiiarly, the word ¢Kbatam’ has bzen used
with many other groups of talented people, iike
““Muhagaqesen” (investigators), “Muhadaseen’ (re-
porters), ‘“Hukkaam” (officers), ‘‘Muzlameen”
(teachers) and ““‘Auliyya” (friends of God).

In none of these phrases “Khatam’ means “‘the
end” or ““last-born’; it only means the best, perfect
and supreme of all in that particular talent which
belongs to the group.

It may be noted that when “Khatam” is not used
in praise of a person, and its “Muzaf-Eieh” (combin-
ing word) is not a“‘group of talented peopls,” then
it doss mean “last’” or “‘end,” in respect of time.
Becauseinthatcaseit isused not topraise the person
for any talent, but as a mere statement of a fact.
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For example “Khatamul-Aulad” (Khatam of sons)
will mean last-born, because ““to be born’ is not a
“‘talent” and the term is used not to praise the boy
but merely to point out the fact that he is the
youngest son.

Again, term “Khatamul-Muhajireen’’ (Khatam of
migrators) will mean “last one to migrate,”” because
‘‘to migrate’’ is nota talent , nor is the term used to
praise the last migrator.*

"‘But, as I have mentioned above, when the term
is used in “‘praise of a person,’”” and the combining
word (Muziaf-Eleh) is a “‘group of talentzd people,”
it never means the “‘last one’ or ‘‘the end’’ in respect
of time: it always means that he is the best, perfect
and has exceiled others in that particuiar talent and
has reached the last and the highest grade of
excellence.

In light of the above mentioned facts, the real

eaning of “Khatamun-Nabiyyin,” therefore, can
only be the “‘perfect,” “supreme chief” and most
excelient of all the prophets, and not the ‘‘last cne™
in respect of time.

The title clearly shows that the holy prophet is
chief of ali the prophets that appeared before him
ard that no prophet superier or greater than him can
ever appear afler, but appearance of Prophet junior
and subordinate to the holy Prophet is not contrary
to the title.

1. The Ahmadis malke the miztaks of regarding prophethood a talent
rather than a grace of God (Q. 62:4). If they are correct, can they,
therefore, say that the Qur'ao is derived from the talent of the Prophet

A s 3 . . .
Muhammad ? Oneshould not be surprised, however, if they say so, because
that is the idea of non-Maslims abont the Qur'an . —I1.A. 3.8,
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The above meanings of “Khatam’ are also sup-
ported not only by well-known scholars of Islam
but also by holy prophet himself.

The holy prophet is reported to have said to
Hazrat Ali that: “O! Ali, you are ‘Khatamul-
Auliyya’ justas ] am ‘Khatamul-Anbiyya’ (Tafseer-
Safi, p 111)

Here, the holy prophet could not be telling Ali,
that he was the ““last” “Wali”’ and there could be no
“Waly” after him. The saying could only mean that
Ali was a perfect and *‘supreme’ “Wali” just as the
boly prophet was the perfect and supreme “Nabi”.

Again, the holy prophet says: “I am the chief of
prophets who are before me and after me” (Delmi).

This is exactly what the title means. Hazrat
Ayesha, the holy wife of the holy prophet, advises
us that: ““Say that he is seal of prophets but say not
tnat there is no prophet after him” (Durre-ManZhur,
Vol. 5, p. 104; also Takmila Majmaal Bihar, Vol.
4, p- 85).

Now, if “Khatam” of prophets means the “‘last’’
prophet and there could not be any prophst afier
him, then why not say so?

Hazrat Sheikh Mochyuddin Ibae Arabi (died 638
Hijra) says: “The prophethood that was terminated
with the person cof prophet of Allak was no other
than the law bzaring prophethood and not the pro-
phethood iiself” (Furuhat-e-Maokkia, Vol. 2, p 3).

Hazrat Sheikh Ahmad Sarhindi (died 1034),
Mujadded Alaf. Sani, rezarded by many as the
greatest reformer before the advent of promised

messiah says: “Attainment of the rark of prophet-
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hood, by bis followers in the way of Allegiance
and as legacy after the advent of the ‘Khatam-Un-
Nabiyyin’ {‘seal of prophets’) does not contravene
his finality” (Maktoobar, Vol. 1, p. 432).

Hazrat Shah Waliula Muhaddis (died 1176 Hijra),
a great reformer in Islam, says : “Prophets ended
with him in such a way that there shall not be after
him one whom Allah the holy invests with Law"”
(Tafhimat-i-llahiyya, Vol. 2, p. 72).

Hazrat Maulvi Muhammad Qasim Nanotovi
(died 1297 Hijra) says: ““If a prophet appeared after
the holy prophet it would in no way affect his
finality” (Tahzirunnas, p. 28).

Imam Fakhar-Uddin Razi (died 606 Hijra) writes:
“It is essential for a ‘Khatam’ to be Supreme.
Look ! Just as our holy prophet was declared ‘sup-
reme’ on account of being ‘Kbatamun-Nabiyyin’ so
is ‘the man’ declared supreme on account of being
‘Khatam’ of all the physical creatures” (Tafseer-
E-Kabeer, Vol. 6, p. 31).

Altama Ibne-Khbaldoon (died 809 Hijra), writes:
“The vperfect ‘Wali’ is declared as ‘Khatamul-
Auliyys,” that is one who receives that stage, which
is the extreme of ‘willayat’. Just as Hazrat Khatam-
ul-Anbiyya received that excellent stags which is
the extreme of prophethood” (Mugadama Ibne-
Khaldoon, pp. 271, 272 Egypt).

Hazrat Manlana Jzlaluddin Rumi (diles 672
Hijra) says: ‘“‘He (i.e. holy prophet) has been de-
clared khatam (i.2. the seal) for he had no peer in
virtue before him nor shall there be one “after
him" (Musnavi Rumi, Vol. 6, p. 8).
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Hazrat Imam Shirani (died 972) says: “The
statement ... ‘there shall be no prophst after me’
simply means that there shall be no such prophet
after him as bears a new law’ (A4ly-wageet-wal-
Jawahir, Vol. 2, p. 2).

Allama Zurqgarni (died in 1122 A.n.) in Sharah
Ma Waibal Loduunnia, (Vol. 11, page 163), writes
that the word Khatam means perfeciion and an
adornment.

The above references are too clear to need any
explanation and explain the rseal meaning of
Kbatamun-Nabiyyin beyound any shadow of doubt
as understood by scholars of Islam, that lived in
the past.

Let us however have a look on the verse 33 : 30
which reads: “Muhammad is not the father of any
of your men; but ke is the messenger of Allah and the
seal of the prophiets, and Allah knows everything.”

The use of the word “‘but” in the verse is noie-
worthy. “But” is used 1o join two sentences and it
always serves ““to remove any doudt or objection
that may possibly arise from the first sentence”.

If we interpret the “seal of prophets’ as “last
prophet,”” the information given in the verse can
be briefed as follows: “Muhammad is not the
father of any son but he is the last of prophzts.” Or
“Muhammad is at the end of his ‘lineage’ but he is
atthe end of prophets.” Or “Munhammad has no son
after bim but be has no prophet after him.”

Read the above sentences zgain and see that the
ase of “but” is absolutely wrong bzcause both parts
of each sentence have something negative in them.



70 ISLAM VERSUS AHMADIYYAH IN NIGERIA

In all these sentences, use of ““but’ demands that
if there is anything “‘negative” in the first statement,
the other statement should contain something posi-
tive or vice versa.’

If cerrain fact is denied in the first statement, the
use of “BUT” demands that this denial should be
compensated by ackpowledging some similar factin
the other statement.

Now let us suppose that the “seal of prophets™
means supreme, chief, head and top-most prophet,
and read the same sentences again: Mubammad is not
the father of any son but he is father (head) of
prophets: Or Muhammad is at the end of his lineage
but he is at the top of the prophets, or Muhammad
has no sons after him but he has prophets as ““sons”
after him.?

The use of “BUT” is absolutely correct in these
sentences because the doubt that arises by denying
one fact 1n the first statement has been removed by
acknowledging some similar or even better factin
the other statement.*

- Itmay beremembered that a prophet isthe father
of his followers and the wives of the prophets are
“mothers” of the followers, as stated by Quran.

With this fact in view, read the verse again and
see that when God said : ““Muhammad is not father
of any man,” He denied the physical “fatherhood,”

2. Isthisrequirement not satisfied by the first sentcnce above? It,
certainly, confirms the Muslims® view that ““Muhammad is not the father
of auy 3on but he isthe last of prophets’’. This is, indeed, a sentence in
which both negative and positive stal>ments are joined together with the
conjunction “*but”’ —I A B, B.

3-4. The sentences are far-fetched. Thew 0'11y reflect the fantasy of
the Athmadis on Ghulam Abmaad’s prophethood —I A.B B.
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but He compensated this loss with a Big “BUT”
that he is “Father of a nation’ as messenger of Allah
and ‘‘father of prophets” as a “seal of prophets™.

The “‘seal” here could never mean the “‘last,” it
can only mzan “the seal” which ““issues’’ something,
because it is the physical “issues’ of the prophet that
are denied in the first part of the verse: the second
part, therefore, must necessarily ackaowledge the
existence of spiritual issues.

Therefore, what God really wants to tell the man-
kind is, that although Muohammad is not the father
of any man (and has no physical son) but he is the
“father of a nation” (and has spiritual sons) and
above all he is th2 ““father of prophets’ thus having
prophets as his spiritual sons.

