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The Islamic calendar

Comparative Tables of AH and CE Dates
The Islamic era is based on the Hijreh, the migration of the Prophat Muhammad from Mecca to Medina which
took place on 18 July 622 CE. The lalamic year is lunar, and hzs 354 days. There are approximately 103 Hijri
years to ¢ Gregorian century: AH stands for Anno Hegirae (hegira being the Latinized form of Hijrah), and
CE for Christian Era The Hijn yoar begins ont the day of the month'indicated,
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INTRODUCTION

The followers: of° Mirza Ghulam Ahmad call themselves
Ahmadies. Infact, their name is either Mirzaies or Qadianies.

The object of writing the book entitled as ‘‘The Dimensions
of Qadianiat’’, is to acquaint its readers with the history of the
new redigion. to lay bare. its true colour and to un-ravel its mis-

chievaus interpretations,of;the Quranic Text.

Mirza Ghulam Ahmad was born in Qadian a small town in

Indla:in 1839: A war of freedom against the Britishers broke out
in 1857. His father helped the British Government against his
-compatriots with fifty horsemen. He writes "My father was so

faithful. and sincerg to the British Government that during the
upheavel:of 1857, he. having purchased 50 horses from his own

 pocket and- having equipped them heiped the benign Government.

What he offered was beyopd his means. But as the time passed our

§ state was on the decling”',

(Tuhfa-i-Qaisarya p. 16 by
Mirza Ghulam Ahmad Qadiani).

The British colonialists usurped the Indian Empire from the

§ Muslims who were the rulers of India before their occupation.
“They feared that Muslims might avenge themselves by turning them

out of India. They, therefore, started double pronged attack on

' the Muslims. On the one hand they tried to dismembe: the Muslim

community by casting the seeds of dissensions among them and

‘on the other hand they tried to sap the foundations of Istam,
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For this purpose they s‘ood in need of a stooge who could serve _
them well. Mirza Ghulam Ahmad wiilingly agreed to serve thei
interest. He had also political aspirations to establish a state under}

the aegis of the British Imperialists.

The waging of the holy war is cal'ed Jihad in Islam. |
becomes imperative on its adherents to ensure the security of thé
Musiim empire, to help tre oppressed people and to remove thé
obstacles placed in the way of the preachers and envoys of Islam. »

~“How should ye not fight for the cause of Allah and of th
feeble among men, and of the women and the childre
who are crying ; Our Lord Bring us forth from out thi§

town of which the people are oppressors™*.
(1v-75) (Al-Qurank

““Most part of my life had passed in favour and support
the British Empire and | have written as many book@§
in declaring the Jehad i.e., the holy war in isiam
unlawful and about loyalty to the British crown and ha
also published so many posters that if they are collecte
50 almirahs will be needed to contain them."

(Tiryaqul Quiub pp. 14-156 by
Mirza Ghulam Ahmad)
Mirza was proud of calling its religion a self cultivated plan§:

of the Britishers.

My aim in writing this petition is that your honour shoul L
toke special steps to fook after the self cuitivated pla
{Ahmadism) and also to instruct your honour's sub},
ordinates to do special favour to me and my folfowers."

(Petition of Mijrza Ghulam Ahmad

to Lieutenant Governor of Punjab,
India, 24th February, 1899 A. D))
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In licu thereof he was allowed by the British to abuse his
opponents in {ilthiest possible language. He went to the length
of reviling and railing at Jesus Christ The Englishmen bore all
this cheerfully and tolerated the aspersions cast at their own prophet
simply because he was helping their cause. In fact, he was using
all these tactics as a ‘sort of camouflage for cheating Muslims by

_ tel'ing them that he was prOpagatmg Isfam and in his campaign

he did not spare even the prophet Jesus.

‘*Every one who swears allegiance to me and considers me

as Messiah since that very day he has to believe and

make it an article of faith that the Jehad, the holy war
is absolutely prohibited and is untawful.”

(Appendix to Risala Jehad pp. 7)
(by Mirza Ghulam Ahmad)

in order to cause disunity and discord among the Muslims,
Mirza Ghulam Ahmad founded a new religion paraliel to Islam and

o sabotage it declared the institution of Jehad unlawful and illegal.

The British Imperialism thus succeeded in realising its
cherished aim. As long as the British ruled India they granted full
protectmn to Mirza Ghulam Ahmad and his successors.

At the creation of Pakistan nearly all of the Qadlavus migrated
to Pakistan and Mr. Zafarulla Khan who was one of their top-most
{eader some how-or- -other got the position of the Foreign Minister
and he lent his full support to his co-religionists who flourished
in the new land marvellously at the cost of Muslims. Their aim
was to create a state within state to establish their authority.
Their attitude has always been olfensive. They shut the gates of
Rabwah the seat of their religion against all those who did not
subscribe to their views. To the world outside they preached their

new religion with vigour and inside the country they strengthened
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thelr position by creeping into the Govérnmant sérvice business,
and industry.

Everywhere they waged relentless campaign against’ Isiam by
flouting away its cardinal principles, connoting. neWv meanings on
the Quranic verses and boycotting the - Muslim religious and social
order! They aspparently confess Istam but in' fact they are deadiy
opposed to it. They never join'the“MﬁslimS‘iH' their prayers. keep
aloof from them in funeral seivices and they do not give their girls
in marriage to Muslims and'above all' call the Muslims Kafirs, i.e.
unbelievers.

| am grateful to the authoi’ for writing a very illuminative
book which exposes fully the Qadianis ; their religion and' their
designs.

AKHTAR AHSAN.




BACK GROUND OF GADIANISM

- The Holy Quran and Ahadith (Traditions of the Prophet of
' {slam) ‘are unanimous on-the point that Istam’ is' the’ most perfect
and purést féim of Religion, the Quran'is 'the ‘¢ulmination of the
Divine Reveiation and that “Muhammad (may peace of Alfah be
upon him)—the desire of all ages; the prophesied Prince Prophet—
is thedast of'the'liné of Prophéts' who have appeared from time to
time in alf couritries and in all ages prior‘to him, ‘to guide mankind
to the Right Path There-are 99 verses of ‘the Holy Quran which
. declare that Muhammad (mdy peace of Allah be upon him) was
:.the fast Prophet and none would come as 8 Messenger after him.
" Says the Holy Quran :

“%Thig'day | have perfetted for you your religion and com-
* pleted My favours'on you @nd' have thosen for you ' as
religion Al-lslam,™!

Discissing this verse ' the wall-kndwn ‘cormimentator' of the
Quran, ibn-al-Kathir, has remarked :
‘“It is the most valusble bounty of the Lord on the Ummah
that He has perfected the religion. Thus the Ummah of
Istam neither stands in need of any other religion besides -
Istam nor any other Prophet besides Muharmmad (peace
be upon him). This is why Prophet Muhammad was

1. Al-Quran, V. 3.
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raised as the last Prophet and he was sent for the
guudance of the whole human race.” !

Elucidating the Finality of Prophethood in Hazrat Muhammad
{may peace of Alliah be upon him). the Quran further declares :

‘“Mubamir ad was not father of any men amongst you.
He was, however. the Apostle of God and the very last
of the Prophets. And God is Omniscient of all things "2

These two verses clearly show that there would be no Wahi
{revelation) after the Quran affirming thereby that Islam is the
highly-wrought form of the Religion (Deen) and that there would
be no Nabi or Prophet after Prophet Muhammad (peace by upon
him) he being the last of his line. Besides the Quranic verses,
there are no less than 210 Traditions (sayings) of the Holy Prophet,
which testify to the Finality of Prophethood in Hazrat Muhammad.
itis reported from Abu Huraira (may Ailah be pleased with him)

that the Messenger of Allah (may peace and blessings of God be
upon him) said :

‘’My likeness and the likeness of the Prophets before me
is the likeness of a person who built a house and he
made it beautiful and made it complete. except the place
of the brick of the corner. So people began to go round
about it and to wonder at him and say : Why have you
not placed this brick ? (i.e. the Prophet) said: So |
am that brick and | am Khatam al-Nabiyyin (the seal of
the prophets).”3

Another Tradition says :

“It is reported trom Sa’'d, son of Abi Waqgas, that the
Messenger of Allah (peace and blessings of God be upon

) him) said to Ali ;: You stand to me in the same relation
as Aaron stood to Moases except that there is no prophet
after me.”’

1 Tafsir ai-Quran-il Azeem_ Voi. 11.p, 12.
2 Al-Quran. XXXl 40,
3. Atl-Bukhari. Chapter Khatam al-Nabiyyin.
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These Traditi-:ns unambiguously negative the occurrence of
the phenomenon of prophethood after the Prophet of Islam and
| this has been the belief held by the Ummah down the fourteen
centuries, Summing up the complete unanimity of the Ummah,
Imam Al-Gh3zali has said :

““There is complete agreement in the wh le of the Ummah
on this injunction. It signifies the fact that no prophet
- is to be raised after Muhammad This injunction i8 so
clear and unequivocal that it leaves no scnpe. not the
least, for any other interpretation. Anyone who inter-
prets it in any other way is a» unbelievar, his writing is
non-sensical and his interpretation is fit to be called a
heresy and its writer a Kafir since he is falsifying that
very fundamental on which the'e is consensus of the
Ummah "’

There is a Tradition of the Prophet which says :

“And surely there shall be among my foltowers thirty liars,
everyone of them asserting that he is a prophet, but
1 am Khatam al-Nabiyyin (the last and the seal of the
Prophets), there is no prophet after me.’”

: This Tradition has emphasised two points. namely, (i) the

Finality of Prophethood in Hazrat Muhammad (may peace of Allah
"be upon him) and (ii) assertions by 30 pseudo prophets (liars).
 The following pages will deal with the false assertisns and beliefs
of a self-styled claiment to prophethood, i.e Mirza Ghulam Ahmad
- of Qadian, the founder of Qadianism or Ahmad-sm.

Desp te the clea:-cut and incontrovertible Quranic verses, the
Traditions of the Holy Prophet as also the complete unanimity
(ijma’) among the Muslims that the Holy Piophet of Islam is the
last Prophet and that there would be no praphet after him, many
impostors have at ditferent times claimed prophethood The first
such liar claiming prophethood was Mussailma ibn al-Habib,
- commonly known in the annals of Islam as Kazzab (the liar. the
lmpostor) who appeared in the lifo-time of the Holy Prophet

1. Al-Iqtisad fi ai-lugad p. 113 (quoted by Maulana Abul Ala Maudud: in his
‘Tatheemu) Quran).
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himself. He visited Medina and embraced {slam. He had political
aspirations and wanted to acquire a Kingdom end with this end in
view he offered certain terms for peace to the Holy Prophet inasmuch
as that he be accepted as a partner or appointed as Prophet's 8
successor. He claimed that he received revelations through "the
" agency of :angel Rahman and that the book revealed to him con-isted 3
"of ditferent sections 'and sentences (ve sés). After the death of
the Prophet ‘of Islam. the first caliph, Abu Bakr (may Allah be]
pleased with him). in compliance’ with the wishes of the Prophet
despatched a force Under: (the’ great General Khalid bin Walid.
Mussaiima turned out to meet him with 40,000 followers, but he‘
was defeated and murdered. Similarly, another claimant to prophet-
hood was Al-Aswad al-Ansi whose real name was 'Abhala’ He'
was a native .of Al-Yamen. He was famous 'for his eloquence.
divination and pcetry. - Duririg the last days of the Prophet of Islam,
Al-Aswad ‘also pretended to receive revelations from God It is |
reported that when he pretended to be in ecstatic mood. he cast&
down his head and after a whife raised it and said "He says to me
this-and this’’. .This impostor was put to sword 24 hours before
the death of the Prophet of Islam,

Another such pretender was Tulaiha b. Khuwailid of the tribe
of Al-Asad. He visited Medina and glongwith a deputation calied
on the Haly Prophet and embraced Islam. After returning home,
he claimed prophetic office. He asserted that Zun-Noon brought
him revelations., The first taliph sent an army to fight him and
after a battle, Tulaiha was defeated and he fled to Syria, where
some time after he re-embraced Isiam and spent his remaining life
as a Muslim. 1t is also reported of him that " after coming back °
into the fold of Islam. he took part in the battle of Qadisia.’ A
woman, Sajah (commonly known as Nabiyyah Kazibah) daughter
of Al-Harith. also laid claim to prophethood. She was a Christian,
After the death of Prophet of Islam, she pretended to be a prophetess.
Sre alongwith her followers. came to fight against the first caliph,
This happened when Musailma Kazzab was alive: He offeréd to
marry her and after an agreement they entered into ‘@ wbd-locki
She also claimed like Al Aswad, that she had'revelations. After
murder of Mussailima she gave up her pretensions and re-embraced
Islam and spent the rest of her life as a Mustim.