Please note that every prophetis the father of his
followers and the words “‘messenger of Allah™ in the
verse made the holy prophet only the “father of his
foilowers’ in commoan with other prophets [t isthe
next term ‘‘seal of prophets” which exaited him
above all as “father of prophets,” or as “*issuer” of
‘prophets.

The other verse (4: 70) of the holy Quran also
supports this mzaning of the “‘szal of the prophets”.
It tells us that the obedience of God and itie holy
prophet will enable his followers to be with the
“blessed pzople” which are propaets, truthfuls, the
“martyrs’” and ‘“‘the righteous™. :

The company of “blessed people” can only m=zan
that the followers of Islam be blessed with these four
ranks. If we suppose that it only means the physical
company and not in rank, then we will have to
believe that no Muslim can even attain the rank of
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“truthfuls,” “martyrs” and “*rightecus peopie,” and
this cbvicusly is ridiculous.’

Whatever the interpretation of “company” we
make, it will apply to all the four groups alike. If
we deprive the followers of Islam from the rank of
propbets we will have to deprive them from the
other three ranks also and if we give them the three
rarks of “truthfuls,”’ “martyrs” and “‘righteous,’
tire fourth rask of prophets will also become attain-
able, because the word “‘company” applies to all
the four groups alike.

This is what the great “Tmam Raghib” has said
while explaining this verse. He says: “‘Similarly,
one who follows Allab and holy prophet and gets
the rank of = prophet, Allah will include him in
the group of pn»phets and one who gets the rank
t uthfol Allah will include him in group of truth-

fuls (47 Bekrul- Momeet, Vol. 111, p. 287 as quoted
by Abu Hayyan).
Let uvs read these verses with this explanation in
rd, may be we will nnderstand: Why Mubammad
ihe top-most and supreme prophet, why he was
Ling that prophets can appear after him a hnd why
| the scholars 2nd saints of Istam that lived ig the
I, agre ed that the followers-prophets can come

mi
&

The following re ference may explain further.

h na Mubammead Qasim Nanautovi (bornin
1244, and died in 1297 A 1) was the founder of
Denbar says: “The common people think that
the holy prophet was Khatao in the sense that he
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5. See further explanation op this verse in the nextchapter but one.
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came after the old prophets and he is the last in
point of time, but it will be clear to men of under-
standing that coming first or last in point of time is
in itself no excellence.

“The holy prophet is not possessed of the father-
hood of any man in its general sense but the
spiritval fatherhood of followers as wel] as prophets
dces belong to him" (Tehzir-un-nas, page 3 and
10)

[ have discussed above the meaning of verse
33: 30 and 4: 70. 1 have quoted the references of
the most réspected scholars of Islam that lived ip
the past and T have not quoted a single sentence
from Abmadivya literature.

I appeal to a]] scholars of Islam in general apd
to Dr. Ismail Balogun in particular to ki
lighten tha public how these referznces ca
Wwritten before “Ahmadiyya” was borg I he
will come out with the truth and Iy ¢
souls without cating to save thejr faces.



Dr. Balogun Hasn't ‘Said Anything
New

Says M A. Taiwof"

The article of Dr. Ismail Balogun on “Islam vs
Ahmadiyya” which appeareq in the SUNDAY
SKETCH of August 25 is like the Richards Consti-
tution, the same old beer ip g new bottle, for, it
adds no new Tevelation 1o his January 20 1974 epistle
to the Muslims. :

That we have been able to read him once again,
and possibly stj]; [more on ihe topic is not beyond
€xpectation.

At the onset, Dr. Balogup refers to the word
“Khattam” seal, and says thag ths interpretation
being given to it by the Ahmadis is contrary 1o the
view of the autnor of Mifrida, al-Raghib—az dictiog-
ary of Quranijc Vocabulary, '

The heart of the matter, however, is that the
author of the dicﬂonary in question baving stated
tae different meanings of the word (as Dr Balogun
has rightly pointeq out) went farther to expatriate
that there were two categories of prophets—the law-
bearers and the non-law-bearing ones.

It is the former categories which the author says
the word “khattam”’ “seal,” applies to; and this he
s2ys had terminated by the advent of Prophet

*Publisheq in the Sumiu_y Sketch, Nigeria, on 8 September 1974,

) 74
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Mubammad while the latter categories, the author
maintains, would continue till the end of time.

It may interest readers to know at this juncture
that it took myseif and Dr. Balogun almost three
hours to peruse that portion of the dictionary in his
office on one Saturday and we were both satisfied
with the commentary of the author as aforemen-
tioned * _ : :

But in a bid to intrigue the judges whom he says
he was trying to enlighten with his article, Dr.
Balogun kept a sealed lip on the whole commentary
of the author as regards the categories of prophets
to whom the word may or may not apply.

One will observe also that in order to arouse
the gullibility of the Muslim world, Dr. Balogun
has all along been clinging only to the doctrine of
finality of prophethood but logically glossed over
arother important aspect of the case which he knows
too weil that if faithfully dealt with can open the
shelier on some peoples’ eyes. '

For example, the Ahmadis maintain that all the
authentic Hadiths of Prophet Muhammad foreteil’
the second coming of Propbet Isa and the coming of
Mahdi at the latter part of the Day.

Whether Dr. Balogun and other Muslims believe
Ghulam Abmad to be the fulfilment of these pro-
phecies is not the question, but he should have done
the Muslims a world of favour if he has, among
other things, explained : whether or not he believes
in these Hadiths regarding the second advent of

1. This is a biatant lie io maay respects. Sze the vext but one chapter
below,—I.A B.B.
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Prophet Tsa (Jesus). If his answer is ves, he should
tell us when; and why Prophet Isa should have
come after Prophet Muhammad when God has al-
ready said in the Quran that he (Mubhammad) is the
iast prophet.

If Prophet Isa is to reappear in the world would
he kave to be derogated of the title of prophetheod
and become Mr. Isa?

Jf one can succeed deceiving the peeple into be-
lieving that there will bz no other prophet after
Muhammad, no amount of irickery can convince
them fo cmwrd the hope of seeing prophet Isa and
Mahdi az the close of the Hour.

God addressed all mankind through Prophet
Mubammad in Quran 7: 36, szying: “O children
of Adam! if messengers come to you from among
yourselves, rehearsing my sigons unto you, then who-
so shall fear God and do good deeds, on them shall
come o frarnor shall they grieve.” Here, Gf*d sade
Prophet Mubammad to 2ssure humanitiss that mes-
sengers would unceasingly becoming to them, 'v.l"ich,
1 othes words, means pro pm:ts

Buo: Dr. Bai"oun L.zr! not tell us whether this
revelation is meant for 1h “;d ot the subzaquent

eration afier Mumammad

The interpretation of Dr. Balogun on Quran
4: 70 goes to show that 2 “ﬁuslm no matier how
oe mighnt obey Allah and His Messenger, cannoil
aspire to the rank of the Rightgcous, the Truikful

e Ahmadis bold thatif a Muslimcould
cbey Allah and His hsccnger he will not cnly be
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with the Righteous or the prophets but could easily
aspire to the rank.

Quran 5: 70 also support the view when it says:
“*And those who believe in Allah and His messenge
thev are the Truthful and the witnesses in the sight
of their Lord. ...” Moreover, if God says in the
holy Quran that we (Muslims) are the best of man-
kind aud yet with our obedience to Allah and His
messenger we could pot become a righteous and
truthful psople but only be tolerated to be with
them then it is left to my readers to ponder on how
reasonable this idea is.

The way things are moving now I'll only like to
appeal to the people of wisdom to keep a watchful
eye on those who criticise in one way or the other.

Because it would have been viewed with serious
mind if other people had criticised the Ahmadi
community ; but like Prophet Moses who could not
bring the Israelites down to the promised land, Dr.
Balogun’s present criticism is nothing shoit of skit-
ting and cannot be justified.

To bring my readers into certainty, I’ll now quote
from a speech e delivered at the Ahmadi Youth
Conference in October 1972. He (Dr. Balogua) said :
“It may be pointed out with all humility and modes-
ty that the explanations given by Abhmadiyyat con-
cerning the teachings of Islam are increasingly being
acceptable to the enlightened and well educated
Muslims—whether young or elderly; even though
some fanatic Muslims still brood over the existence
of Ahmadiyya in the world. ‘

““Already, attempts are being made by certain
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elements in the country to oppose Ahmadivyat here
as had been done elsewhere in the world. Such op-
ponents of Ahmadiyya here should reflect and
learn & lesson from what their predecessors in the
opposition had suffered.

“They should realise that a tree that has been
planted by God can never be uprooted by any man
however mighty he might be. If they carry out any
plot, perhaps that is God’s plan by which the
Nigerian Ahmadis should come together. Man pro-
poses while God disposes. He will certainly not
abandon them who continue to struggle rightly in
‘His way’ (Sure !!) Parenthesis mine.

How a person can be a bearer of this type of
revelation and at the same time be the victim of it
leaves much to be desired 1

On the whole, I shouid only like to remind here,
in consequence, the fact that we have repeatedly
been appealing to whoever nas any axe to grind to
meet us at a public debate whereby we could be able
toinvite the Pressand the Public. Some have ventur-
ed an answer to this challengs only to cancel it on
the eve of the appeointed day.

My prayer is that Allah may grant our critics the
courage to come out and have their say rather than
‘mere newspaper campaign which cazpnot benefit
millions of illiterate Muslims of this country.