7 ;
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During the reign of Khalifa Abdu! Malik, a person named

Haris Dimashqi announced that he was a prophet. The Muslim
 jurists of the time delivered judgment that he should be put to
death and the caliph accordingly executed him, Besides. the

following persons also laid claim to Nubuwwat :

"~ 1. Al-Mughira bin Saeed al-Ajali

2 Abu Mansur al-Ajali
3. Ishaque al-Akhras al-Maghribi
4, Abu'lsa Ishaq 1sfahani
5. Ali bin Muhammad Khariji
6. Hameen min-Atlah Makhasi
7. Mahmood Wahid Gilani
8. Mirza Ali Muhammad Bab (Iran)
9. Mirza Baha Ullah (iran)
10. Mirza Ghulam Ahmad of Qadian

724 - 741 A D.
724 - 741 A. D.
750 - 764 A. D.
754 - 775 A. D.
869 A. D
1586-1628 A. D.
1844-1850
1863-1892
1891-1908

11. A large number of Qadianis who followed in the foot-
steps of Mirza.Ghulam Ahmad of Qaaian.

From the above it will be seen that. barring the first century
after the death of the Holy Prophet. the number of pseudo-prophets
in.the nineteenth century was greater than in any other single
century. The reason for this phenomenon is by and large political
m nature. The readers of Muslim History in Asia can well appreciate
that the political life of Muslims had reached its lowest. water mark
by the end,qf the eighteenth century. Allama Igbal has very aptly

said :

“The year 1799 is extremely important in the history of

Islam. In this year fell Tipu ; and his fall meant the
extinguisbment of Muslim hopes for political prestige

. in India. In the same year was fought the battle of
Novarqep which'saw the destruction of the Turkish fleet

---Thus in the year 1799 the political decay of Islam

in Asna reached its climax.””

1. Isiam and Ahmadism, by Allama iqbal, p
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With the setting in of nineteenth century, European Imperia-
lism held complete sway over the politics of the MusI'm world.
Although the European overlords had. to a large extent, established
thejr sovereignty on the Muslim capitals yet the Muslim-Christian
relations down the centuries was an ample testmony to the con-
-uerors that “the followers of Islam were a hard hut to crack.
Earopean imperialists had politically vanquished -their foes due.
apparently, to political disunity amongst them, but they fully
realised that the theological unity among the Muslims was an
unvulnerable fortress which could at any ‘moment reduce all their
designs to naught. The institution of Jihad, in Islam, for instance,
could at a short notice gathet the Muslim masses against the alien
rulers, The only challenge to their rising tide of victories was
‘,g,am and its followers, Alrgady the scattered bits of Mus!im
fraternity had started rallying on the point of greater Muslim unity.
Syed Jamaluadin Afghani, Mufti Abduh, EI-Sennusi, and a host of
other Muslim men of thought had launched a full-throated movement
of putting the scattered straws of their nest together. and within a
short span of time a great pan-islamic movement came into
gxistence,

Syed Jamaluddin - Afghani travelled widely i.n the Muslim
lands and in his fiery speeches gave strong jerk.s and jolts to ;ouse
the Musiims from the oblivious sleep. Mufti Mu'hammad'Abd.uh
who was also 3 seasoned journalist, spent rall t}'s force in high
lighting the imperative need of unity in the Musllm world. fr?m
the ashes of the political decay of the Muslim yvo.rld w?s rising
the phoenix of the future, greater gnd larger Musllm‘ur.nty. The
brillilant future of the Muslims meant the death of Imperialist forc?s_
Thus the only anti-lmperialist and anti-Western movement, working
under a religious zeal, was the great pan-lslamic movement. The
colonial powers who were closely sfudying the .sigr!s c?f the time
could very well visualize the far reaching |mPl|catnong ot the
Muslim unity which was uitimately destined to ring the knell of
their imperialism. They therefore. indulged in all types of Intri-
gues and conspiracies and sponsored their own counter movements
to frustrate the aims of the Muslims. Itisin this background that
the rise of Zionist movement should be seen. Theodore Herzl,
a Viennese Jew play-wright. first ot all mooted the icea of a
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‘national home’ in his book ‘Der Judenstaat’ (The Jewish State)—
published in 1896 and founded the Zionist movement. The Zionist
movement called on the Jews scatteied in different parts of the
world to rally on the focal point of a Jewish hom_.jand in Palestine.
The British Imperialism undertook to patronize this movement with
the sole aim of making Palestine a bone of contention between
two parties, i e., the Muslims and the Jews. The establishment of
a Jewish state in Palestine would weaken the Muslim forces and
on the other it would provide them a permanent pocKet of influence.
Al these intrigues were-hatched to weaken the inherent forces of
islam. But instead of adopting a line of direct attack it was
through expedient to adopt an under-hand technique and thus
strike at the roots of Muslim theology. With this end in view,
through various subtle devices they planned to raise faige sects
within Islam, which while ostensibly bearing the name of Isjiam
would ultimately smash the very basis and structure of its dogma.
Such evil designs could not succeed without hiring the services
of dishonest persons who could toe their line faithfully. First of
all they patronized Babis and Bahais in lran, but as both these
sects adopted a line of open clash with Muslims. they died an éarly
death and could not do any service to their masters. Mirza
Muhammad Ali Bab declared himself to be an incarnation of Mehdi.
but subsequently declared himself to be ‘the Point’ (Nukta) and
due to his un-lslamic and heretical views antagonized the whole
Musiim world. He was not inclined to tolerance and openly
preached violence which led to bloody conflicts and consequently
he was sentenced to death for high treason and executed at Tabrez
in 1850. After his death the reirs of this new faith cams into
the hands of Subh-e-Azal whose real name was Mirza Yahya, but
soon his half-brother, Mirza Bahaullah, succeeded him. He too
pretended a prophetic office and coined revelations. He brought
forward his own book, called Kitab-a-Aqdas (the holy book) which,
according to him, supplanted the Quran. He died in 1892, He
declared his cult to be parallel to Islam and due to this open clash
and hostifity, this cult proved to be of litile help to the imperialists.
They were in search of fifth column who while claiming loyalty to
Islam gould play in the hands of the British masters,
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This much about the British Intrigues hatched at intérnational
level, but so far as the Indian sub-continent was concerned, here
the problem of Muslim resistence to the new rulers was more acute
After the unsuccesreali ' uprisings of 1857 the British had fully
realized that the tide of their victories had begun to ebb and that
it the Muslims were not crushed the British Impenallsm would one
day be obliged to say gnod-bye to the sub-continent. In' 1869
therefore, a delegation of British journalists and Christian leaders
was sent to India to study the local situation and suggest ways
and means to win over the Muslim Population of India and sow’
seeds of loyalty 10 British E'mpire in the hearts of the indians.
This delegation submitted, "in 1870 two reports—one by the
politicians and the other 'by mussuonanes which were' publlshed
under the title “The Arrival of the British Empire in India". 'The
report made various fecomméndations one of which was to the
effect that the majority of the Indian Muslims had a blind faith in
their spiritual leaders and as such if the Government acquired the
services of a person who claimed to be an apostd'llc prophet
many people would gdther round him." It was"'a‘lso polnted out
that although it appeared to be an uphill task 'to find out such a |
person from amongst thé Mu:<lims but if it couid be arranged,
the prophethood ot such a person flourishing under the patron‘é‘ge' |
of the Government! would serve the purpose. The repdft ‘also
stressed the need for fanning the internal and sacfanan dl\‘ferencps
among the Musllms 1 N |

SO this is the background in which was reared the pseudo-
prophet the sub;ect-matxer of our study, namely Murza Ghulam
Ahmad.

_ Mirza Ghulam Ahmad was born? in 11839 or 1840, at Qadyan
avnllage in the district of Gurdaspur (now formmg part of india).
His father’'s name was Mirza Ghulam Murtaza. He studied some
urdu. persian-and Arabic books at the hands of some obscure
teachers  About'thi$ education. he himself writes :

""When | grew out of boyhood and placed my feet in youth,
I read a little Persian and fragments of pamphlets on

[

1 Quoted by Agha Shorish Kashmiri in his * Ajami Israei’’, p, 19.

2. Kitbal-Bariyya Ghulam Ahmad, p. 134. Munia Inquiry report has however given
his date of birth as 13th February. 1835.
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accidence and syntax of grammar and some -other
tranches of hnowledge and a little out :of boaks of:
medicine. My father was an expert diviner. He had
great skill in this art  He taught me some books of this
art and talked for a long time to persuade me to attain
perfection in it .. . .. In this way, | did not have the
chance to go deep into Hadith and principles of Juris-
- prudence except iike a sprinkling of a shower.”"!

It will not be out of place to mention that Mirza Ghulam -
Ahmad had fits of Hypochondria.> The great Muslim philosopher
and a leading medicinist, Abu Ali Sina (Avucenna) says about this
malady in his. monumental work ‘Al- Qanun

\ i

" Hypochondna |s a.  disease in whlch |mag|nat|on and

thoughts change continuously due tp fear and distur-
bance. The very pitch of the brain becomes savage and
unsocial from within and the patient grows disorderly
due to, the darkness of this disease.’’?

Another duthority on the subject says :

"Hypochondria is a disease in which natural imagination
and thinking changes to the unnatural until such a stage
is reached that the patient considers that he is omnlsclent
Some of them think that they are angels

This clearly shows that the feliow was mentally i _f;om his
sarly age. Only such’a man could, at a later stage. assert :

‘'f saw an angei in the shape of an English youth whose
age did not oxceed twenty. He was sitting on & chair,
Before him was a teble. | told him : You are very
handsome | He raplied "0 Yes IS

1. Tabiigh ria Mashaikh ut-H nd, oy Bhuiam Ahmad, p. 59.

2. Ruview of Qadien 18 Qedisnt megasns} tugust. ' 9386 msue,

2. 'Ouptsd by Ailama Ehsan Froni Zebser i Qanlyeiat-Aa Anaiviicel Suivey',
w23
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This hypochondriac had still at a iater stage *o say :

““He (God) blew into me the spirit of Jesus as he blew in
Mary. | became pregnant by way of metaphor. Aftes
some months not exceeding ten months, | was changed
from Mary and was made Jesus and in this way | bec-mef
the son of Mary."'!

Mirza Ghulam Ahmad appeared in the examination of Mukhta
but he could not get through. -In 1864 he got employed as
Clerk in the District Court, Sialkot, where he served for four years
at a paltrv sum of Rs. 15/- p. . After the death of his father
he devoted himself to the study of religious literature and in 188
biought out the first volume of his ‘Buraheen e Ahm.dia’ and in 3
the next four years other three volumes of it appeared At early
stages he gave out that he was going to write a comprehensiv
vindication of islam and P:ophet of islam expznding over many§
votumes of ‘Buraheen-e-Ahmadia’ and raised huge funds as sub
scriptions. Although the book carried passages in praise of Islam
the Quran and Prophet Muhammad (may peace of Allah be uponf:
him), yat its reading between the lines made it no secret that i
contained germs of an altogether new cult which was still in a '
nascent stage and that the writer was acting under a long term plan.
On the one hand he had laid stress on the point that the Holy
Quran is the final and eternal revelation of God, but on the th
other he also did not rule out chances of further reve'ation an
asserted that ‘revelation’ in the form of Itham was possible at all
times. The third volume contained large praises and eulogies of
the British Government. The British Government. which was
already on the fook-out for such a henchman. lost no time in hiring
his services to carry out their nefarious design and at once under-
took to patronize him,

As he had not as yet given open expression to his heretical
views. he created lot of contusion in the minds of the Muslims.
But his volatile view-point soon came under severe criticism and
the sages of the time expressed apprehensions that the writer
would do harm to the interests of Isfam in the long run. ]

1. Safina-e-Nuh, by Ghulam Ahmad p 47



17

First of all he pronounced that he had received an llham that
he was ‘mamoor, min Allah’ (entrusted by God with. a special
mission). Then in 1885 he announced that he was Mujaddid.
In 1888 he again claimed to have received a revelation (ltham)
2 that he should demand bai't oath of fealty from his followers.
-In 1890 he expounded a new theory of the advent of Messiah and
" declared that he had been informed by God through revelation
that Jesus did not die on the cross. but the fact was that when
he had swooned on the Cross, he was taken down in a wounded
condition. He further declared that later when Jesus had fully
recovered, he escaped to Kashmir and died a natural death there,
He also declared that he himself was Maseel-e-lsa' :

He said :

I do not claim to be Jesus son of Mary ; | simply claim
to be Maseel-e-Maseeh "'?

He fully realized that his false claim was bound to.create
| violent reaction among the Muslims who were very sensitive on
the point of Finality of Prophethood. He therefore, did not dare
" oppose the doctrine straight away. and said : '

"’The Holy Quran does not permit the coming of another
Messenger, whether new or old, after the Khatam al-
Nabiyyin, because a Messenger, receives the knowledge
ot religion (Deen) through the mediation of Gabriel and
the door of the descent of Gabriel w.th apostolic revela-
tion has been shut. And this is also an impossibility
that a messenger should come to the world without
apostolic revelation.’'3

Repcrt ot the Court of Inquiry constituted to enquire into the Punjab Distur-
bances of 1953, headed by Mr. Justice Muhemmad Munir, Chief Justice of the
Lahore High Court, p. 9.

. Tabligh-e-Risalat, Vol. I, p, 21.
. lzals-e-Auham, by Ghulam Ahmad. p. 761.
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When due to his twists and turns, violent criticism pestered
him from all sides. he issued the following written statement on
October 23, 1691, in Jamia Masijid Delhi :

*’In all these matters my belief is the same as held by other
members of Ahl-e-Sunnat wal-Jamaat. Now | declare
my belief iniragard to the foliowing matters in this
house of God (Jamia Masjid) to be that | believe in the
Finality of Prophethood in the Khatam al-Anbia and
consider such person to be unbeliever and outside the
pale of Islam who does not believe in this article
of faith.”!

But he soon contradicted this statement and in an address
lt Sialkot declared that :

“One of the bléssings of God is that prophets come and
their series will not end. This is the law of God ... *'?

In 1891 he claimed that he was Mehdi and in the same year
made this absurd and ridiculous assertion that he was the Promised
Messiah; Out of the fear of the Muslims, he vomitted his thouqhu
in vaguely-worded statements. such as:

| am not a prophet. God has, howeve;, made me a reformer ;
_ and an interlocator so that | may revive the religion of
Mustafa ‘3

Then he got further courage and was audacious enough to
assert. though even ncw not clearly, but in undertones. that :

’‘) am not a prophet ; I, however. am a relater of Traditions, |
A relator of traditlons is a prophet in power and not a
prophet in action.’’

And _
“A relator of tuditions is defective prophet as if he is a
bridge between the prophets and the followers.’'¢

Tabligh-e-Risalat, Vol. Ii. p. 24,
Khutba-e-Slalkot, by Ghulam Ahmad, p. 22.
Mirat-o-Kamalgt-e-lalam, Gaulam Ahmad, p. 383,
Hamamatul Bushre, Ghulam Ahmed, p. 8.

=W -
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From this ““defective prophet’’ he pretanded to be a “follower
prophet’ and from this step, he took another leap forward and
said ;

“] am the Messiah about whom the Apostle of God
foretold,’’?

Last of all, in 1901, he came out with the categorical
assertion that ;

"By Allah {n whose grip is my soul, it is He who com-
missioned me and named me a prophet .. and expressed
for the truth of my claim clear signs the number of which
reaches three hundred thousand.’’?

Now he had claimed to be a regular and full prophet, quite
similar, and in some respects superior to, other prophets and
aposties. He started from his claims to reformership and uitimately
reached a stage when he made the false and ridiculous claim to
prophethood ; nay he was audacious enough to fulminate :

‘I am Muhammad-ur-Rasool Allah.”"3 "i‘i

He made different/conflicting sta‘ements at different times
and for fear of the Muslims changed his stand frequently, but in
spite of all his twists and quirks the one point on which he laid

| great stress was that he was 8 prophet commissioned by God

and was a recipient of Divine revelation. The following few
statements will bring home to the readers how volatile and self-

" contradictory was his attitude in this respect. Once he wrote :

‘'] alone have been endowed with all that all the prophets
were bestowed upon.’’4

As stated earlier he had previously ruled out the possibility
of descending of Gabriel on any person after Prophet Muhammad,

1. Az latu Auham. Ghulam Ahmed. p. 683.

2. lbid. . .

3. Ek Ghalti ka Azala (a poster issued by Ghulam Ahmad) as also Hujjatuliah by
Ghulam Ahmad, p. 25.

4. Annexure to Hagiqetu! Wahy, by Ghulam Ahmed, p. 87.
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but he did not stick to this belief for long and soon came out with
the claim that Gabriel visited him. Said he :

"’By the Great God | believe in my revelation as | believe
fn the Quran and the rest of the books revealed from
Heavens. | believe that the word which descends on
me descends from God as | believe that the Quran has

been revealed by Him."’!

At another place he uttered :

““He who creates distinction between me and Mustafa
(the Prophet of Islam) has neither known me nor

seen me.’'?

And again :
*The Prophet of God performed three thousand miracles
but my miracles exceeded a million.''3
Once in his pdetic vein he uttered :
“! am the Messiah and Moses. | am Muhammad and
Ahmad whom God has selected.’’¢ ‘
Just Imagine :

**The brillance of perfections of the Apostle of God did
" ‘ascend to their limit. These brilliances, however, have
reached their apex in my time in my person.*’ :

At another place he expresses himself thus :

“There has been no prophet in the world whose name has
not been given to me. Hence, aa God has said: | am
Ahmad, | am Nooh, | am Ibrahim, | am Ishaque, | am

[

Hagiqatul Wahy, Ghulam Ahmad, p. 11.

Starement of Ghulam Ahmad quoted by Al-Fadl (2 Qadiani magazine) of Jun
76, 19186,

Tohtfz-e-Golarwiya, by Ghulam Ahmad, p. 41,

Durr-e-Thamin, a aspoetical work of Ghulam Ahmad,
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Yaqub | am Ismail, } am Moses, | am David. | am Jesus
son of Mary and | am, Muhammad, that is his incarna-
tion . Thus it is essential that the glory of every
prophet shoutd be found in me.*"!

He does not merely stop at claiming full and complete pro-
phethood, but goes a step further and claims divinity. Says he :

“’} saw in a dream that 1| am God and | believed that
| am so0."’?

Nay, he even crosses all [imits and declares :

“*'I am the father of God.”?

At another place he becomes son :

“Thou art just a son unto me.”’*
And
*Listen to me, O my son 1"*

And still further :

“Thou art from Me and ! from thou ; thy manifestation is
in fact My manitestation.”6

And

“Jesus son of Mary is from me and | am from Allah.
Blessed is one who recognizes me and doomed the one
from whose eyes | remain hidden.”7

1. Annexure to Hagiqatul Why, Ghulam Ahmad, p. 84 as aiso Brahin-e-Ahmadia,
by Ghulam Ahmad, Vol. V, p. 101,

Aina-e-Kamalat, Ghulam Ahmad, p. 565.

Hagigatu! Wahy, Ghulam Ahmad, p. 80.

ibid., p. 86.

Albushra, Vol. |, p, 49,

Majmooa e-lthamat wa-Mukashfat. Ghulam Ahmad, p. 650,
Maktoobat-e-Ahmadia, Vol. I}, p. 118,

Ne o s wp
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Worse than this is a statement of one of his followers which
tuns like this: :

“The Promised Messiah once experienced spiritual iflumi-
nation........ as if he were a woman and God gsve
expression to his manly virility with him.""!

Here is another ridi-culous statement | :

“’God has given me the power to make people dead and
also to resucitate them.’’2

Like a fly caught up in a web, he took swift but queer turns
to stave off the stigma of self-contradiction. but every new expia-
nation brought in its train a new confusion marked with the
humiliation of self-contradiction. The poor fellow had to deal with
the objections raised from all sides-Hindus. Christians besides the
Muslims. On every new objection to his false prophethood, he
hit'upon a new explanation. which in turn. dragged him waist-deep

into the quagmire of self-contradiction and inconsistencies Here §

he takes another interesting turn and declares himself to be an
incarnation of Krishna. In an address at Sialkot on November 1,
1904, he said :

"He {(God) has told me. not on one occasion, but repeatedly
that so | am Krishna for the Hindus and the Promised
Messiah for the Muhammadans and Christians. | know

that ignorant Mohammadans will at once exclaim, upon |

hearing this, that | have become a pilain unbeliever and _
heretic on account of my having adopted the name of
an unbeliever as they think of the Holy Krishna. but this
is the first day that | announce this claim in such a large
gathering. for those who ccme from God do not fear
being blamed or reviled. Now Raja Krishna was revealed -
to me as so great and perfect a man that his equal is not
to be found among the Hindu Rishis and avatars -......
! love Krishan for | appear as his image........ Spiritually

1. Tract No. 34, iglami Qurbani, by Qazi Muhammad Yar Qadiani,
2., Khutbu-e-lthamia, by Ghuiam Ahmad. p 23.
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Krishna and Promised Messiah are one and the ssme
person, there being- no difference except thst which

exists in the terminology of the two peopls, MHindu snd
Mohammadan.' 't

/ In this very address he posed himself to be the “Brahman
Avatar”. Also ‘that the Krishna to whose advent the Aryas are
looking forward, is none else than |. God has revealed unto 'me
repeatedly that | am the Krishna who had to appear towards the
end of the world, the ng of Aryans’’,

Thereafter he started addressing Hindus in this manner :
» As Krishna | now warn the Aryas of some of their errors.”” Some
of his followers who had blind faith in him, held this belief :

**Praised be Allah, the Almighty, the Gracious, the Merciful
-- who through His kindness raised a prophet in

these days like unto the prophets of the old days, viz.,
Ahmad, the Promised Messiah. the Mohammaden Mehdi,
the Krighna, the Later Day Reformer of Parsees, the hope
of all the nations of the day. Champion of Islam, Reformer

of Christianity, Avatar of Hinduism. Budha of East”
and so on.?

He alleged received revelations in Urdu. Persian, English and
some times in Arabic, Once or twice he also wrote meaningless
and disjointed figures and said that these were figurative revelations
covering mysterious messages for his believers.?

These false announcements caused great commotion in the
Muslim circles and the fellow had to face bitter criticism from all
sides and Fatwas of Kufr were pronounced against him. in order
to save his face from the furious onslaughts of the Muslims he
sought refuge in the shadow of the British Government and had

1. Review of Religions, Ill, p, 411,

2. A fetter-head printed by a Qadiani reproduced by H. A. Welter in his book.
/*The Ahmadis Movement”’, pp. 81-82. According to Mir Mohammad Ismail
Qsdiani, Mirze Ghulom Ahmsad bora 92 names Including Krishns, Gopal, Jay
Singh Bahader, Srehman Avaeter, eta. '

3. Oadisnl Maz' hab; by Pref. liyes-Barni,
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to change his stand from time to time making inconsistent and at
times contradictory statements. This kind of heresy could not be
tolerated by Muslims and their violent reaction was, therefore, not
unexpected or uncalled for, but was fully justified. Commenting
on this aspect of the matter, Allama igbal, has rightly remarked : .

“*And since the phenomenon of the kind of heresy which
affects the boundaries of Islam has been rare in the
history of Islam, the feeling of average Muslim is natu-
ra'ly intense when a revolt of this kind arises. That is
why the feeling of Muslim Persia was so intense against
the Bahais. That is why the feeling of the Indian
Muslims is so intense against the Qadianis.”’!

Qadianism was. therefore a revolt, an underground and subtle
revolt, against Islam, designed to tarpedoe the whole of its super-
structure. Who else would patroniz and protect this revolt than
the British Government ? - Nay. in reality. it was a secret movement
sponsored under-hand by the British Government and a ' sapling
planted by themselves. The man suited to lead this revolt against
islam was Mirza Ghulam Ahmad and the soil which nourished him
was of Qadian. Such an evil could not raise its head anywhere
else, in the whole of the Musiim world. Rightly has said Mirza
Ghulam Ahmad :

‘'t cannot function in Mecca or Medinah or Turkey or Syria"
or Iran or Kabul. | can only do so under the (British)
Government for whom | always Pray.’’?

And

"The British Government is my sword against which these
Ulemas can do nothing.'"3

And further :
““We are so greatly indebted to it (British Government) that
we cannot even think of going to Mecca where we cannot
have any peace.”'* '

islam and Ahmadism by Allama Igblal, p. 11.
Tsbligh-e-Risalat, Vol. Vi, p. 69,

bids

Malfoozat-e-Ahmad, Vol. |, p. 148;
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In oider to further elucidate the point, it seems quite relevant
to reproduce in extenso the letier written by Mirza Ghulam Ahmad
to the Viceroy of India :

*“This petition that | present before Your Exceliency along
with the names of iny foltowers does rnot have any aim
other than that you may apprec:ate the eminent services
which | and my forefathers rendered ycu. Hereby | .
beseech you and hope from the exaited Government that
they protact the family which has proved through fifty
years of extreme fai‘hfulness and sincerity that it is the
sincere-most to the Government a family whose friend-
ship has been accepted and acknowledged by the highest
officers of the all-powerful Government, through written
certificates and diplomas that this farily is a family of
servants and sircere family. Due to this | hope that
Your Excellency may write to the officers below to tend
and protect this plant which has been planted by none
else than Yourself | alsn request that they may look
at my followers with a special kindly glance as we have
never spared any sacrifice for you in life or in blood
as we shall never do henceforth. By virtue of these
eminent services, we desérve to request the Government
for help and succour so that no one dare do harm to us.”'?

Lo, the cat is out of bag. The family of Mi;za Ghulam Ahmad
is a family of servants. |t is for the reader to judge from the tenor
of the Jetter whether the writer was a "'Prophet of God* or a
““Proptiet of the Biitish Government,” particularly so when he
himself admits that Qadijanism was a ‘‘plant pliented by British
Government.” The following statement is all the more revealing :

“My religion which | frequently articulate is that Islam
consists of two parts. The first part is that one should
obey Allah. The second is that one should obey him
who has established peace and has provided us protec-
tion against the domination of oppressors. And that is

1. Petition of Ghulam Ahmad addressed to Viceroy, quoted by Qasim Qadiani in
his Tabligh-e-Risala, p. 7.
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the British Government.. Hence if we were to rebel
against the British Government, we would infact be
rebelling against Islam, against God, and against the
Prophet.’’!

Such then was the character of the founder of Qadianism and
such were the aims and objects of this underground movement which
was in fact sponsored by the British Government. We, therefore,
need not dilate on this point further In a word, it was a revolt
against the basic and fundamental principles of Islam. a revoit
against Islam launched by Christianity against its eternal foe,
a revolt from the very beginning and so it has always been., The
garb of Islam was worn simply to dupe the common Muslims to
get a breathing space to get itself firmly adopted. Otherwise, it
had nothing to do with Islam and the Quran as such. - Mirza Ghulam
Ahmad had put his own absurd llhams (intuitions) at par with
the divine teachings of the Quran and surreptitiously tried to
supplant it with the ili-manufactured loosq sallies of his hypo-
chondriac mind. :

1.