2. See the neut chapter but oce below.—I.AB.B,
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rurther Explanation on Qur’an
4:69(70)

In his rejoinder (Sunday Sketch of 8§ September
1974) to my article, ‘“‘Islam versus Abmadiyyah”
which appeared in the Sunday Sketch of 25 August
1974, Mr M.A. Taiwo says as follows :

““The interpretation of Dr. Balogun on Quran 4: 70 goes
to show that a Muslim, no matter how he might obey Allah and
His Massenger cannot aspire to the rank of the Righteous, the
Trathful and the Prophets. Whereas the Atimadis hold thatifa
Muslim could obey Allah and His Msssenger he will not only
be with the Righteous or the prophets, but could easily aspire
to the rank. Quran 5: 70 also support {sic) this view when it
says: ‘And those who believe in Allah and His messenger they
are the Truthfuband the witnzsses in the sight of their Lord. .., -

My aim with the present exercise is to explain the
verse further to Mr Taiwo and others like him whom |
1 believe are genuinely in search of the truth about
Ahmadiyyah in case God may, out of His mercy,
grant them better understanding and show them the
right way. My prayer for such people is that, after
havipg granted them understanding asd shown them
the right way, God may help them (o bz courageous
enough to abandon the wrong way and follow not
the vuntrue. | Jooked in vain for it in many editions
of the Qur’an. The nearest thing toit, which I found
in the Ahmadiyyah edition of the Qur’an, “publish-

79
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ed under the auspices of Hadrat Mirza Bashir al-Din
Mahmud Almad, Second Edmon 1965 >’ says for
Qur’dn 5:70 as fo‘lows

“Surely, those who have believed, and the Jews, and the

Sabians, and the Caristians—whoso believes in Allah and the
Last Day and does good deeds, on them shall come no fear nor
shall they grieve.”
This translation is true to the Arabic text. I wonder
from where has Mr Taiwo got his own translation'of
Q. 5: 707 Was itan attemp! to use a false transla-
tion in support of a false idea and a false argu-
ment ?

Now, let us consider the verse contamed in
Qur’an 4: 69 (70) in the Ahmadiyyah edition of the
Qur’dn). It says:
el o pade Bl @il Gl e SSU ey @l ok e s

~ gy ._QJI e 3 oeethealls 2l il el

““Those who obey Allah and the Messenger are with thoese
on whom Allah has bestowed favours from among the prophets,
the truthful ones, the inartyrs and the righteous omes: those
are in a beautiful company.”

In order to understand the language used in the
context correctly, it is necessary to refer 1o a verse
similar to itin the Qur’an (19 : 58) waich says, after
giving information about some Prophets:

\».)T Q55 o il G ks )] P":f oM Sl

“These are they on whom Allah bestowed favours, from
among the prophets, of the seed of Adam., >

The bone of coatention between thc Ahmadisand
the Mushims on the Quor’an 4: 69 (70) is the correct
meaning of the Arabic word ma‘a used in the con-
texi. The Muslims say that by the word is meant that
those who obey God and the Messenger will associate
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wiid the Prophets, etc, without necessarily being
Praphets, etc, nemdclws In other words, they are
Muti‘nn, *"the obedient opes’.

The Anmadis, on the other hand, say that the
word ma‘a as used in the context means “*shall be
among’’ the Prophets, etc., in the sense that thay
too can become propheis even after the Prophet
Mubhammad (SAW). '

If we castaglance at Q. 19: 58 again, we willses
that the word alladhina foilows ul@’ika immediately,
whereas in Q, 4 : 69 the words are separated by ma‘a.
The differeace lies in the fact thatin Q. 19: 38 the
Pronnets are tatked of whereas that is got ths case
with Q 4: 69. It, thersfore, retlzcis the difference
in ranks between the two sets of pzople concerned,
1.e. the Muti'in (obezdient ones) and the Nabiyyin
(Prophets).

in trauslating the word ma‘a in Q 4:69tomean
“with,”” the question arises: are the obedient onss

talked of not “among’ the Siddigin (“trathful ones”’),
tbe Shuhadd’ (“‘martyrs’”) and the Sdalihin (“right-
eous ones’’) mentioned afier the Nabiyyin right one
of Islam? (Do not let them deceive you with Q.
61: 6 and 7 that Ahmad will be invited to accept
Islam. Their interpretations of these verses in rela-
tion to Ghulam Ahmad are false. Ahmadin Q 6i:6
is the Prophet Muhammad [SAW) and nobody else.)
1t is necessary to explain the verse Q. 4: 69 fur-
ther because: (@) it is one of the most important
verses on which the Ahmadis base their idea of the
prophethocd of Ghulam Ahmad.
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{b) There arz certain erroneous statements made
Ly Mr Taiwo to which I need to call his attention
for future guidance both for him and others. Let
me start with the second réason.

(1) MrTaiwotalks of aspiring to the rank of the
prophets. The question arjses therefrom : do people
aspire to the rank of Prophet or is prophethood not
a grace from God ? Certainly, as the Qur’an is very
explicit on this, e.g Q. 62: 4, prophethood is aiways
agrace of God. It is, indeed, not expecied of any
believer whatever to aspire to prophethocd. This
idea of aspiring to prophethood is one of the wrong
pnotions that the Ahmadiyyah missionaries had im-
planted into the minds of their followers. It is,
indeed, un-Islamic ; and it is one of the ways by
which the missionaries mislead the Muslims. I wish
the people could understand.

(2) I wonder if Mr Taiwo ever checked kis quota-
tion under Qur'an 5: 70 before he rushed to press.
His quotation is certainly “Prophets™?

The answer is that in the context they are not
meant to be “among’ them with the use of the word
ma‘a. Rather, they form ‘their own rank which is
that of the Muti‘in (‘‘obedient ones™).

A proof of this argument will be realised if we
consider the obedient ones mentioned in the Qur’an
4: 69 with the martyrs mentioned in the same verse.
We know that martyrs (Shuhada’) are those who
died in the cause of religion. Until a person bas

ied he cannot be regarded a martyr. If we say,
therefore, that the cbedient ones are among the

[N



FUTURE EXPLANATION ON QUR'AN 4 :69(70) 83

Shuhada’ (martyrs) even though they are still alive,
will that b= true ? Certainly it will not, whereas it
is the same word ma‘a which indicates the relation-
ship between the obedient ones and the Prophets,
the Truthful, the Martyrs and the Righteous men-
tioned in the verse.

It, therefore, follows that in transiatingand inter-
preting the word ma‘a in that context we should
give the meaning that will fit into all the categories
mentioned in the context. If an interpretation ap-
pears to fit into one cr more of the categories, but
does not fit into the other(s), then that interpreta-
tion should be rejected in favour of the one ihat fits
equally into all the categories. Thisis way the word
in Qur’dn4: 69 shouvld be translated as ‘“‘with” in-
stead of “among’. '

The idza being conveyed in the verse is that, as
far as the granting of God’s grace is comncerned,
those who obey God and the Messenger (l.e. the
Prophet Muhammad) will be grouped together with
the Prophets, the Truthful, the Martyrs, and the
Righteous.

It does not necessarily mean, however, that their
rewards will be exactly the same. This should bz

- Ieft entirely to God. He will reward people as He

finds necessary. What is meant is that those groups
of people will be the successful ones in considera-
tion of success and failure. It is iike the casc of
studenis afier an examipation. Some of them will

pass whiie others will fail. Those who pass will do

- soat different levels, e.g. first, second, third, etc., or
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first ciass, second class, upper division, etc. Never-
theless, they will all be grouped together as the suc-
cessful one. This, indeed, is the analogy of the Pro-
phets, the Truthful, the Martyrs, the Righteous, and
the Obedient as indicated in Qur’dn 4 : 69.

As the last student among the successful ones
canaot claim to be in the first position, so also the
obedient believer canmot claim to be a Prophet.
Consequently, the claim to prophethood by Ghulam
Ahmad must nseessarily be rejected.

May peace be with those who follow the guid-
ance.
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Why I Renounced Ahmadiyyah*

In his rejoinder (Sunday Skerch, § September
1974) to my article on ‘“‘Islam versus Ahmadiyyah,"
Mr M.A. Taiwo reports ap address which i gave to
the Ahmadiyyah Youth Conference in October 1972.
He wonders ‘‘how a person can be a Dearer of this
type of revelation and at the same time be the viciim
of it.”

In point of fact, subsequent to my critical
articles on Ahmadiyyah, a number of well-meaning
people have wondered why I criticised the mission,
into which I was born and bred, in public.

Some also queried why I had (o wait until after
theage of forty before I made my views on Ahmadiy-
vah known. These are pertinent questicns for which
an answer is desirable.

Methed. In my childhood, I was brought up to
revere the Indo-Pakistani. Abhmadiyyal missionaries
who guided and controlled cur religious activities.
When the missionaries came to cur elders and,
through the elders, to us, we believed all that they
told us in ror0 because of the implicit confidence we
had in them. :

Their preachings appeared plavsibie 1o us, and
we accepted their argumenits in good faith. They

*Published in the Sunday Sheieh, Nigeria, o0 29 Seprember 1974,
&3
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made references to Istamic books in order to sub-
stantiate their claims, and we accepted thereferences
without cross-checking them bzcause of our con-
fidence in them.