A petition titled “For the Attention of the Government™ by Ghulam Ahmed,
p. 70.

—



A GLANCE AT THE PROPHECIES OF
MIRZA GHULAM AHMAD

Besides his hollow claims to be the recipient of Divine
Revelation, in support of his false claims he often asserted that
he had wrought innumerable supernatural acts and miracles and
the number of his miracles was so great as to surpass even the
miracles of the Prophet of Islam. Says he :

“The Prophet of God performed three thousand miracles
but my miracles exceeded a million,”

The Qadiani paper, Al-Fadi, adds :

“It is our beliaf that God sent signs and symptoms for - the
truthfulness of Mirza Ghulam Ahmad, which if distributed
cver a thousand prophets, would prove their prophethood
fully. He combined in himself all the sacred qualities
found in all the prophets.”! ’

He has, however, evaded particular mention of his much
boasted miracies and supernatural acts. To my mind, the only
miracle which a false prophet like Mirza Ghulam Ahmad shouid
be proud of and which it was within his ken to perform, is that he
cut asunder the unity of Mus!ims and slashed away a portion of the
Ummah to form his own separatist group. True prophets in the
past had always wrought miracies which were quite supernatural
in nature and were beyond human comprehension, but the false
prophets would only play tricks to dupe the simpieton and as and
when the falsity of such tricks was exposed and detected, they
could not but eat 4 humble pie. The same was true of this self-
styled prophet. He always boasted of his innumerable prophecies
which. according to him and his folfowers, had proved true. In
the foffowing few pages we will discuss some such prophecies and
feave the conclusion to the independent judgement of the reader.

1. ’*Al-Fadl’’ October 16,1917,
27
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Before proceeding with the examination of his prophecies it !
is worth while to mention at the outset the importance which he
attached to them. Said he :

“Letit be known to our opponents that apart from our
prophecies there can be no other touchstone to test the
truth or otherwise of my propheth-od. "1

In other words his prophecies were the only yardstick to -test
the veracity of his claim

His so-called prophecies are very many and cover a vast
canvas of historical, political and social events of the time.
Whenever an incident attracting the public attention occurred, he
lost no time in ascribing it to be a fulfifment of his prophecy and
begged credit for it. Mare often than not his vaguely-worded
predictions failed ol fulf Iment and as a result he had to face

trenchant criticism. taunts and stigmas from his opponents, but | ;‘

instead of repenting he tried to make futile efforts in seeking shelter
in the vagueness of his relevant prophecy. His so-called prophecies
often dealt with earthquakes. disasters, devastation and the death
or humiliation of his vpponents and were, strictly speaking curses
rather than prophecies. It may be borne in mind that his unique
claim had divided the Ummah into two hostile camps and from
both sides were advanced vollies of arguments and counter argu-
ments. No sooner did anybody begin to oppose the Mirza publicly,
than he was made the target of a special curse by him (Mirza
Ghulam Ahmad), The prominent targets cf such so-called pro-
phecies were Abdullah Atham. E. A.C. (a Christian), Chiragh Din
(a renegade from Qadianism). Maulana Sana Ullah of Amritsar.
Dr. Abdu! Hakim of Patiala. Pendit Lekh Ram etc.

Abdullah Atham was one of the Christian opponents of Mirza
Ghulam Ahmad and often entered into lists with him in religious
debates. Once the Mirza arranged an open debate with him and
predicted his success due to his being supportad by God Almighty.
but when, quite contrarily, the debate ended in g draw he resorted
to invoking curses and showering abuses on his adversary. On

1. Aipa-e-Kamalat, Ghulam Ahmad. p. 232,
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5th June, 1893. he announced that Abdullah Atham would die
within tifteen months, He announced publicy that :

“If what | have said does not happen exa:tly. | am prepared
for every punishment. My face be blackened and | be
insulted A rope be put round my neck and | bé hanged.
| swear by the Mighty Allah that what | hav: said wil]
happen. It is incumbent that it will happen, needs must
happen. It is possible the that earth may be changed
for another earth and the sky be chang:d for another sky,
but it is not possible that God’s word might change,
Prepare for me a cross if my falsehood is exposed and
curse me more than the satans, the evil and the ac-
cursed.”! '

_ According to the prophecy, Atham had to die before 6th of
September, 1894. {tis very interesting to note that he and his
misguided followers spent all the intervening period in supplications
and prayers before God to honour his words. Days passed on,
but Atham was as hale and hearty as.even. As wide publicity had
been given to this prophecy, friends and foes alike were eagerly
looking forward to the deadline fixed by Mirza Ghuiam Ahmad
because according to his own averment the fulfilment or otherwise
of this very prophecy was to be the chief criterion for his so-called '
clsims The Qadianis were very much perturbed. The folfowing
statement by a Qadiani biographer of the Mirza throws ample light
on the mental anguish which they were undergoing :

*"The last day of the period appointed for Atham dawned.
The faces of the Qadiyanis were white, their hearts
perturbed. Some of us had laid bets against the oppo-
nents on the death of Abduliah Atham. Dismay and
sorrow-fulness were prevalent. People were crying
loudiy in prayer wishing for his death. The cries and
moans reached such a pitch that even the opponents
felt afraid.’’? '

1. Jeng-e-Mugaddas, Ghulam Ahmad, p. 188.
2. Seerat-ul-Mshdi al-Massod, by Yaqub Ali Qaadiani, p. 7.
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But all their hopes ended in a smoke ; the appointed day
quietly passed by leaving behind the prophesier in utter humilation
and shame and Abduliah Atham was still alive. The Christians
were very jubilant and had taken out a procession in hanaur of
Atham to celebrate their success ; Mirza Ghulam Ahmad lay mourn-
ing snowed under the crushing weight of humifiation for his
defeat. Judged in the mirror of his own pronouncements, the truth
that emerged from this episode was a fatal blow to his sandy
edifice of false prophethood and according to his own averment
his falsehood sto.d totally proved he being liable to be hanged
by putting a rope round his neck. The only course left open for
him was to show penance and make amends in future. After a
brief spell of silence. he came out with queer, but at the same time.
fame excuse that :

"It also happens that an error occurs sometimes in the
interpretation ot a prophecy, for after all, prophets are
mortals.”

This fame excuse speaks for itself and does not stand in need

of any further elucidation or comments.

Similar was the fate of his prophecy regarding the death of
Mauiana Sana Uliah Amritsari. The Mirza prophesied that the
Maulana would die in his life time. He stated :

"By the grace of God | am sanguine that according to the
‘Sunnat-ul Lah’ you cannot escape from your punishment.
If you do not fall victim to fatal disease like plague or
cholera during my life-time, then | am an impostor and
a liar and | pray before God that | be given death in the
very life of Maulvi Sanah Ullah. And if Maulvi Sana
Ullah is not on the right path, then he be destroyed in my
life not by human hands but due to plague, cholera. etc.
Whoever is false and an impostor in your/eyes be destroy-
ed in the life-time of the righteous. My Lord, do it like
this. Amen 1!

This poster was issued on 5th April, 1907, but the Mirza did
not live long to see the death of his opponent and himself fell

1. Tabligh-e-Risalat, Vol. V, p. 120.




31

victim to cholera and died on 26th May, 1908, during the very
life-time of his adversary, leaving no speck of doubt as to his own
falsity. The great Maulana lived nearly 40 years after the death of
Mirza Ghulam Ahmad.

Similarly when another Muslim Dr. Abdul Hakim Khan of
Patiala threw a gauntlet to the Mirza for an open debate he could
not pick-up courage to respond to the challenge. Instead. he came
. out with a prophecy ‘‘that Abdul Hakim will die during my life-time
as he insults and disgraces me’’. Quite interestingly enough, the
said Abdul Hakim paid him in the same coin and prophesied that
“"the Qadiani pretender will die within fifteen’ months from date
(4th May, 1907)”. Abdul Hakim lived long after the death of
Mirza Ghulam Ahmad who died within the stipulated period of
fifteen months. But alas | the Qadianis did not take any lesson
from this humiliating defeat. :

On account of his false proplecies the public peace was
disturbed and the matters reached so great a pitch that the Govern-
ment had to issue an injunction? on 24th February, 1899, requiring
Mijrza Ghulam Ahmad :

**To refrain from publishing any prediction, invohing the
disgrace of any person or in which anyone should be
represented as an object of God’s displeasure : '

“To refrain from publishing any challenge to appeal to
God to indicate by the signs of his displeasure, such as
disgrace. etc. on the party in a religious controversy which
is in the wrong :

“*To refrain from publishing any writing purporting to be
an inspiration the object of which can be reasonably
taken to be the disgtace of any person, or the represent-
ing of him as the object of the Divine wrath."’

The pseudo prophet had to comply with the order of a worldly
court. He submitted a written undertaking’ to this effect to the

1. OQuoted by H. A. Walter in his **Ahmadiya Movement", pp, 43-44.
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court of the District Magistrate Gurdaspur.,! How far he stuck
to his words given to the court ?- Even the ink on his covenant
had not dried when he backed cut of his undertaking and reverted
to his old habit of invoking curses and abuses on his antagonists.

Another device which he pressed into service of his fake and
false prophethood was that he often made prophecies regarding
birth of sons in his own family as well as in those of his followers/
admirers. He made a lot of money through this device because
he usually charged from those concerned in lieu of good tidings/
rrophecies of the birth of a son. Abdullah Timapuri (whn wss a
conveit of Mirza Ghulam Ahmad but later on ploclsimed his own
prophethood after the death of his spiritual masters) has cited many
such examples. In his reply to a pramphlet of Mirza Ghulam
Ahmad, he mentioned several cases in which the Mirza received
Rs. 500/- in lieu of a prophecy for a son. He has particularly

sta‘ed the case of a Risaldar Major who had paid this much amount

but the prophecy did not materialize'” 2

He had a follower named Manzoor Muhammad. Once when
the Mirza came to know that the wife of his follower was pregnant
he gave him the good tidings of the" birth ot a son whose name
would be Bashir-ud-Din. Quite contrarily enough Manzoor's wife
gave bi‘th to a daughter. Similarly, on 14th June, 1894 when his
son Mubarak Ahmad was bcrn he declared ;

““This lad is indeed a spark of the light of God, the promised
reformer, the owner of greatness and authority, possessor
of heal ng breath like the Messiah, culer of disease, a
word of God and lucky. He will become famous in the
four corners of the world ; he will set prisoners free and

" through him ali nations will be blessed’’.3

But as ‘man proposes, God disposes’, the object of this

prophecy, the would-be saviour of the world did not live long to

1. ‘Muhammadia Pocket Bock Munshi Muhammad Abdullah p. 353.
2. H. A. Walter, op. cit.
3. Tary?quyl Quiub, Ghulam Ahmad, p. 43.
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matérialize the dream of his father and died an early death at the
age of nearly eight years. Likewise. on another occasion when his
wife was expectant, he toretold that a son was going to be born
to her, but, alas. this time too his stars betrayed him and tho
‘prophecy turned out to be false. Instead of son. a daughter, named
Ismat. was born, who also did not live long and died in her
childhood.

In 1905 when Bengal was partitioned into two provinces,
“there was a general uprising against this decision of the British
Gpvernment and the resentment assumed the form of large scale
agitation Mirza Sahib caught the cpportunity by forelock and at
once shot a p;ophecy. As the Government appeared adamant on
its stand and there appeared to be no likelihood of its reverting
to the earlier arrangement, Mirza Ghulam Ahmad, after taking stock
of the prevailing conditions prephesied that the partition was final
‘and there would be no re-union of the. two provinces. Alas. the
poor Mirza had to face humiliation in this matter also. In December,
1911, at the time of King-Emperor’s darbar in Delhi. King George-V
- himself announced the restoration of the status quo setting aside

the order of partition of Bengal.

In 1898 when Bubonic plague broke out in certain parts of
India, he asserted that it r@presented God's warth on his opponents
who had not only denied his false claims but also insulted and
disgraced him. At the earlier stages when the epidemic was yet
far off from the outskirts of Qadian. he prophesied that the great
plague would victimize only his opponents and that his own
followers, including himself, were immune from this disease and
further that it would not enter Qadian, He asserted :

“He is the truthful God who has sent His apostie to Qadian.
He shall protect and defend Qadian against plague even
though it may be rampant for seventy years. for Qadian
is the dwelling place of His aposile and in this are signs

for nations.”!

1. Dafi-ul-Bala, by Gdulam Ahmad,. pp. 10-11.
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This prophecy indicated, quite clealy, that God would protect
him, his followers the village of Qadian as also his own hcuse;
He was very much vocal on his point. ~As he be-took this ep demic B
1o be a sign of God's wrath on his opponents beirg at the same 1
time God’s grace on him, he spurned away the idea of his taking 2

inoculation against it. Wh-n he was advised to get himselt

inoculated, just as a preventive measure he uttered :

“It sh” uld be borne ir mind ttat | do not declare it to pe °
generally illegal to have recourse to medicines or pre-
ventive measures in the case of plague or other disea’ses;
for the Holy Prophet is reported to have said that there
is no malady for which God has not created a remedy
‘But | consider it sintul to obscure by inroculation the
heavenly sign which God has been gracious enough to.
display for me and my followers, and by which He in-
tends to show His distinctive favour to those who accept -
me in sincerity and faithfulness. | cannof, therefore,
insult and discredit this sign of mercy by submitting to
inoculation, and be guilty of unbelief in the Promise
of God.”"!

The reader should not be astonished to know that this time
too his so-called prophecy. allegedly based on 8 revelation from
God. met the same fate. The plague not only raached the outskirts
of Qadian, but it indiscriminately raged in all corners of his village,
sparing not even the very abode of this pseudoprophet. He was
so much awe-stricken, that he wrote to hig son-in-law, Mohammad
Ali Khan :

*’Plague here is in its extreme severity. A person dies only
hours after he is afflicted by it God alone knows whep
will this extreme trial end ... Please bring with you
a big package of phenoil nephthaline which costs about
Tupees twenty . .. ... . Also please send phenoil for your
own house.’’2 '

1. Review of Religions (a Qadiani journal ‘which was founded by Mirza Ghulam
Ahmad). Vol. |, p. 417, :
<. Maktoobat-e-Ahmedia, Vol. V, p. 112-13.
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Just imagine | God is Great | A person whe taking crutch of
an alleged revelation from God was thinking this épidemic to be
a boon. a blessing and a sign of God's mercy for himself and his
_followers and had refused to undergo inoculation, how he is

compelled to think otherwise and run after preventive measures.
And, lo his own house, which according to his own averment was
“like the Arc of Noah immune- from calamities and misfortunes’’
- yielded before this ‘wrath of God’ and so far as he was concerned,
he also caught the infection but survived, Following are his
own words : : :

“Plague has entered even our/own house. The older
Ghausan (name of a maid-servant) was afflicted by it.
So we expelled her from the house. Similarly, Ustad
Muhammad Din was struck. We turned him out too.
Tcday another woman who was visiting us and had
come from Delhi was stricken. / a/so fell so i_ll till
! thought that between me and death there were but only
a few seconds”’ 1

‘Is any more proof required to belie and fa'sify the claim of
this false pr~—hat ?

, Here is another instance of his falsehood which he termed
as prophecy. ‘On 4th April, 1905, a great earthquake occurred in
“Noith India, which is commonly known as Kangra Earthquake, and
turned many thickly populated areas into large tracts of desolation.
The l=ading geologists of the time expressed the opinion that an
earthquake of such a devastating magnitude was bound to be
followed by many more earthquakes of varying degrees of intensity.
Even otherwise, it is a matter of common knowledge that tremors
and earthquakes rock the earth from time to time at different places.
How could it be that'a man like Mirza Ghulam Ahmad, who had
in fact developed a sort of mania for shooting prophecies after
prophecies, would have allowed to go th's oportunity unavailed of.
He, therefore. did not lag behind the geologists at -once predicted
that another horrible earthquake. of an intensity unparalleled and

1. Maktoobat-e Ahmadia, Vol. V, p. 115.
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“unheard for in history. wzs going to occur in the very near future.
His first prophecy in this regard appeared on the 8th April. 1905,
i.e. only four days after the first catastrophic occurrence. He
declared that the impending catastrophy was going to be a slgn
of Qiamat which would take place during his own life. A few days
later he  issued another poster foretelling the impending earth
QUake »

“Today. the 29th April, 1906, God has informed me of a
severe and horrirle earthquake. True it is that another
earthquake is going to occur soon which no human eye
has ever seen before and no ear has ever heaid of it

At ancther place, he emphatically declared that according to

- God's revelation the earthquake was beund 10 occur -within sixteen
years and, especially. during his own life-time. He, however. did

not specify particular time and place of i's occurrence and enveloped

his prophecy in the shroud of vagueness The long sban of sixteen

year was a sufficient perind to see the occurrence of many, and

not one. earthquake. -Mirza Ghu'am Ahmad repeated his claim time

and agéin and fieightened the general public unnecessarily. He

did not rest at simply coining repeated prophecies, but even sent

fore-warnings to the Government to make suitable arrangements

in advance to meet the impending danger. He published ' An

Urgent Request demanding Attention of the Government’ and

forwarded its ccpies to Government as a fore-warning, How much

importance did he himself attach to the prophecy and how eagerly

was he looking forward to its fulfilment in his life. will be clear

from the fact that he had himself abandoned his abode in Qadian

and had pitched his tents in a garden outside the village. All this

preparedness indicated that he was expecting the befalling of a

horrible calamity in the form of an earthquake which would surpass

the previous ones and bring in its train incalculable loss of life and

property. The reader will appreciate that he was making much ado

- about nothing and the earthquake which he was foretelling on the
" beat of drum did not occur within the specified period and during
the life-time of this prophecy-ridden pretender, Tremors of slight

severity might have occurred at. different epicentres of the earth.

but the much-publicised horrible earthquake, the alleged sign of
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the Day of Judgment, did not occur during his life tfme or even
within the stipulated period of16 years from the date of the first
prophecy.

Last but not least, | men'lon a famous prophecy of Mirza
Ghulam Ahmad about an affair in which he had involved himself
so deep that he had made it, like his prophecy about Abdullah
Atham, the chief criterion or touch-stone for the truth or otherwise
of his alleged prophethood which, too, to his utter dismay, . fell
. short of materialisation, He had a cousin by the name of Ahmad
Baig who approached Mirza Sahib for some help. in lieu of the
help, the Mirza asked for the hand of the eldest daughter of Mirza
Ahmad Baig. named Muhammadi Begum. When heo saw that the
fellow was rejuctant to agree to the proposa', he pressed into service
his cunning art of prophesying. In a letter, addressed to Ahmad
Baig he wrote : ' -

*’My noble brother Ahmad Bang may God Almighty keep
you safe. Just now when I had finished my meditational
prayers, sleep overwhelmed me. | dreamt that God
commands me to inform you to marry your maiden elder
daughter to me so that you may deserve His charity and
blessings, His reward and honour. and that He may
remove your trials and tribulations, If, however, you
“do not give your daughter to me. you might fall victim
to His displeasure and retribution. | have communicated
to you God’s order so that you may attain His rewards
and regards and the treasures of bliss may be lald open
before you. You know that | honour you and respect
you and consider you to be a professing believer dear
to me. 1| am proud of your compliance. Similarly, | am
prepared to execute the legal documents that you brought
to me. On top of this. all my possessions are for you
“and for God. | am also prepared to recommend your son,
Aziz Baig, to secure employment in Police as | also
intend to get him married to the daughter of a very rich
follower of mine.''!

1. Nawishta-e-Ghaib, Mirza Ghulam Ahmad, p. 100.
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The letter speaks for itself and needs no comment. It starts
with a prophecy, but as the writer in his heart of hearts realized
that the fate of this prophecy was not going to be better than that
of his earlier prophecies, the letter also carried another prescription,
i @. temptation coupled with threat. At another place he wrote :

“Her (Muhammadi Begum’s) marriage is a settled affair.
| swear by God that this ‘is true. They sha'l not have
the power to thwart its occurrence God Almighty has
said : "We have Ourselves married her to you. It is not
‘possible that My words may change *'!

But Ahmad Baig was a man of different mettle and did not
succumb to these machinations and did not care a little for what
the Mirza said. When he saw that al his efforts did not bear fruit.
he exercised all soits of pressure to bear upon Ahmad Baig to make
him to agree to the proposal. And a day came when Muhammadi
Begum was married to a sepoy in indian Army whose name was
Sultan Baig. The matter did not end here; the Mirza began to
prophesy that she would be widawed within three years whereafter
she would come to his lot He said :

““Itis true that Muhammadi Begum has not marsied me.
It is, however, decreed that she will be married to me
soon as has been menticned in the prophecy.”

and

*By the God who has sent Muhammad with truth | This
is right and true that she will merry me. | make this
prophecy the touch-stone for my truth or falsehood
| have not said so except after God informed me
about it."?

He made the First prophecy in this respect in 1886, Neither
Sultan Baig, the husband of Muhammadi Begum died within the
prophesied period of three years, nor did the dream of Mirza
Ghulam Ahmad materialize and the poor fellow died of cholera
in 1908. On 25th May, 1908, he feli suddenly ill; the attack

1. Hukm-.e-Asmani. Mirza Ghulam Ahmad, p. 40.
2. Anjaam-e-Atham, Mirza Ghulam Ahmad. p, 223.
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of cholera was severe and proved to be fatal. After acufe vomitting
he died on 26th May, 1908,! at the age of 68-69, It may also be
stated en passant he had prophesied that his age would be 80 years
(with five or six years margin on either side)? but, also, even this
prophecy did not materialise and his life was cut much short of the
prophesied period. '

Only a few. out of a host of such other. prophecies have been
-cited. Almost all his prophecies failed of in fulfilment leaving the
prophesier in utter dismay and humiliation. It is also quite
interesting to note that in almost all cases, he did not specify time
and place of the relevant incident and always clothed ' his so-called
prophecies in vagueness and ambiguity so that in case of non-
fulfilment the stand couid be changed  quite conveniently. The
Delphic ambiguity of his oracular ejacuiations, which he calls
prophecies, and their ultimate non-fulfilment proves upto the hilt
that ail his claims were baseless and false.

1. Siratual Mehdi, 109,

2, Braheen-e-Ahmadia, Vo!. V, p. 96.
Note the ambiguity of the prophecy.  He says that his age will be 10 yesrs or
5—6 years more or less. And, to cap all this, he calls himself to be a recipient
of Institution or Divine Reyelation.



DOCTRINAL DIFFERENCES BETWEEN
MUSLIMS AND QADIANIS

In the earlier two chapters | have attempted  to give a briéf
narration of the circumstances and times leading to the birth of
this peculiar movement called Qadianism and the modes and

- machinations applied for its advancement. | will now examine

some of its beliefs and their fundamental and essential differences
with the doctrines of Islam in some detail,

_The first and foremost essential difference between Islam and
Qadiarism is the principle of Khatm-e-Nabuwwat. This part of the
doctrinal difference has been explained in the tirst chapter. Suffice
it to say here that Qadianis do not believe in Khatm-e-Nabuwwat,
and on the contrary. have faith in the so-called prophethood of

Mirza Ghulam Ahmad Qadiani. Not only this. but they have further
_belief in the contipuance of this phenomenon :

“The door of inspiration has always been, annd will always
be. open and no attribute of God ever becomes useless.
As _he used to hold communion with his good servants.
s0 He does even now. and will continue to do even upto
the end of the world. ‘1

No wonder. theretore, that certain Qadianis, who had seen
their spiritual master leaping from reformer-ship to Messiahship and
from Messiahship to prophethood could not help but claim the
same elevation to themselves Firstly, Yar Muhammad whd was a
tutor of a son of Mirza Ghulam Ahmad, attributed all the revelations
of Mirza Ghulam Ahmad to himself. Another Qadiani, named
Nu: Ahmrad, followed suit and entered the arena with the assertion :

““There is no God but God, Nur Ahmad is the Apostle of
God. | am the apostie of Allah o

1. Conditiens of Bai't (Part Articles of Faith, Article No. 5).
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Another Qadiani, Maulvi Abdullah of Timapur (a suburb of
Shorapur in the Deccan) who had been a companion of Mirza
Ghulam Ahmad, also announced that he was prophet ‘‘in accordance
with the predictions and prophecjes of erza Ghulam Ahmad.”
He claimed :

I am the man from God. you must all follow me ; l am
the real Khalifa of Qadian "’

He also claimed that he had been given the ministry of an
apostle through the blessings and spiritual influence of . Mirza
Ghulam Ahmad. Yet: another Oadlam pretended prophethood
asserting : | am the covenanted and the promised one for thé
Qadianis in accordance with the prophecies of ‘his holiness’ Mirza
Ghulam Ahmad. Abdul Latif Qadiani and Chiragh Din Qadiani also
raised similar claims !

Al this belief goes contrarY to the Teachings of thel O:r;:
and the Traditions of Prophet Muhammad (may peace of Alla

- upon him),

The second fundamental difference between Islam and
Qadian‘sm pertains to respective beliefs about Jesus and his second
advent before the Day ot Judgment The Muslims believe that
Jesus did not die on the cross and that he is alive in heaven from
where he will descend on the earth before the day of resurrection.
On the contrary. Mirza Ghulam Ahmad expounded that Jesus was
saved from the cross ; thereafter he came over 10 Kashmir where
he die1 a natural death and that the person who was 1o re-appear
before the day of Resurrection was quite another person having
attributes of Jesus and that he (Mirza 3hulam Ahmad) him:elf was
the self-same awaited Messiah and promised Mehdi.

The third difference relates to the institution of Jihad.

& That Jihad is obligatory on the Muslims, has never been disputed
by the Muslims. The Quranic verses which enjoin Jihad on Mus!ims

3 are : XXI/39 and 40. 11 190-94, LX 8, 1V/74-75 and XXV 52.

1. Qadiani Maz'hab Part ll, p. 839,
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There have been no two opinions on the doctrine of Jihad
in Islam, but Mirza Ghulam Ahmad, a subtle enemy of Islam as he,
was preached against this obligatory doctrine of Islam and went

. to the extent of repealing it through his false assertions. Says
Munir Inquiry Report :

“In 19C0 he expounced his doctrine that henceforth Jihad |
bis- saif would be deemed to have been abrogated.'!