Their method was to aliepates us against the
orthodox Muslims in whom they found faultsin the
way they practised Islam. The missionaries claimed
to present ““the trve Islam’ to us ia the name of
Ahmadiyyah. ( )

They often impressed on us that the stiff opposi-
tion which Ahmadis suffered in India before the
partition, and subsequently in Pakistan, was a con-
clusive proof of the truth of Ahmadiyyah. After all,
no prophet is readily accepted in his own town ov
country. This also appeared plausibie to us, hence
~ we followed them with unalloyed confidence.

[+ was, indeed, with such confidence that I ad-
dressed the Ahmadiyyah Youth Conference in
Ociober 1972. Subszquently, ceriain events made me
rzconsider the hitherto accepted claims of Ahmadiy-
yah with a view to cross-checking their refereaces.

My 2im was actually to strengihen myself against
ibe gathering opposition to Ahmadiyyakb. As a Uai-
versity scholar, I was conscious that my pronounce-
ment in support of Ahmadiyyah must necessarily
be backed up with authentic references to Islamic
sources.

Inmycross-checking of the Ahmadiyyah mission-
aries” references, howeaver, my findings were rather
disappointing. ’

References. Conssquent upon my first article on
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the Ahmadiyyah problem in Nigaria (Sunday Times,
20 January 1974) the Ahmadiyyan Mission members
wrote extensive rejoinders which gave me a further
opportunity to examine, independently, more
Ahmadiyyah claims and views than hitherto.

I must say before God and man that the more
I scrutinise the claim and the purported references
for them, the more I discover that the Ahmadiyyah -
Mission are deceiving the world and playing on the
ignorance of many of their followers.

In many cases, they quote authors who are expli-
citly opposed to Ahmadiyyah ideas; but so cleverly
do they quote that they often givs the impression
that the authors support Ahmadiyyah views.,

Bxamplesofsuchdistortionsabourd inthe quota-
tions madz by Dr Bbutita in his rejoinder (Sunday
Sketch, 8§ September 1974) to my article, [t may in-
terest readers to know that i2r Bhutta is himself a
Pakistasi Abmadiyyah medical missionary.

It is only by going to the source references and
reading what the Ahmadis had quoted within the
context in which they are set that the reader, and
the seeker after truth, will realise how much the

. Pakistani Ahmadiyyah missionaries try to deceive

the worid.

In my fast article, [ called a'tention to how
Raghib’s Mufradat, an authentic dictionary of the
Qur’dp, had been dishonestly quoted out of context.

It should be noted that Dr Bhutta did not con-
tradict me on this point. On the contrary, he avoid-
ed the point and jumped to another part of my
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exposition only to fumble on Arabic grammar.

If be still insists that “Alif-Lam™ {the definite
article) is translatable into *“this’ in the ¥nglish
language, then he certainly needs scme more tutor-
ing in the Arabic Janguage.

To the layman, the copious references made by
Dr Bhutta in his rejoinder appear rather impressive.
But to the trained Islamic scholar, a systematic
analysis ot the references shows that they are either
quoted cut of context or many of them are un-
reliable. :

This is also true of the references made in the
official Abmadiyyah rejoinder to my first article
(vide The Truth, Monday, 11 February 1974).

For example, an ofter-quoted ““tradition” by the
Abmadis in suppert of Ghulam Ahmad’s claim to
prophethood is that ‘A’ishah, the wife of the Pro-
rhet Muhammad (SAW), says: “‘Say that he is seal
of prophets but say not that there is no prophet
after him.”

The two references always made for this guota-
tion are Durr-i Mantkar, Vol. V, p. 1041 and also
Takmilah Majma' al Bikar, Vol. 1V, p 85.

1t should be pointed out that these reference
are not the universally accepted references on the
sayipgs of the Prophet and his Companions.

For the benefit of my readers, there are six uni-
versally recognised authentic books of Hadith, and
three others which have gained widely accepted
reputation for one reason or another.

The first six authentic authors are Eukhari,‘

(7]
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Muslim, Abt Dawidd, Ibn Majah, Tirmidhi zand
Nasa’i. The next three books are Muwaria® of Malik
b Anas, Musnad of Ahmad b. Hanbal and an
anthology of all the foregoing contained in AMishkds
al-Magsabih

Traditions. These books are known and revered
as important books of traditicns in Islam through-
out the Muslim world. The first two of them, Sohlhs
of Bukhari and Musiim, are the most imporrant
books in Islam after the Qur’adn.

All other books of Hadith are either exiracis
from some or a2ll of the listed books, or commen-
taries and glossaries on one or another of the books.

it must be noted that of all references made by
Dr Bhutta to the Prophet and his wife, none is taken
frcm any of the universally recognised books of
Hadith. :

_ aAnyway, even though the supposed jadits {rom
‘A’ishah is worthless and unreliable, since it nas be-
come rather high in the estimation of the Ahmadis,
let us consider the weight of authentic traditions
againstit. Ii should be remembered that the Ahmadis
quote the liadith in order to prove that Khatam-un-
Nabiyyin does not mean the last of the prophets fa
respect of time.

In conveying the meaning of this term, the Pro-
phet Muhammad (SAW) gave an illustration 4s
follows as contained io Sahih Muslim, Fada'il: 26:
““The similitude of me and the Prophets is lixe that
of a man who built a house, completed and perfeot-
ed it, except for the place of a brick. Pecplzs were
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entering it and wondering about it saying: ‘Were
it not for the place of the brick.’’ The Messenger
of God (SAW) says: “l am the place of the brick. I
came and I put an end to the Prophets.”

A similar hadlth is contained in Sahih Bukhari,
Muandqib : 18. So also is it in Sunan of Tirmidhi, and
Musnad of Ahmad b Hanbal.

Anocther section of Sehih Bukhiariindicates, onthe
Prophet’s authority, that the only characteristic of
prophethood that remains after him is good dream.

Functions. The book reports as follows : ““The
Messenger of God, (SAW) says: ‘Nothing remains
of prophethood except glad tidings (al-mubashshirat).”
They say: ‘What is al-mubashshirat?” He says:
‘Good dreams’ ** (Bukhari, Ta‘bir: Bab 4).

From the above quotationsof universally anthen-
tic hadith, it bzcomes very clear that the Prophet
Muhammad’s own understanding of Khitam-un-
Nabiyyin was that he was the highest and the last
of all the Prophets of God, and that so other Pro-
pbet will come after him : at least, not within the
Abode of Islam (Dar-ul-Isiam).

In order to buttress their claim about Kbatam-
un-Nabiyyin, the Ahmadis often quote the mystic
Shaikh Mubyiddin Ibn ‘Arabi as saying : “The pro-
phethood that was terminated with the person of
the Prophet of Allah (SAW) was no other than the
Law-bearing propbethood, and not prophethood
itsedf”” (Futihar al-Makikiyyah, Vol. 11, p. 3).

This quoted statemant appears on page 3 of the
book which contains over 700 pages. The bock does
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not stop at the statement concerniog the matter of
prophethood.

On the contrary, it explains further at length,
covering eleven pages, pages 252 to 262 inclusive, in
the same volume, the different aspects of prophet-
bood.

He says, among other things, that prophethood
exists among both animate and inanimate objects.
With regard to human beings, be classifies the Pro-
phets into two : law-bearing prophets, and follower-
prophets.

He =xplains the functions of each category and
concludes in both cases that with the coming of the
Prophet Muhammad, both categories bave ceased
to appear. ‘

He says that what would remain for Muslims
after Muhammad are speculators (Mujrahids) who
would strive in their own different ways to explain
the Shari‘eh to the people according to their under-
standings of it.

Such Mujtahids, he says, will NOT be called Pro-
phets (Ibn ‘Arabi, al-Futihat al-Makkiyyah, Vol, 11,
pp. 254 and 253). This is certainly kaown to the
Pakisiaai Abmadi missionaries, but thev hide it
from their followersdeliberately in order toentrench
their own false idea on prophethood.

~ This, indeed, was the book both Mr Taiwo and
1 discussed at length in my office, and NOT Mufridat
of Jmam Raghib, “a dictionary of Qur’dnic Voca-
bulary,” as Mr Taiwo falsely claims.

He appeared to be astonished by what ke Jound




92 1SLAM VERSUS AHMADIYYAH IN NIGERIA

in the book in comparison with what he us#d to
know. Thanking me, he promised to have another
loolk at the hHook

] offered to lend him the one with me for some
time but he said that he would borrow irom
=Jsewhere. That was the last I saw of him on the
matier.

Another example of the distortions by the
Abmadis for their selfish ends is contajned in thzir
official rejoinder te my aiticle already mentioncd.

On page 5, column 2, of Monday, 11 February

974 issue of The Truth, the Anmadiyyah I&-u;ss:on
noted the follewing in support of the prophetiood
the Promised Messiah : “There is no discrepancy
etween the two, that he (the Messiah) wiil be a
Prophiet zad & fellower of the Holy Prophei {(SAW)
for the purpose of explaining the commandmenis of

his Shariak, and 1o sirengihen its way, even (hough
he does so I‘in,hgh his revelations” (Mirga: Sharh
:uI-Sf”\L: Vol . 504 }

This guotation haS been extracted {rom the ex-
,péanauou of thz hadithin which the Prophe: Muz
mad bad declared that there wonld be no oth
phet after him.