Given below are some of the sayings of Mirza Ghulam Ahmad &
which cleatly indicate that he abrogatea Jihad for Muslims :

1. | have brought a commandment for you people ard it is
that hencefoith Jihad by sword is forbidden.

2. All wars for religion have now been forbidden,
3. Now Jihad for the sake of religion is prohibited.

4, Jihad with sword is totally prohibited for my com- §
munity, for whom God has appointed me Imam and
Guide. This community considers it totally prohibited
(haram) to fight wars in the name of religion.2

5. He who draws his swoid and claiming to be a Ghazi
kills infidles. disobeys God and His Prophet.

€. In my opinion. no doctrine defames Islam more than
doctrine of Jihad.

9. | have spent most of my life in ‘yesmanship’ of the .
British Government and in opposing Jihad. | continued
my efforts till the Muslims became sincerely faithful to
the Government.?

On the face of it, the preaching by Mirza Ghulam Ahmad was"
directed against an obligatory injunction enunciated in both the
Quran and Hadith, out of certain extraneous consideration, i.e. to
eliminate chances of confrontation of Muslims with their new

1. Report of the Inquiry Court, 1953, p. 10,
2. - Tabligh-e-Risalat, Vol. IX. p. 82.
3. Tayaqul Qulub, Mirza Ghulam Ahmad, p. 15.
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Christian overlords. A deep-woven syntax lies, in the background

of this repeal of a Quranic injunction by this impostor. and in view

of the complexity of the problem it needs to be dealt with in some
. greater detail and depth. '

As stated earlier, in chapter I, that Mirza Ghulam Ahmad made
his false claim at a time when the Muslim world was groaning .
- under foreign subjugation and there was felt an urgent need to
forge unity in their ranks so as to cast off the yoke of foreign rule.
In 1858 was fought the fi:st freedom fight on the soil of India in
~ which the Muslims had played active role. The Muslims were
taking part in this fight under the name of Jihad It is very pertinent
@ to Note here that Mirza Ghulam Murtaza, father of Mirza Ghulam
- Ahmad had sided with the British and in collaboration with the
Sikhs had tried to frustrate the hopes of independence of the
freedom fighters. Mirza Ghulam Ahmad has himself mentioned this
in these words ; '

“He (Mirza Ghulam Murtaza) was one of thuse loyal to
the English Government so far so that he helped it in the
Mutiny of 1857, handsomely and extended to it (help
with) 50 so'diers and fifty horses from his own resources.
He rendered servuce to the exalted Government ‘beyond
his resources.’

Not only this, Mirza Ghulam Murtaza hai also taken part in
the battle against Ismail Shaheed in the reign of Sikhs.

The British were arrayed against Afghanistan and the Muslims
were closing their ranks and pooling all their resources to wage
Jihad against them. During the various clashes and skirmishes
with the Muslims in the battlefield, the imperialists had4 fully realized
4 that the only spirit which had put the scattered formation of their
 foes together was the spirit infused in their hearts by the injunction
of Jihad. Apart from the sub-continent, the British intrigues were
at work in Tukey as well, Russia was trying to infilterate in the
urkish areas and after a long strugg!e when Turkey succumbed to
Russian on slaughts and was forced to submit to the peace terms

< 0 %

1. Tohfa Qaisaria, Mirza Ghulam Ahmad, p. 16.
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dictated by their conquerors, imperialist designs became open and
“tried to make capital out of the defeat of Turkey and in a calen-
destine manner gained sovereignity over Cyprus. In Egypt also,
in 1887, the British armies defeated the Muslim armies. In Sudan
100. the British had to face tough resistence from the Muslims,
astly. the Britich fcrces conquered Aden and Bahrain. Apparent'y,
the imperialist powers had vanquished their foe, Muslim world,§
but they still feared that the smothered embe rs could at any moment ,
turn into flames which wou'd uncmerate all their prowess and pride
and compel them ‘o retreat, The Muslims everywhere were filled
with the spirit of Jihad and the smouldering fire could any moment
burst into a volcanic eruption. In order to curb the spirit of Jihadl
in Muslims, the imperialists encouraged the Jewish. orientalists
who were writing voluminously against Jlhad and gave widest
possible publicity to their views, But all this was not enough t
detract the Muslims from it ; it was almost impossible to achiev
the desired results without associating the Muslim renegades i
this campaign. At such a moment only a fifth-columnist could dof
this Service for imperialists Their eyes were already set on th
self-styled prophet and he it was who could  easily be persuade
to come to their rescue and announce that the injunction of Jiha
no fonger held good and that Jihad bis-saif (resisiance with th
aid of sword) was totally prohibited hencefoith. The Qadianis]
address to H. E. Lord Reading. Viceroy, fully bears this out. It wil
be worthwhile to place before the reader the relevant part of thd
text, which is as under :

“When he (Mirza Ghulam Ahmad) made his claim, the
whole Muslim world was seething with the spirit of
Jihad and the position.-of the Muslim world was just likel
a barrel of petrol. awaiting a flame, to set it on fire,
But the founder of the sect, started a full- -throated
movement against the hollowness of this un- Islamic and
anti-peace idea of Jihad. with the result that hardly a
few years had passed when the Government had to
admit that the problem (the formation of the sect) whic
in their opinion was a danger for peace, proved to be of
extra ordmary assistance and relief to them.’’!

D A Y o= g

e
1. Al-Fad! (a Qadialt Magezine) of July 4, 1921,
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Mirza Ghulam Ahmad wrote voluminously against Jihad and
left no stone un'urned to preach against this injunction of Isiam.
He wrote in different languages to disseminate his new formula
far and wide in the Muslim lands. 'Here is his own statement : .

""The number of books which | have published has reached
fifteen thousand. I have published them everywhere in
Mecca. in  Medina, Constantinople, Syria, Egypt and
Afghanistan. | have given publicity to these books to
the utmost possible extent. These books have borne
fruit so that hundreds of thousands of the Muslims who
used to belisve in Jihad have given up this unholy belief
which was embedded in their hearts and their ignerant
divines had taught them. This is the -eminent service
which has emanated from me and of which | can be
proud, from amongst all the Indian Muslims, for, no,
one has the power to produce the like of it."'!

. - An irhperialist stooge as he was, he could rightly be proud
of this service to his masters by harming the interest of Islam.
The less said the better.

Another peculiarity of Qadianism is that it has given the ful-
minations of Mirza Ghulam Ahmad a status equal to that of the
Holy Quran. It is our belief that he who does not believe in the
Quran as the final form and culmination of Divine Revelation, is not
a Muslim. But tha liar of Qadian says that he received revelation
and assimilates his hallucinations with the Word of God. Says he :

. win

"By the Great God | believe in my revelations as | believe
in the Quran and the rest of the books revealed from
Heavens. | believe that the word which descends on
me descends from God and believe that the Quran has
been revealed by Him.''?

1. Sitara-e-Qaiseria, Mirza Ghulam Ahmad, p. 3.
2. Haqgiqatul Wahy, Mirza Ghulam Abmad, p. 211,
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Similar is the tenor of his another assertion in which he
says :

*“My faith in the revelations which have descended on me
is like faith in the Torah, the Bible and the Quran.””

The Qadianis have their own regular book which they call
‘Al-Kitab-ul-Mubeen,! They say that it is divided .into 20 parts
each part containing several ayats (verses).2

Besides, the Qadiani pretender puts himself on the same
citadel as of Prophet Muhammad. In one of his fulminations, he says:

“He who creates distinction between me and Mustafa (the
Holy Prophet) has neither known me nor seen me.’’3

Worse than this, he takes ancther lgap and savs :

““God told me: Thou art of me and | am of thee.
Thy appearance is My appearance.” 4

He also claimed to have introduced his own Shariah :

*] am the author of Shariah, for commandments and inter-
~ dictions are revealed to me.'*S

A pretender who had no respect for the Prophets (including

the Holy Prophet of Islam) and had absolutely no faith in the

- Divine Word of God, his followers could go to any length They

adore Qadian, the birth-place of Mirza Ghulam Ahmad and place it

at par with Mecca. Mehmood Ahmad, the successor of this pseuo-
prophet, says :

“Truthfully | tell you that God has informed me that the
tand of Qadiyan is blessed and in it descend the self-
same blessings which descended in Mekkatul -Mukar-
ramah and Medinetul Munawwarh,”6

Al-Fadi of February 15, 1919,

An-Nabuwwat fil Itham, p. 43.

Haqigatu! Wahy, Mirza Gh {am Ahmad, p. 73.
Arbaeen (by Mirza Ghulam Ahmad) No, 4, p. 7.
Al-Fad!, December 10, 1932,
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In a Friday sermon he said :

‘Qadian is the navel-waort of the earth. It is the mother of
all towns. It is not possible to attain any kind of gain
without this sacred place.”’!

Another ridiculous piece of absurdity :

““The Aqsa Mcsque to which the Apostle of God travelied
at night is the mosque situated in Qadian. Here is the
text : What was intended by the Aqsa Mosque in God’'s
saying :

* Glory be to Him Who be-took His servant overnight
from the Haram Mosque to the Aqgsa Mosque. whose
precincts We have blessed.”

Was the Qadian Mosque as the Apostle was taken at night
to this mosaue which is situated in the east of Qadian,
which is a living embodiment of the perfections and
blessings of Mirza Ghulam Ahmad which were bestowed
on him by the Apostle ot God ? *'2

And Qadian is their substitute for Baitullah :

**Qur arnual gathering is the Haj God has selected
Qadiyan as the place for this (Haj). In it are forbidden
obscene speech, wickedness and fighting.”3

All these references clearly go to prove that the Qadianis have
their own separate set of beliefs quite distinct from those of the
Muslims. They have their own Nabi (Mirza Ghulam Ahmad), their
own book (Al-Kitabul Mubin) their own Shariah, their own sub-
stitute for Mecca. i.e. Qadian, and their own annual conferances
which in thelr opinion are equal to Haj. They have nothing in
common with the followers of Muhammad (may peace of Allah be
upon him) and had put on the garb of Islam simply to misguide
the gullible elements in the Muslims and to hoodwink the world at

1. Al-Fadl, January 3, 1925,
2. Al-Fadl, August 21, 1933,
3. Barkatul Khilafat by Mahmood Ahmad, the second Qadiani caliph, p. 6 and 7,
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large and to camouflage their underhand links with their impetialis,
benefactors

Neither the Qadianis nor their self-styled prophet had any
connection with Islam Fatwas of Kufr were declared against
Mirza Ghulam Ahmad from the moment he started making fallacious
claims to prophethood This rift created difficulties for th ir
proselytization. Some more subtle and ingenious minds among
the Qadianis were thinking of some more clandestine method of
meeting this challenge. This opportunity they got when there
occurred a rift between the successors of Mirza Ghulam Ahmad
regarding succession (khilafat as they call it), Muharrmad Ali,
who had started raising fingers on Mirza Ghulam Abmad in many
matters sponsored this new branch. He founded the i1 ahori Branch
of Qadianism and set up Ahmadiyya Anjuman-e-Is'am in 1914.
This sect adopted a different line of action and insteed of an open’
confrontation with Islam, chuse a mcie cunning and ceceitful
method. The Lahori Branch admitted the Finality of Prophethood
and began to denounce the Qadianis for their bel.ef in Mirza
Ghulam Ahmad as a prophet. but accepted him as Mujaddid-e-Azam
(Greatest Reformer) a Mehdi-e:Maood (promised Mehdi). Thelir
aim was to deceive the hitherto undeceived. Outwardly though
they give much publicity to the difference of their basic point of
view with the Qadianis, but inwardly they subscribe to the same
Qadiani movement. They are, therefore, as inimical and dangerous
to the bady-politic. and body-religious of Islam as the Qadianis
. are and both these groups supplement and complement each other
in all matters of their newly coined dogma.




TEHRIF FIL QURAN

Besides holding a host or other heretical views. Mirza Ghulam
Ahmad was also guilty of Tehrif in the verses of the Holy Quran.
Tehrif means distortion of Quranic verses. Any deliberate contrac-
. tion of, deletiaon from, or add:tion to the tex: of the Quranic verses
~ constitutes Tehrif. Besides, any deliberate and wilful attempt at
explaining the verses in a context other than that of its real meaning
also amounts to Tehrif. Mirza Ghulam Ahmad has not faltered
in one matter alone, he committed all sorts of Tehrif, Anybody
who tries his hand at violating the inviolate and inviolable text of
the Holy Quran is, by common consent. an unbeliever, because no
Muslim having faith in the Quran as the tinal and eternal Divine
| Revelation can dare do so

Before proceeding with the examination of certain instances,
we should see how much importance did Mirza Ghulam Ahmad
attach to the Quran. Firstly, his very claim to be the recipient of
Divine Revelation, taken to its logical conclusion, makes it
abundantly clear that he had no faith in the eternity of Divine
Revelations in the Quran ; secondly. his alleged love for the Holy
Book was only to misguide the Muslims and there was & subtle
cateh in his claim. In his book ‘Azala-e-Auham’, he says :

"'The Quran had disappeared from the world and | havs
brought it back from heavens.''!

At ancther place he writes :

“’I am just like the Quran and it is likely and it is manifested
at my hands,”’?