Indication. The hadith, which is ccmaimﬂ' in

Mishkat al- ua‘(ﬁdl/:l reports that the Messengzr of

God saysto * “You are in the same position fo
meas Harin (A ar D"') was to Msa (Moses) : EXCEPT
THAT TEHERE I3 NO PROPHET AFTER ME"
{capitals mine). The Mishk7@t reports also that
anthentic books of Hadith are wgreed om ihis

mowh

92,8
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tradition.

MNow, in commenting on this authzntic fadith,
Imig "Ail Qiri, who was deceitfully quoted by the
Abmadis, says: “In the commentary of Muslim,
scmsz scholars say concerning his [the Propheti’s]
stazzmen?!, ‘EXCEPT THAT THERE IS NO PRO-
PHET AFTER ME," that it is an indicaiion that
wheraver *1sa b, Maryam [Jesus Christ} descends, he
wili descend as one of ibe arbitrators of this Com-
mucity inviting peopie with the law {Shari‘ah)] of
Muhammad (SAW), and will NGT descend as a
Prophei.

1 sav that there is no inconsistency in his being
a Prophet and being a follower to our Prophet
(SAW) concerning the explanation of the rules of
the Shari‘ah and the improvement of his way even
with revelation to him, as indicated by the saying
of 42 Prophet: ‘If Moses were alive he wouid have
no choice but to follow me.’ '

“*That is even though he is described as a Pronhet
and a Messenger; and in the absence of both of
them (prophethood and messengership) there will
noi be any additional attainment.

Interpretation. *“So, the meaning is that there will
not e any new Prophet afser him because he is the
Seal of ail the Prophets that had gone before [[talics
mine].

“In it (the statement) is an allusion that if there
wera to be a Prophzt after him, it would have been
‘Ali; and it is not incompatible with what has
clearly been related concerning the right of ‘Umas
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because the decision is hypothetical and svpposi-
tional.

“It is as if he (the Prophet) says: ‘If there were
to be a Prophet after me, & group of my Companions
would have been Prophets; DLt there is no Prophet
after me.

“This is the meaning of the Prophet’s (SAW)
saying : ‘If 1brahim had lived, he would bave been
a Prophet.”

“As for the hadith whichsays: ‘T he scholars of
my Community are like the Israelites” Prophets.

emorisers like Zurkashi, ‘Asqaldni, Damiri and
Suyuti have clearly said that it has no basis.”

This quotation is from the same book and on
the same page referred to by the Ahmadiyyah Mis-
sion. Thatis: ‘Al al-Qarl : Mirqgadt ol. Mafatih Sharh
Mishkat al-Masabih p. 554. :

{t is ciear from the quotation that the Mission
has exiracted what they thought would support their
crropecus view from a commentary which, taken
together, is explicitly opposed to the view.

This is in order to give the impression that the
author supports theiridea. In educated circies, such
act is an errant distortion of an author’s view and
thought.

it corfradists the interpational law of cop,:;ght.
1t 13, indeed, unaccepiable as well as unb coming
of & mission that wants itself to be taken rer‘cxus.ly

From the Islamic po'nt view also, it is ap
abominable aet. Consider, for ex L;mple Qur'an2:359
{also 71 162) x«,mcb udjai The transgressor changed
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the statement from that which was made to them;
so We (Allab) sent a pestilence from heaven upoq
the transgressors, for their having gone astray.”
food for thought indeed for the Ahmadis!

Along with substaniiating the fraudulent distor-
tions of the Abmadis, that quotation also reveals
the erronzous conception of the Abmadiyyah Mis-
sion concerning the supposed second coming ofth‘-
Prophet *Isa (Jesus Christ).

Ahmadiyyah argument is that since ‘Isi wasa
Prophet before he passed away, then he must be a
Prophet whenever he comes back.

The fact that the Prophet Muhsmmad says that
there is no Prophet after him invalidates this
Ahmadiyyah ides, at least from the Islamic point
of view. The quotation above is also explicit on the
false interpreration of the Ahmadis concerning the
DI'Opbvt s statement about is deceased son Ibrabim.

not the Hadith alone that the Ahmadiyyah
Mis ion distert: they also distort ideas coiained in
the Qur’'dn. An example will safﬁce here.

In theirinterpretation of Qur’dn 62:3 (Abhmadiy-
vah Qur'dn 62: 4), the Ahmadiyyah Mission say
that it refers to the Second Advent of the Holy Pro-
phet in ihs persen of the Prowmised Messiah Will
Messrs Taiwo and Enahoro ask Dr Bhutia and his
missionary coilezgues, both here and in Rzbwah,
Pakisian, where has L}w: Hol_y' Prophet said that he
would come tie second time.

Or do they think thatas thie Propbet spoke of the

second coming of ‘Isd, he coasi z-ed his own
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“Second Adveni” so unimportant that he did rot
make any meniion of it whatscever ?

Or is it just the fantasy of the Ahmadwyah Mis-
sicn caused by their obsession to prove the prophet-
finod of Ghulam Ahmad at all costs ?

Furthermore, instead of being crossed with me,
callirg we names and making all sorts of conjec-
tures about me because of my renunciation of
Ahmadiyyah, let the Nigerian Ahwmadis taks my
expositions to their Pakistani missionaries for veri-
fication or denial.

Assertions. If they deny my assertions, then de-
mand from them the Arabic books (not Urdu traps-
iations) from which they took their quotations. Then
it independent Arabic scholars trapslate the re-
wvant sections within their context. ,

If I am proved wrong, let my father reject and
disown me, and let the Ahmadis collectively curse
znd “‘crucify” me. But if I am proved rtight,
then it becomes incumbent on all Nigerian Ahmadis,
including my relations, toth by blood and afiinity,
7o reconsider their association with Ahmadiyyah,
pray fervently to God Almighty as 1 have done to
thow them the way of Islam and help them to follow
i,

May pnace be with those who follow the guidance

Q. 20 47
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Subsequent to my tirst article entitled “The Ahmadiyyal Prob-
lem in Nigeria,”” I sent copies to a few Ahmadis, including the
Amir of the Ahmadiyyah Mission in Nigeria, Maulvi Muhammad
Ajmal Shahid, for their comments. In response, Maulvi Shahid
sent me the following letter which speaks for itself. Below it are
my comiments.

AHMADIYYA MUSLIM MISSION
(Registered as “*Nigeria Branch of the Sadr Anjuman
Abmadiyya, Qadian™)
World Headquarters: RABWAH, Pakistan
45, Idumagbo Avenue
P.O. Box 418, Lagos
Cable : Ahmadiyyat, Lagos Telephone: 20602
Dated 10th Feb., 1333 H.S.
1974 A.D.
Dear Dr. Balogun,
4:)‘ -1;:-) 3 {,}t_i; ()\«-“

I received the copy of your article which I have already read
in the Sunday Times of 20th January, 1974. My simple comment
on your articles is

Oty 4l Gty .3 Ql
After all this is the announcement of the spiritual death of a
brother.

You have come out with very otnoxious views, most of
which you never discussed with me. I you still feel to discuss
about i1, | am ready anytime. ... A detailed reply is attached
for your benefil. Some extracts of it are published in today’s
Sunday Times.

May Allah always keep us on the right path.

Signed : M. Ajmal Shahid
M. JAMAL [sic.] SHAHID
AMIR
67
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Comments. This letter confirms my belief, and that of many
otier Muslims, that Ahmadiyyah is a new religion other than
Islam. For if it were Islam, or even a part of Islam like the
Qadiriyyah, Tijiniyyah, etc., if a member leaves it for another sect
-or society within Islam, such a member should stjll be recognised
as a full-ledged Muslim, both physically and spiritually. His
repudiation of the Mission should not be tantamount to spiritual
death as the Ahmadis often consider those who have different
religious views from thejrs,

The fact that the Ahmadis reckon all non-Ahmadis to have
died spiritual death indicates that Ahmadiyyah is a new religion
distinct from all other religions, including Islam. Consequently,
to all those who still cling to Ahmadiyyah, mistaking it for Islam,
let them reflect on Q‘. 3: 85 which says:

O e AN G e s L U s P 2 s

“Whoever desires a religion other than Islam, it will not be
accepted from hjm, and in the Hercafter he will be among the

losers.”

P.S.—The detailed reply attached to the Maulvi’s Jetter was
@ copy of The Truth of Monday, 11 February 1974 to wbich
attention has already beep called.

R 55 S g
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From:

Naseem Saifi, Editor

Mahpama Tahrik-i-Jadid

Aojuman Ahmadiyyah

Rabwah .

Dated 4th November 1974
Dear Dr. Balogun,

Assalamo Alaikum.

I have read your articies in the Daily Times and the Sunday
Sketch with great interest. I should like 40 say that your accusa-
tion that the Abmadiyyah Missionaries are deliberately deceiving
the people and that they are working for their seifizh ends is the
unkindest cut that you could give. You have been very close to
the Missionaries—especially close to me~—are you really sin-
cere to vourself when you accusc us of this kind of things? I
stayed in Nigeria Jong enough (20 years) for the pzople to know
me—yvou may have had differences with the Missionaries—myself
including—but they were all in the field of administration. I
wonder what is at the back of your mind when you tell the
people that the Missionaries are deliterately ceceiving their
people, ot for that matter, ail the people.

I am very much paired at this attitude of yours.

Please convey my greetings and also the greetings of my wife
to your wife.

Wassalam.

Yours sincerely,
N.M.N. Saifi

Above is a letter received from Maulvi Naseem Saifi who
was an Ahipadiyvah missionary in Nigeria from 15945 to 1964
during which period he rose to the runk of the Chief Ahmadiyyah
Missionary for West Africe. The letter speaks foritself, I have

89
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included the letter here for the implication that the missionarjes
bad done what they did because “‘they were all in the field of
administration”’. Concerning the accusation of deceit; mentioned
ia the letter, my relevant article on it is clear enough. Ses “Why
I Renounced Abmadiyyah” above.

AT g e e
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ANOTHER “PROMISED MESSIAH AND MAHDI”
AMONG THE AHMADIS

In my first article entitled ““The Ahmadiyyab Problem In
Nigeria' I calied attention to the fact that if the Ahmadiyyah
tdea oi follower-prophethood were accepted by the Muslims
there would bz no end to the continned appearasce of such pro-
phets, with disastrous effect on Islam. Subsequcnt to the article,
I received among others letters from two Ahmadis: a Nigerian
and a Pakistani.

The letters are reproduced in the next few pages as a confir-
mation of the fear cxpressed above. 1t is rather interesting to
tiote from them the tendency towards prophathood apd messiaki-
ship among the followers of Ghelam Ahmad even before the end
of a century after his own claim.

One strikipg similarity between these two and their proto-
ivpe, Ghuiem Ahmad, is the curse they tend to call on those who
disagree with them. This, to my mind, is another proof of the
falsity of Ghulam Ahmad’s claim to prophethood. If we compars
his attitude to his opponents with how xnown Prophets of God
ireated their adversaries, Ghuiam Ahmad wiil bs fourd wanting
in this respect.

For example, the record of his life written by his kith and
win shows that he always predicted the dzath of his opponents,
both Muslim and non-Muslim; and he often boasted that such
deaths were the signs of his trothfulness from God. Whereas
Prophets of God such as ‘Isz (Jesus Christ) and Muhammad, on
»oth of whom be Allah’s peace and blessings, acted differently to
their opponents. . )

Instead of cursing them, evenin the tzce of physical torture,
the Prophets asked God to forgive their enemiss “‘because they
¥now not what they are doing”. This was the casz with Jesus

131 -
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Christ when be was nailed to th= cross, and also of Muhammad
when he was pelted with stones at Ta'if. This, indeed, isthe cor-
rect aititude of Prophets of God to their opposents, unlike
Ghuiam Abmad’s own peculiar attitude as a **prophet™.

[n onz of the letters below, the Nigerian Ahmadi conczrned
predicied a pestilencz on Pakistaais in the fashion of the story
of the People of the Elephant as ratated in Qur'an (105:3 and 4).
1t sho:ld, however, be remembered that the story, as contained
in the Qucdn, €5 not me2ant to serve as a proof of the Prophet
Muhaamad (SAW) since the incident took place in the year
of his birth, long before hic became a Prophet.

It should be noted also {rom the second letter of the Pakis-
tani Ahmadi who claims to be the “Promised Messiah and Mahdi

ervant of Ailah” that aaother strange element is being introduc-
ed into the conecept of prophethood. This claimant is a lady,
by the name Majidah Hashim, hance she wrifes: ““Spiritual
manifestations of the atiributes of Allah are feminine and in
crder to usher ia th: completion of the physical and spiritual
islam, it would only be in keeping with the harmony of Allah
and the Law swhich nzver variss, that there be & feminjne
counterpart cf all the prophets. Allah has created everything in
pairs (36:37)....”

There is no mistaking the {act that this Ahmadi is paving ths
way to femele prophets. That such idea is alien lo Jsiam has no
doubt whatsoever. Whether the course of such a degeaeration
should be regarded as the “True Islam” is a big poser to the
Abmadis anywhere they may be in the world.

I swear before God and man that I bave no malice what-
soever ageinst Ahmadiyyah or the Ahmadis. I strongly belieye
that every person is individually responsible to God for his/her
faith and for whatever religion he/she follows. My main concern
with this exercise is to declare in unmistakable terms my finding
that Ahmadiyvah is nof Istam. This is necessary because a num-
bar of Almadis in Migeria had said it to my hearing oo a number
of ocecasions that my being ¢ Ahmadi had contributed to their
becoming Abmadis when they Jid. This placed a heavy burdes
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on me when I came to discover the truth about Ahmadiyyah.
This exercise is, therefore, among other things, aimed at remov-
ing this burden from myself, All praise is due to God Most High
for His guidance. : '

P.S5.—The letters follow on the next few pages. The portions
to which special attention is directed have been italicised by me.
—I. A.B. B.
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Open Letter

Federal Crop Research Station

Umudike
P. M. B. 1026
Umuahia Ibeku
4-7-74
To: Dr. Bhutto
Pakistani Prime Minpister
Pakistan .
Thro®>  Pakistani Ambassador, '
Lagos.

Thro® The Amir
Abmadiyya Mission
Lagos
Dear Sir,
A Timely Forbode on the
Degradation of Ahmadis in Pakistan

Assalamo Alaikum w w.

Tslam as we kpow it is a religion of peace but it has suffered
from character agsassination by its enemies who carried vile pro-
paganda against it that it is a religion of the irresponsibles for it
wus spread with the use of sword and not by conviction.

The lovers of this great religion have since been making 2 lot
of efforts in forms of research, writings and sacrifices in eall
forms to explain the true position to those who have been
bamboczled so that they could see the beauties of the religion
with a view to embracing it.

In spite of the efforts and sactifices mentioned above, the ene-
mwies are still adamant. One of such is onc Mr. John Biggs—
Division member of parliament who at pzge 21 of a book he
published in 1972 captioned ‘*African Hope Deferred” said,
“Armed with Koran and sword, their wanderlust fed by the works
of Ptolemy translated into Arabic, the apostles of Islam con-
structed a vast, brilliant and cosmopolitan system which stretched

104
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from Ibherian Peninsula to the Indus Valley, and from ths Caspian
sea to South of the Sahara.”

Now, the unprovoked attacks on the Ahmadis in your domain
are lending support to the views of the past and present enemics
of I<lam that it is a religion of the irresponsibles.

The Quran categorically forbids the use of force in religion.
There have bzen instances where the Holy Prophet Muhammad
{SAW) and his first Khaliph, Sayidna Abu Bakar made 3ome
pagans and drunkards to accept I:lam by being kind to them.

I want you to realise that the attacks against the Ahmadis is
a calculated attempt to divert them from making further effort
to convince the enemiss of Islam through their researches and
writings that Islam was not and is not being spread with swotd,
and the diversion is a bold step to disturb the work of Goc iad
the result is always disastrous.

There had bezen warnings to men before you against disturbing
the cause of Allah, for example, Moses was sent to Pharaoh, the
wife of Pontius Pilate was sent to him through a dream and even
the wife of Julius Ceasar, after dreaming a dream, forbode her
kusband to beware of the Eyde’s of March. And it came to pass.

What we in this part of the world want is iotzlligent argu-
ments and reasoning to restore the bright features of Islam that
have been painted in lewed colours by detractors and pot wan:ion
brutality and melee which do net solve anything.

Now, the Prime Minister, Sir, let us reason together; has the
savage battering of the Ahmadis by your men convinced a dis-
believer that your men are on the right path or scared them the
more from the truth? Has it wiped off certain truths in :he_
Quran and ahadith ?

Do tell us in unmistakable terms the ways the recent acion
of your men helped Islam; if you are not able, then, stay the
hands of your men and if they desist not, God of the weak will
avenge the inhuman treatment meted to the Ahmadis in your
domain for I saw in my dream of Tuesday 2nd July, 1974 some
birds with fire at their pecks perching on tops of the roofs of the
frouses of your men ready for action and one of them, perhaps the
lecder, struck you on the head with ils flery peak. And 1 saw &
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groufi.of people, perhaps the Ahmadis, being led away pearefully
Srom your country and it appeared there was a curfew in yc)ur
couniry. .

In conclusion you should be good enough as a “trus Mushim”’
to tell us the result of the dastardly action of your men and its
effect on Islam generally.

May Allah be in the minds of your people and in their think-
ing famen).

’ Yours siocerely,
G. A. Amuda.

P.S.—A copy of this letter was sent to me by the writer him-

self, for my iaformation.—I.A B.B.

ey T
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Majida Hashim

1341 E. Price Street
Philadelphia, Pa. 19138
February 25, 1975

My Dear Brother,

Peace be upon those who follow the guidance.

I read your letter dated August 24, 1974 aad the enclosed
article and comment as follows :

The purpose of the Holy Quran is to furnish guidance to lead
mankind out of every kind of darkness into light. In Al Fatihah
it is prayed that ““we be guided along the straigut path, the path
of those on whom Thou hast bestowed Thy favours.”” This 1s
the path we seck and no other, in this search for our Creator, the
Merciful, the Mighty, the Master of the Day of Judgement, we
do not worship auy Prophet, we worship what the Prophets wor-
shipped, the One, the Sure, the Living who speaks to man today,
just as always.