1. Agzala-e-Auham, Goot-note atl p. 380,

Z, Aal.Bushra Vot Hll, p. 118
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How revealing is his following utference :

1 have come to remove mistakes of the Quran - which have
occurred due to abundance of commentaries.’'!

The sick mind, therefore. proceeded with carrying out
corrections in the text of the Quran and to remove alleged mistakes,
Had he been a Muslim and a believer in the Quran as the eternal ,
book of God, he would have understood the wider implications of |
the Quranic verdict ; ’

“Verily, it is we who have revealed the. Dhikr (Quran) and
we are its Guardians.’'?

His nasty attempt at carrying out the so-caifled corrections,
therefore, constitutes a grave offence and a great sin sufficient
enough to throw him out of the pale of Islam.

Here are a few glaring instances of Tehrif committed by the
Mirza in his different books. For facility of reference both the
original verses cf the Quran as also the distorted version put in
vogue by him are given below in a juxtaposed form.

Original - verses of the Huly Distorted version introduced by |

Quran the Mirza
qu;u..,.uuaf';ro\, Jnlﬂjks,.“‘j‘.lzfol)
yely alta gpo 5 g | g3l e Oly alta a5 g |43l bte |
S OO e §elagd g ol g ) plaii
Sglais oy glais f‘ OB nisles
(Al-Quran, 11/23) (Surma Chéshm-e-Aria, foot-note,

p. 10. and Brahin-e-Ahmadia,
p. 395, 396,646, and Haqiqatul
Wahy, p. 248). ‘

. e i e /!
e

4. Azala-e-Auham, Foot-note &t p. 380:
2 Al-Bushra, Vol. I, p. 119.
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In the dnstorted version, the Mirza deleted the words ..nde(
lined in the original Quranic verse and also added the word “i¥
The distorted version is found not in one but in four different books

of the Mirza,

oy oV daanl I s oYy o Cantsl (i
Syt ol e ot Je
(Al-Quran, XVI1/88) .- {Surma-e-Chashm-e-Arya p. 10

Noorul Haque, Vol 1. p. 109).

He upset the original sequence of the verse by putting the
word ‘al-Jin" before ‘al-Ins’.

Jyauy on Sl 5o Ll by 4.9_5 Yy g yigye oot imay

Ot 2l G G BIY i Yy el _p a2 g:’ T
el

(Al-Quran. XX11/62) h {Azaia-e-Auham, p. 623. Roohani

Khazain, p. 439. Dafi-ai-Waswaas
preface to Haqiqat Islam, p 330).

»

£ -
He d¢leted the words el O*  because in the sresence of
these words, he could not build the sandy sditice of his pro-
phethood.

Siily pSUgely ) paala s plyel B Jae 5 isaale O
ol J=w u'n . Wﬂ‘,
(Al-Quran, 1X/41) (Jan-e-Mugaddas, p 194).

The Mirza cunningly interpolated the words by sdale o

“ r#‘mJ r‘“ in place of the words “ pﬂ'rl!b) 4o =3 7 and
[ { S+ *

misplaced the word al J:;“'u’ * . The reason for carrying out

the alleged corrections was that in the original verse the Muslints
had been ordered to undertake Jihad, but he being hyper allergic
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to this doctrine, mace an unholy attempt to create a confusion by
interpolation coupled with distortion.

al ERIP au! |}J.,_v rii Y sl N |J..1... ("“

Tajs- f"’-‘ M A OB e gayy 14,:5 i 1,6 alsa, gy
) ﬁlﬁa“ s A els i . (:L,.u S ) s

(Al-Quran, 1X/63) (Hagiqatul Wahy, p. 130).

The Mirza interpolated the words and deleted the words

rﬁ) _d Ul’ 2

[13

JJ"“) (:)"d'n:; OA L‘L«IJ‘ L‘) _ d_""_) L.J‘ L‘a“;j L'J" l;.lu-» LA‘,
B Y G el e Y e BV s Y, S Y,
. Dgdeld Al é";”i adxial ui Olla s é]_l

LT G Fsz_ £ ol gl Lo

(Al-Quran, XX1;25) (Braheen-e-Ahmadia, Vol. 1|V,
p. 348). ’

»

He copied the orlginal verse upto the word “ ‘JJ“) O
and thereafter adds his“own comed verse. How cleverly he has
brought in the word a2 ” which is not at all available in the
whole of the Quran  The reason for doing this is quite obvious, |
Prior to claiming prophethood. the poor fellow had claimed himself
to be a Muhaddith.

REY S e fji . e ylt g IR paols
Glhph sloy Tkl e M)

« &m’-! uh

(&1-Quran, XV1/125) <+ {(Noorul Haque, Voi. 1, p. 46,
Tabligh-e-Risalat Vo!. Ili, pages
194 and 195},
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He distorted the whole verse, again not in one book whici
could be attributed to copying mistake. but in two of his books.

PR PR ISP Y 230 53 A oa e Ulaor 5
(Al-Quran, V/60) .. {Azala-e-Auham, Vol. 1, p. 674).
He subsituated the word “u"‘?” for the Quranic word “J"’--'”
PR i e oY 8 ‘_;#’J\" Iy
(Al-Quran, XiV/48) ... (Tohfa-e-Golarwia, p. 185).

« J.LJ » .
He deleted the word ¥ £s2  and replaced it by
“ d-\’. »

wry Guy =00 lede ot 05 Sy amy G OB (B S
,c\;w,dﬁ-\,s&,, | L gl Yl I3
(Al-Quran, LV/26-27) (Azala-e-Auham. p. 136).
The words “ \G-:l"d‘” have been replaced by the single
word “ .u‘" ”
Sadlaly @ oUWy b Ol e o Lai WG
(Al-Quran, XCVIi/1) (Braheen-e- Ahmadia, p. 313).

Qadian was his abode. He hit upon a plan to give it sanctity
by saying that the word Qadian was mentioned in the Holy Quran.
Hence this distortion.

Such then were the alleged corrections that he carried out
into the text of the Quran. Only a few out of many instances
have been quoted where the Mirza had been guilty of Tehrif
(distortion) in the Quranic verses. Besides this literal distortion,
there are many of his statements which clearfy show that he had
committed in the explanation/interpretation of several verses of the



Quran thereby changing the whole context of the verse concerr‘ed
Here are a few such examgles :

-

3.

1

Hagigatuli Wahy, Mirza Ghulam Ahmad. p. 107.
ibid, p. 82.
Azala-e-Auham.p 673.

There is a Quranic verse which runs like thus:-
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In this ‘Haqigatul Wahy' he quotes a Quranic verse thus.
“ o i L '-'—H o~ Firstly he deletes the words .

“ fgy JT "“ " available in the original verse of
the Quran. Secondly he gives it quite novel meaning
and asserts that the personage referred to by God
in this verse was not the Holy Prophet Muhammad,
but Mirza Ghulam Ahmad.! He has committed a two
fold sin in this particular case, i e he deleted some
words from the original verse and, to cap all this,
applied the verse to his own self

U?‘l“” i W w‘)’ lay . The Holy person qualified
bp this verse is Prophet Muhammad, but look at the ,
audacity of the Mirza. he asserts that it was he who |
. . «© . w 2} »

is meant in the verse to be M D . What a
lie!?

In the Quranic verse (S9! dti J g, Ve A Aansd
is mentioned a prophecy of Prophet of Jesus (may
peace be upon him) in respect of Prophet Muhammad
whose name was also Ahmad. The impostor again
applies this verse to his own self and declares that the |
prophecy did not reiate to Muhammad but Ahmad and
by Ahmad he means his own mean seif.> The poor !
creature was named as ‘'‘Mirza Ghulam Ahmad’ (i.e.
servant of Ahmad) but the Quranic verse qualifies '
“Ahmad”. How can a prophecy qualifying ‘“Ahmad”
(another name of Prophet Muhammad), be applicable
to ‘’Mirza Ghulam Ahmad"' (slave of Ahmad) ?
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4. In the last verse of Suiah‘Al-Fat'h"it is-quite cléar "that

mentioned by name in it. 1t does nbY 116 i the mouth’
of a follower of Muhammad (may ‘peacé of Allah be
upon him) to dethrone the Praphet of Islam and usurp
his siatus ; but the Qadiani pretender whose very aim
was to give .a coup de grace to the religion of
Muhammad, applied this verse too to his own salf
and asserted that God hdd revealed to him that by the
words “ A d gy dat 7 i meant Mirza Ghulam
Ahmad,

in the face of all this if any Qadiani says that the Mirza did
not commit Tehrif in the text of the Quran then either he is enjoying
the bliss of ignorance or wilfully conceals the great sin committed
by the founder of this cult which alone was sufficient for his
ex-communication and throwing him out of the fold of Istam.

This much about the founder of Qadianism, but his followers
have gone a step ahead of their prophet and distorted the Kalima
which is the article No. 1 of fslam. They have substituted ‘Al-Ahmad’
for ““Muhammad’ In the Kalima. On the facade of the central
mosque in Nigeria is writ large their own Kalima which runs as

& Jy") AP%“ . A photograph of this central mosque is included
in the book., “A'rica Jpeeaks” published at Rabwah and the
distorted Kalima was quite conspiciious on the facade of the

mosque.

Before concluding this chapter it is necessary to mention
here that the Mirza, in some of his writings, had badly denounced
a person who commits any type ‘of Tehrif in the Quranic verses.
I his “Azala-e-Auham’” he wrote :

*The Quran is the last of the Divine Books and not even a
little or dot can be added to or deleted from its verses
or injunctions. There can now be no revelation (Wahy
or llham) from God purportmg to modify. or supplant

- the Qin#ic mjunctlons it somebody thinks it to be

it applies to Prophet Muhammad who has been e
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possible, then, to my mind. such a person is an apostate,
unbeliever and outside the fold of Islam."’}

After going through the above few examples where prima
facie Tehrif has been committed, not inadvertantly but quite wilfully .
and deliberately, by Mirza Ghulam Ahmad just to grind his own
axe, the reader can fully appreciate that the Mirza stands liable to
the penalty of ex-communication imposed by himself in his above-
quoted Fatwa. Not to speak of altering or removing .a little, he
has been guilty of glaring distortion in the Quranic verses. both
textually as well as in their meaning and interpretation. After
placing these bare facts, | leave the matter to the independent
judgment of the reader.

1. Azala-e-Auham, Mirza Ghulam Ahmad. 137.




QADIANISM A SEPARATE UMMAT

Itis an admitted fact that Mirza Ghulam Ahmad laid claim to
prophethood knowing tull well that any claimant to prophethood
after Prophet Muhammad (may peace of Allah be upon him) was
nota Muslim. Many statements to this effect are found in his
earlier works and are emphatic on the finality of prophethood.
When later, however, he laid claim to the status of a prophet, he
had ipso facto broken il his ties with Islam which recognizes no
prophethood after the Prophet of islam, and thereby he had laid the
foundations of a new heretic cult, namely, Qadianism. Seen from
this angle. the only logical conclusion of his claims to prophethood
is that he had gone astray and driven himself as well as his followers
outside the ambit of Islam. His followers began to call themselves
Ahmadis, an epithet which clearly differentiates them from the
Muslims  He did not stop at his mere false claims, but unequi-
vocally declared all those who. did not follow him as Kafirs
(unbelievers). He said :

1. God has revealad unto me that those who received my
message but did not believe in me are not Muslims.

2. Those who oppose me are like Christians, Jews,
Mushriks and ‘“Jahannamis”.

3. 1 recewed a revelation that Allah said to me. He who
doss not follow you nor takes an oath of tfealty to you
but opposes you, he surely opposes Allah and his
Prophet and shall enter burning hell,!

He even does not hesitate from using filthy language while
denouncing his opponents, who were no other than the Muslims,
the staunch believers in Finality of Prophethood. The reader will

1. Akhbar-ul-Khiyar., Mirza Ghulam Ahmad, p. 3.

57
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eicuse me for reproducing a few such dirty utterances of this self-
styled prophet : .

*“All Muslims have accepted my message and have con-
firmed. it, but the progeny of prostitutes and incestuous
people have not done so !

And

Verily our enemies are like swines of the wilderness and
their womenfolk are worse than bitches.”"? |

Again

“There is nothing more foul in this world than a pig.
But the u'ema who oppose me are more foul than a pig.
O ye ulema | ye eaters of dead bodies and ye putrid
souls."3 :

Addressing one of his opponents (Maulana Sanaullah) he uses
most vulgar words :

“*Ghoul, mean. profligate, Satan, accursed. the seed of fools,
abominable. corrupted deceiver, ominous and son of a
prostitute.” ¢

He crosses all limits of decency and even does not spare holy
personages like prophets. | again beg pardon to quote one of his
vile utterances in regard to Jesus (may peace of Allah be on him) :

»Jesus used to lean ftowards prostitutes as his grand-
mothers were of (the stock of) prostitutes.’’s

There is no dearth of such fulminations in his writings.
In fact he had gone so far in the wilderness ot indecency in calling
names to his opponents that a criminal court, after holding him
ill tempered and evil tongued. had to issue an order requiring him

Mirat-o-Kamalat-e-lslam, Mirza Ghulam Ahmad. p. 541,
Najm-ul-Huda, Mirza Ghclam Ahmad, p. 21,
Anjam-e-Atham, Mirza Ghulam Ahmad, p, 21.