We lose sight of the path whea we turn our attention to other
than Allah which is the Goal. As Muslims it is incumbent on
us all to believe in all Prophets and all revealed Books (that is
inspired Books, whose Author is God), so belief In messengers,
whether they bz called reformers, messengers, Prophets is re-
quired aod I aflirm the truth of all of them. Of a truth is the fact
that Prophets are raised to lead mankicd, if the path to Allah
was abvious there would bz.no need of Messengers at all. /n con-
formity to the Holy Quran I herewith outline the path that kas
been revealed to me by impression ¢f the Seal of Prophethood giverr
{0 me by the most perfect of men, Muhammad, peace and blessings
of God be upon him. )

v A \v
Perfection Corruption . Perfection
Past ’ Peesent Future
Freedom Slavery Freedow
Africa Arerica Africa
Good Evil Goced

Genesis Exodus Revelations
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¥ A 7

Phaysical Moral Spiritua!
Unity Division Unity
Beginning End Beginning
Allah Tdols Allah
Even 0Odd - Bven
Paradise Hell Paradise

It must b2 remembered the Hely Quran is also a Book of
Premeasurement, we sre just entering the Last Day, Judgement
and then to the Resvrrection and Life After Death.

The Divine Plan of Allah has been revealed to me anc I here-

with put all down,

In being mindful of our duty to Allah to worship your Lord
who created you. This is the purpose for which we bhave been
created. 561 80 1 cite as proof the falling of the stars, and that,
if you only knew, is, very strong proaf, that this isindeed a noble
Quran. in a well preserved Book, into the meaning of which only
the purified can penetrate. [t is a revelation from the Lord of
the worlds. . . . ’

Spiritual rebirth is the fulfillment of the highest good with full
knowledge that God dwells within me and I am fulfillizg the
very purpose of my creation 30: 31 that I hold the mosque
huilt on piety {rom ihe foundation of the world if mankind were
mindful of their duty to Allah. I hold the water of life CUM,
COME tbat Allah, has blessed for the worship of our Creator,
Who creates, then causes vou to die and causes you to be raised
to life again. ’ ’

P

The historical story of the Garden of Eden was truly Africa

where humanity began, we were worshipping our Créatos and
this is the only true culture and civilization for spiritual develop-
ment. But ‘Allah caused us to be tried in that which wetaved
hest. The African who now calls himsell a European left Africa
znd forgot their Creator (Allah caused a covering oves their
Hearts) and on returning to Africa choose {by the Divine Plan) to
enslave his brothers in o der to carve out a civilization to
glorify himself as God. . . . 2

The fall occurred with man’s inhumanity to man and maz tak-
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ing himsell by outward appearance to be Gods, when they in fact
were sarvants. We worshipped the creature rather than the
Creates in these past days of ignorance, when we divided ourselves
into many parts, some worshippers of this idel, worshippers of
ritual and ceremony, worship of money, the gold god, worship-
pers of clothes, wines, children, our own selfish desires, wor-
shippers of stones, tombs and glorification of living men and dead,
worshippers of all thase things in ignorance of our truz Creator.

Now [ warn of a grievous and painful chastisment if this
course is continued. Africa is the home of the bereafter deemed
so by Allah, with no division, complete brotherhood and equality,
living according to the nature of Allab and ourselves. Devote
thyself sioglemindedly to the Faith, and thus follow the pature
- designed by Allah, the nature according to which he has fashion-
ed mankind. There is no altering the creation of Allah. That is
the everlasting faith, But most people know not. 30: 31.

I deliver to you the messages of your Lord and give you sincere
advice and I know from Allah what you do not knew.

My advent ard purpose has been foretold in all scriptures as the
spiritual fulfillment for ail times. My main purpose is to manifest
your Creator 10 all humanity, to bring about unity, universal
brotherhood, universal love and the completion of Islam.

It is time to put away childish things and know the Creator of
us of the Must Gracious to mankind who is not grateful.

Ailah has put together the human family with a rope that
knows no breaking, so be pot divided. Allah, called by any of
the beautiful pames, the Maker, the Fashioner, the Merciful,
the Master of the Day of Judgement, the Knower, the Provider,
the Sustaiper, the Living. Thee alone do we worship and tbee
alone Xnows all of the needs of man before the thought.

Quranic prophecies Biblical prophecies
6:10 Revelations 22: 16-21
6 68 Revelations 3 : 7-14
7:35 Exodus 12: 40-41
10: 11 Galatjians 3 : 15-20
18:1-18 11 Timothy 1 : 3-7

20 134-136 Hebrews all
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21:109-113 . Genesis 49: 10
35:25 Isaiah 11: 1-12
19:2 Acts 3:21-24
2:5 Deut. 18: 15-19
38: 2-15 Yohn 14: 26
231 116 1saiah 5: 26-30°
46: 10 , Matthews 21 1 33-44 :
85:22-23 Isaiah 9: 6-7
73:16 Daniel 2: 34-35
48:11

The door to the Kingdom of Heaven has been opened by the
fulfillment of these prophecies. ' ‘
Blessed be they who follow the guidance.
Sincerely
Majida Hashim
Promised Messiah and Mabd
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Majida Hashim

1341 E. Price Street
Philadelphia, Pa. 19138
Muarch 10, 1975

My Dear Brother:

Peace be upon those who follow the guidance. Again in Al
Fatihah we pray for goidance.

1.

o

to the right path—the path that leads straight 1o Allah,
which we attain by fellowing the guidance when it comes.
the path of those on whom Thou hast bestowed Thy favours
—those who have drapk from the pure fountain of Wisdom
and Knowledge by not rejecting the Messengers seat by
Allab, by believing in the Revelation that is seat dowa.
those who have not iocurred Thy displeasure, those who
rejected the Messenger for many and varied reasoas, prin-
ciple being Allah hus set a seal over their hearts and their
vunderstanding.

nor those who have gone astray—those who have taken
the prophets for worship and do not worship what the
Prophets worship 2: 166, 5: 50-8f, 18: 103-104—those
who follow their own conjecture with no knowiedge of
Atlah, The fullness of Mercy, the Divine Plan of the all
Knowing and the true purposz for which man has been
created.

Allak’s promise is true, so doubt not that Allah chos2s whom
He wills to deliver the message that leads mankind out of every
kind of darkness into the light of true knowledge. Spirirual mani-
Jestations of the attributes of Allah are forming and in order to

usher in the completion of the physical and spiritunl Islam, it would
only be in keeping with the harmony of Alluh and the Law which
never varies, that there be a feminine counterpart of all the pro-

phets.

Allah has created everything in pairs. 36 37.

A man could not have a {rue kvowledge of the womb and the
spiritual heavens without being guided by one on whom the
angel Gabreal descended with the revelation—the knowledge of
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the past, present and future and Aliah reveals the knowledpe
the unseen 3: 180 to whom He pleases.
Peace be upon those who fellows the guidance.
Sincerely
Majida Hashim
Promised Messiah and Mak
Servant of Allah
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PAKISTAN REJECTS AHMADIS

They are non-Moslems

(A Report Contained in the Daily Times, Nigeria,
of Wednesday 25 Sept, 1974)

Pakistan National Assembly and Senate have unanimously
passed a resolution declaring members of the Ahmadiyva faith
as "‘non-Moslems”.

The Pakistan Penal Code is to be amended providing for
punishment for Moslems who profess, practise or propagate
against the concept of the finality of the prophethood of Prophet
Mohammed. ‘

An amzndment to Article 260 adds a third sub-clause which
says: ""A person who does not believe in the absolute and un-
qualified finality of the prophethood of Mohammed, the last of
the prophets, or claims to bz a prophet in 20y sense of the word,
or any description whatsoever, after Mohammed or recognises
such a claimant as a prophet or a religisus reformer, is not a
Moslem for the purpose of the constit.«ion or law.”

Ahmadis now declared to be non-Moslems cannot become
President or Prime Ministsr or hold certain kigh political
offices.

The resolution reiterated that the life, liberty, property,
honour and fundemental rights of 2! citizens of Pakistan, ir-
respective of the communities 12 which they belong, will be fully
protected aod safeguarded,

The Ahmadiyya faith was begun in what is now known as
Pakistan in 1902 by a man called Ghulam Ahmad after whom the
sect was Lamed, and who claimed, and his supporters acknow-
lege, as a prophet and reformer.

Al over the Moslem world, Abmadis are regarded as nen-
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Moslem heretics.

The Council of the World Muslim League in 1970 passed a
resolution which ths Saudi Arabian Government accepted, ban-
ting Ahmadis from. the citizs of Mecza and Medina,

Recently, the Sultan of Sokoto, as president of the Jamatul

Nast Islam, appealed to all Moslems not to fraternise with or
hzip the Abmadis.
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Appendix’ V
26th September, 1974
Letter 1o the Editor

The Editor

Daily Times

3, Kakawa Strect '
Lagos

Dear Editor,”

[ shall be grateful if you can find space for thc following 1tcm
in your public opinion column, orin any other relevant part of
your esteemed paper. .

All praise is due to God Wost ngb for "uxdmg the Paklstan
National Assembly and Senate over the matter of Ahmadiyya
in their country. Congratulations te the Pakistani government
also for~ following the guide. May peace aand tranqguility reign
supreme in that country and mine. A word may be necessary
here for the diehard Abmadis in Nigeria, nay in the whole of
Africa; Dcrhaps they will see the light and follow the right
path.

1f Ghulam Ahmad the (ounder of Abmadxy)s, had dzc}ared
himself only as a reformer (Mujaddid) witheut arrogating
prophethood t6 himself, he would bave been sceeptabie to the
Muslims. The fact that he claims prophethood spoils his case
completely from the Islamic point of view, no matter whatever
refarmation he might have carried out,

An illustratien of his-case, and that of hxs followers as a
result of his prophetic claims, is that of a nyrsing she-goat or
cow which supplies plenty of milk. Two buckets of milk are re-
quired. The first bucket was taken witheut any hiteh. When
the second bucket was full, before it could be taken away, the

115




116 ISLAM VS. AHMADIYYAH IN NIGERIA

animal passed somé¢ droppings or urine ioto the bucketful of
milk. Certainly that second milk becomes useless and dangerous
for human consumption. It must be rejected.

The two buckets of milk represent Ghulam Ahmad’s teachings
and claims respectively. Like the first bucket of milk, Muslims
in India extolled Ghulam Ahmad’s defence of Islam as « reformer.
They encouraged and supported him at thbat time. Butlater, hetook
the Muslims’ encouragementand support for granted. He claimed
prophethood which is impossible within Islzm, after the Prophet
Muhbammad, and so, like the second defiled bucket of milk, he was
rejected.

His followers who remain adamant with the defiled bucket of |
milk are likewise rejected and considered by the Muslims to be
outside the pail of Islam. '

This is the reason why the Muslims of Pakistan rose agaipst
the Abmadis, and also for the decision of the country on Ahimad-
iyya. Naturally, the Ahmadis would want the world to believe
that they are being persecuted in Pakistan without revealing
their own double desaling to the world, If Ahmadis want to be
recognistd as Muslims, they will have to shed their belief in an-
other prophet after the Prophet Muhammad. To hold fast to
Ghulam Abmad as a prophet makes their religion Ahmadiyya,
and not Islam.

1 shall be the last person to deny the Ahmadis their funda-
wental -human right to declare whatever religion they want for
themselves. What no one will accept from them is to misrepre-
sent a religion in the guise of another. It is indeed well known
that Ahmadiyya has so far gained its adherence only because of
portraying itsclf as Islam whereas the basic claim of Ahmad-
iyya 1: opposed to Islam. No one can be an Ahmadi without
zecepting Ghulam Ahmad as a prophet.

Another Ahmadiyya trait that estranges them from the Mus-
Hms is the clever way by- which they try to imposs themselves
2;1usthc- Muslims. Koowing that they are mot accapted by the

Muslims, they try to keep sducated members of their group in

varpsm [T - .
governmenial key positions, and work indirectly through such
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individuals for the interest of Ahmadiyya in the pame of Islam.
This is another reason why Pakistani Muslims kick against the
~ Abmadis ot that country.

If we go by the historical development of Islam it will be
realised that it will pay the Ahmadis better to declare Ahmadiyya
as a new religion than to remain a parasite on Islam. From his-
tory, Muslims have their own way of weeding off such parasites
from the tree of Islam, ‘

If it is true that Ahmadiyya is Islam, why then are the
Ahmadis converting Muslims into Ahmadiyya? Doessuchconver-
sion not suggest that Ahmadiyya is a religion by itself? If
Ahmadiyya is not a new religion, why arc the Ahmadis taught by
their Pakistani overlords that whencver an Ahmadi gets to a new
place and finds no other Ahmadi around, he should not join the
non-Ahmadi Muslims of the place in prayer, but should pray
alone until he is able to convert others into Almadiyya and tben
pray in congregation with such converts ? These are pertinent
questions to the problem of Ahmadiyya. I wish that Nigerian,
nay African, Ahmadis could reflect, and recomsider their assoeia-
tion with Ahmadiyya. If it is Islam in which they are interested,
thiey must realise that Ahmadiyya is not the answ:;_J

Yours sincerely,
1.A.B. Balogun
B.A, Ph.D. {(London)
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THE AHMADIS*

by :
Alhaj A.S; Olatunde

For some months now, I have been quiet. My qui‘-tncss has

come as a result of a very serious study I embarked upon in con-
nection with a burning question.

The question bégan with an article published by Dr. Ismail

Balogun of the Ubnijversity of Ibadan a few months ago. It con-
cerned the belief of the Ahmadiyya Jamat that the founder of
‘the organisation was a kind of a prophet. T

Dr. Ismail Balogun, who was born into the ‘Ahmadiyya Com-
munity, advanced cogent arguments and reasons to support his
rebuttal of the claim of Mirza Ghulam Ahmad to prophethood
and the need to abavdon the pame Ahmadxyyd to dcno.c a class
of Muslims. - SRR

A series of rc)omders came from many well-knpwn ‘Abmadis.
The most significant thing about the rejoinders is that they are
unconvincing ! They have been based on shifty premises.

Dr. Ismail Balogin came out again with a final reply to all
the rejoinders.’ His-final reply contained insontroveriible facts
from various books of Islam and lexicons to support his stand
that after the Holy Prophet Muhammad there bas not been and
there would never be another prophet of any kind, at lsast in
so far as I:lam is concerped.

I want to make my personal stand clear now. | support Dr.
Ismail Balogua. T agres eatirely with his findings. And with him
I declare that Muhammad is the last prophet of God.

T also declare that I am not an Ahmadi. It is true that I have
been closely connected with the Ahmadiyya Mission for many
years. During the period of my association with them, the ques-

*Lublished in the Datly Skelch of Friduy, § November 1974,
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tion of another prophet after Muhammead was never a point of
intercst in our discussions.

1 am surc that with this, nobody will be in doubt suy wore
about my stand. I want to remind all Muslims of an incident
towards the close of the glorious life of the Holy Prophet
Muhammad. It was the parting sermon he delivered on the Arafat
in his last pilgrimage.

He said: T am lzaving unto you two noble things. So Jong
as you will clingto them, you will never go. astray. One of
them i3 the Book of Allah and the other is the Tradition .of His
Apostle: Lef -him:that.is present tell unto him-that .is absent.
Haply be that shall bs tcld may remember better tban he who
hath-heard it.” -~ = ~

With me, the Book of Allah and thc Sunnpat of His Prophct
are sufficient. I am a Muslim and anything that w1ll tarnnh my
Islam is rejected with all my heart. :
~ If there is any person or any group of persons who have been
showing ‘Tne any favour because they thought that I was an
Abmadi, I pray; they sbould now withhold or withdraw their
favours. I shall be satisfied with whatever favours it will please
Allah to bestow on me as a Muslim, pure and simple. May Allah
open our hearts to His Truth., Amen.
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NOW, THE AHMADIS GET A NEW NAME*®

Anwar-ul-Islam Movement

The Ahmadiyya Movement-in-Islam has changed its name
to Anwar-ul-Islam Movement of Nigeria——58 years after the
movement was founded in the country.

The movement explained in Lagos yesterday that in dccxd-
ing to change its name, it was guided by the provisions of a
clause in its constitution which provides that "The Abmadiyya
Movement in Islam, as a spiritual revival in Islam, is not the
name of a religion but of a body of Moslems.”

Addressing a mass meeting of the movement’s members at
the Talimul Islam School, Elegbata, Lagos, yesterday, the vice-
peesident of Anwar-ul-Islam Movement of Nigeria, Alhaji HAB,
Fasinro, condemned those Moslems who refused to see reason
in the change of the movement’s name,

Pilgrimage

Alhaji Fasinro argued that it was baseless for such people
to jnsist that since the name Ahmadiyya was acquired 60 years
ago, it should not be changed even when it was in the interest of
the movement to do s0.

He observed that the other point of p'opaganda used by
those opposed to a change was that the new name was acquired
so that members of the movement would be able to go to Mecca
and Medira on pilgrimage.

“The funny part of this accusation is that those who accus-
sd u3 of changing the name of the movement because of the
pilgrimage to Mecga were the very people who changed aven
their own pames in ordes to be able to go to Mecca. It is lawful

*Published in the Daily Times of Monday, 25 November 1974,
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when they do it, but unlawful when the movement followed their
example,” he added.

Alhaji Fasinro maintained that “‘even if the movement
decided to change its name in order that its members might be
able to fulfil one of the five pillars of Islam, they were following
the footsteps of the Holy Prophet Mubhammad.”

Tracing the history of the movement since its inception in
the country, the vice-president said, the movement was the first
Moslens voluntary agency in Nigeria to establish primary and
secondary schools.

He revealed that part of the erroneous doctrine which was
brought with the movement and which was accepted by the
members was the claim of Ghulam Ahmad as a prophet.

Authentic

Tne vice-president stated that because of the limited know-
ledge of the members, the claim to prophethood of Guulam
Ahmad was sustained by the missioners from Pakistan by quot-
ing “‘an Hadith” which had now been found not to be among
those that were accepted as authentic.

Albaji Fasinro emphasised that while the movement main-
tained that the Floly Prophet Mobammed was tue jast prophet,
a sister organisation bearing the same name—Sadre Apjuman
Ahmadiyya—persisted in the claim of prophethood for Ghulam
-Ahmad. ] .

But he remarked that ‘‘it was not easy for anybody to dis-
tinguish between the Ahmadis who accept Ghulam Ahmad as a
prophet and those who do not accept him as a prophet.”

For this reason, added the vice-president, the executjve
committee of the movement in 1973 decided that the change of
the name of the movement had become desirable.

The meecting passed a vote of confidence in the president
of the movement, Alhaji Chief S.L. Edu, and his exzcutive com-
mittee ; and encorsed the decision to change the name of the
movement to Anwar-ul Islam Movement of Nigeria.

Other speakers at the meeting included the president, Alhaji
Edu and two ex-presidenis, Albaji B.D. Oshodi and Athaji
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-Baba'unde Jose.

D:legates from several parts of the scountry ‘including
Sokoto, Jos,-Oshogbo, Ijebu-Ode, Oyo, Ibadan,:Epeand:lkorodn
attended the-meeting. fo
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