Ibid p. 281. _

Annexure to Anjam-e-Atham (marginal note) p. 7.

el ol ol
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to furnish an undertaking not to use bad names against his oppo-
nents, and he had to give an undertaking in black and white to
this effect. He himself admits it in these words :

I gave an undertaking to the court that | shall not use,
after this. bad words."'!

He was compelled by his very nature and such undertakings
could not bind him for long and his wrath soon burst into vulgar
ejaculations. While this violent tirade of filthy vittuperations
against his opponents throws a flood of light on the character of
this so-called prophet, it, at the same time, shows quite clearly
that he had himself drawn the line of demarcation and laid foun-
dations of cleavage between the Muslims and his own followers.
Qadianism was, therefore, to be not only a separate community
in matters of religion, they had to break apart from the general
Muslims in all social matters. He forbade his followers to pray
behind the Muslim Imams :

’God in truth has informed me that it is absolutely unlawful
that you should pray behind anyone who belies me or
hesitates in my obedience. On the other hand, it is your
duty to pray behind one of your own Imam ....when the
Messiah has descended, it is your duty to give up other
sects which claim Islam, to take your Imam from amongst
yourself. So do as you have been bidden. Do you
wish that your good deeds should go waste while ye
know not,”*? -

On another occasion when he was asked by one of his
followers as to whether he should pray behind an Imam
whose belief he does not know. he categorically said: ‘No".
Except after he acquaints himself with his belief. If he affirms me
(i e my prophethood) it is permissible. If he belies me, it is not
fawful, If he neither confirms nor belies, even then it is not lawful,
far he is a hypoctite.

1. Foreward to 'Kitab-ul-Bariyya’, Mirza Ghulam Ahmad, p. 13.
2. Arbaeen, Mirza Ghulam Ahmad, pp. 3. 35.
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He also bade his sect not to offer funeral prayers of the dead
bodies of other Muslims. “'After all connections have been severed
including the prayers . how is it any of our concern that we |

" should pray for their (Muslims’) dead "’! How much stress did he
lay on this rule. will be clear from the fact that he refused to join
the funeral s:rvices of his son, his own real son, who had defied
his false cleims and had died as a staunch believer in the Finality
of Prophethood unlike his other brotters,? His followers have
been following his dictate till tcdate ; so much so that Ch. Zafar
Uileh Khan did not offer the Jenaza prayers of the late Quaid-e-
Azam, the founder of and father of Pakistan. The Mirza brought
in another rift in ths social Iife of the Muslims by ordering his
followers not to give their daughters in marriage t> non-Ahmadis,
permitting them, however, at the sam3s time to take Muslim girls -
in marriage into their families. Elaborating this point, Mahmood
Ahmad, son of Mirza Ghulam Ahmad who was als> his second
successor, has very categorically stated :

"It is not lawful for any Qadiani to give his daughter in
marriage to a non-Qadiani, as this is an emphatic com-
mand of the Promised Messiah.”’?

He further wrote :

“Anyone who gives away in marriage his daughter to
Muslisms will be thrown out of the community and will
become an infidel.”*

How this order was put into practice, can be seen from the
following published in Al-Fadl. the mouth-piece of this community :

“’Under orders of the Commander of the Faithful the second
Caliph of the Messiah (May God succour him with His
help). the following are expelled from the sect. It is
proclaimed for everyone to boycott these persons,”**4

Kalamat-ul-imam Al-Fadl, June 18, 1916.
l;\nwarul Khinlaf!ah, P 9.

A(—,Faq_l, May 32, 1931.

Al-Fadl. September, 1934,

S ol ol o
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And resultantly five persons who had faltered in strictly
observing this edict of their Messiah were expelled from the

community.

Although Mirza Ghulam Ahmad, and. in obedience to his
orders. his followers too, have been masqueradidg themselves as
every bit a Mus'im. yet the following few statements from Qadiani
|eaders will bear me out in my proposition that they were from
theirvery inception a new. separate, independent community having
no connection, whatsoever. with the general body of the Muslims :

“*Qur prayers are separate. Marriage of our daughters to
them is illegal. Funeral prayers for their dead .is forbidden,
So what is left for us to co-operate with them. Relation-
ship is of two kinds—religious and worldly, The biggest
of religious relationship is prayers and the biggest of
worldly relationship is the bond of inter-marriages
common prayers and inter-marriages have since been
rendered illegal The up-shot is that from all angles
there is total difference between us.’’!

Justifying his stand of severance of all connections with
Muslims. Mirza Ghulam Ahmad has written :

“The relationship we have severed not of ourself but this
is under a Command of God Almighty. Their group has
crossed all limits of hypocrisy and other evils. As such,
any relationship with them in this state of theirs is like
that of pure fresh milk. For this reason our community
cannot, and in fact need not have any relationship and
connections with them."?

Mirza Mahmood Ahmad once wrote :

“That all those so-calied Muslims who had sot entsiaed nla
his (Mirza Ghulam Ahmad's) bai‘t formally, wherever
they might be living, were Kafirs and outside the pale

e o e £ A A AR S R i v e

v, Ealimatuf Fast 0¥ Bashit Ahinad.
5 Teshizu! Arhan Yol VNI Moo B 311,
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of Islam, even though they may not nave heard the name
of the Promised Messiah.’"!

Still more emphatic in his following statement :

**And the Promised Messiah has said : Their {the Muslims’)
Islam is separate and ours is different. Their God is
different. and ours is different. . They have their own Ha
while we have our own. Likewise, difference is there in
every matter.”"?

The founder as well as the followers of Qadianism, therefore.]

brought in a gulf in between themselves and the Muslims andf
introduced a sort of social boycott.

It will, therefore. be seen from the above pronouncements that
the Qadianis themselves had realized from the very beginning that
theirs was a dissenting group and a s-parate community, quite
distinct from. and independent of, the general community of theg
Muslims. When in 1901, Mirza Ghulam Ahmad founded the
‘Jama’at-e-Ahmadiya’, he himself requested the Government to
show them as a different sect. i.e.. different community, in the
census records of that year which was accordingly done. He. as:
such, cut his group off the general body of Muslims.?> Moreover,
the very claim of Mirza Ghulam Ahmad to be a prophet taken to
its logical conclusion. draws up a line of cleavage between Islam
and Qadianism. The Muslims on their own part, have. therefore, i
been quite vocal. and rightly so, in declaring the followers of this
new cult as apostates, renegades, non-Muslims and consequently
a danger to the body-politic and body-religious of Islam. Allama"

lgbal has represented the feelings and sentiments of the Muslims
in these words :

“Islam is essentially a religious community with perfectly |
defined boundaries belief in the unity of God. belief in
all the prophets and belief in the finality of Muhammad’s
prophethood. The last mentioned belief is really the

1. The Truth about the Split, Mahmood Ahmad, pp. 35-56
Al-Fadl, August 21, 1917, p. 7.
3. Report of the Inquiry Ccurt, 1953, p.
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factor which actually draws the line' of demarcation
between Muslims and enables one to decide whether a
certain individual or group is a part of the community
or not. For example,.the Brahmos believe in God. they
also regard Muhammad (on whom be peace) as one of
the Prophets of God, yet they cannot be regarded as part
and parcel of Islam. because they like the Qadianis,
believe in the theory of perpetual revelation through
prophets and do not believe in the finality of prophethuod
in Muhammad. No Istamic sect, as far as | know, has
ever ventured to cross this line of demarcaticn. The
Bahais in lran have openly rejected the principle of
Finality but at the same time frankly admitted that they
are a new community and not Muslims in the technical
sanse .of the word. According to our belief Islam as
a religion was revealed by God, but the existence of
Islam as a society or nation depends entirely on the
personality of the Holy Prophet.”!

The Muslims have, therefore, been up in arms against this
cult, this new religion, from the days of its inception. and have
been demanding their declaration as a separate community. The
fate Aliama Igbal made out a strong case for declaring them as a
different community, saying :

“We must not forget the Qadian’s own policy and their
attitude towards the world of islam. The founder of the
"movement described the parent community as ‘“‘rotton
milk’*, and his own followers as "fresh milk"" warning
the latter against mixing with the former. Further theijr
denial of fundamentals, their giving themselves a new
name (Ahmadis) as a community their non-participation
in the congregational prayers of Islam, their social boycott
of Muslims in the matter of matrimony etc. and above
all their declaration that the entire world of Islam is Kafir,
all these things constitute an unmis akable declaration
of separation by the Qadianis themselves. Indeed, the

1. Speeches and Statements of igbal, Shamioo, p. 108.
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facts mentjoned above clearly show that they are far moré
distant from Islam than Sikhs from Hinduism. for the
Sikhs at least inter marry with the Hindus, even though
they do not worship in the Hindu temples.”!

The fact of the matter is that the Muslim religious scholars
and political leaders of the time had vividly foreseen the rising
winds of revolt against Is'lam from the Qaciani side The founder
as well as the followers of this new cult has raised banner of revolt
against Islam, not openly but in a clandestine manner. To Cite
Allama Iqgbal again :

“The socio-political organization called ‘Islam’ is perfect
and eternal. No revelation, the denial of which entails
heresy is possible after Muhammad. He who claims such
a revelation is a traitor to Isfam.*'?

It was not only a new Community created to torpedo the
dogmatic structure of Islam, but it was a secret underground
movement sponsored by the British Government The repeated
denuncistion of Jihad and the virtual abrogation of this article of
faith in Islam by Mirza Ghulam Ahmad clearly unevils the nefarious
aims of this movement. He spent all his life in preaching sub-
servience to the British Government and in his enthusiasm made no
secret of the fact that his very existence was indebted to the
patronage and protection extended by the Government. So he
wrote in his baok ‘‘Zarurat-ul Islam’ :

“I thank Aliah, the High and Mighty, that He has provided
me with a shelter under the shade of the blessing of
Britain under whose protection | am able to work and
preach. So it is the duty of the subjects that they should
be thankful to this bensficent Government. More
particularly, it is incumbent on me that | should express
profound gratification, for, | could not have succeeded

ibid.

Yoo islam and Anmadism, Allama qbai. oo 4.
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in my iofty aims under any niher Goverpment, excant oz
Government of His Maesiy the Emoor of india

The poor fellow was fully justifi=st in inanking the wengn
Government of the time, which had in fact ~lanted this sapling
and had been watering it quite careiuily untid ot grew into a fulf
liedged tree. He knew full weli how the rwo heresies-Bans
and Babism were crushed by an iron hard by the Governments .f
Persia and Turkey. Bahaullah had died in 1892 just & vear afis
Mirza Ghulam Ahmad had made his talse ciaws {(1891) the ror
scene of Bahaism was still recurring befoe hs eyes. He fuily
realized that his heretical views wouid also entaii the zame noum
Had he raised his false claims under any Mushm :
the evil would have been nipped in the bud. it was

more fissiparous and aggressive and carried on his cempar
Istam causing disruption in the ranks of the Muslims. rRaw
and true is his following statement :

“'The British Government is my sword agamnst ol
ulemas can do nothing.'’

His son Mirza Mahmood Ahmad has supplemeniss  (his
statement by observing :

“"Why should we Ahmadis not teal happy over ¥+ .= oy,
We want to see ihis sword
Arab, Syria and evervwhere.

bitering viciosions o 0 raq.

At another piace he admiis :

“‘This Government has bestowed innumerable favours on us,
If we go out from here, we will have n3 sheiter. neither
in Mecca nor in Constantinople As such, how can we
afford to oppose this Government. '?

Ssrurat-uf lmam Mirza Ghulam Ahmad, p. 23 also Tohra-e-Qasaria, p. 27
21-Fad!l. December 7, 1918.
Moifoozat-e-Ahmadia. Vol. |, p. 146.
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And

I cannot do my work satisfactorily in Medina, nor in Rome,
nor Syria. nor Iran, nor Kabul. except under the patronge
of this Government for which | always pray.’*1

At another place, he makes a tlean statement of facts in these
words while giving a piece of advice to his followérs :

“Just think for a moment if you are driven out of the pro-
tection of this Government, ycu will have no shelter to
hide your head. There will be no Government to offer .
you sheltcr. Every Mu-lim Sovernment is gnawing at
you to put to sword because in their eyes you are guilty
of apostacy. As such, you should be thankful to this
blessing of God. You will certainly appreciate that God
Almighty has estafflished the English Government for
your protection and if any calamity befalls this Govern-
ment, it w.ll also wreek you to pieces .. Just go to
another Government and you will see what treatment is
meted out to you. Therefore, give heed to what | say,
the British Government is a boon and blessing for you
and it is God's shield for you. You should acknowledge
it. The English are thousand times better than the
Muslims, because they do not hold us liable to capital
punishment and do not wish to disgrace us."?

The statement. though brief. is yet self-contained and leaves
no room for any further elucidation. Anybody who reads this
statement between the lines cannot belp concluding that Qadianism
was launched and brought up by its foster-mother, British Imperia-
lism, and but for its blessings and patronage it could not have
thriven and would have died its natural death in its infency. It was
in fact the British colnnialism which was working behind the scens
as a wire-puller ard had engineered this movement for purely
political reasons and to despoil Islam of its potential vitality.
Qadian’s voice is, therefore, ‘his master's voice’. And the fact is

1. Tabligh-e-Risalat, Vol. TI, p. 69.
2. Tabligh-e-Risalat, Vol. X, p, 123,
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that the Qadianis have spared no effort to- further the cause of
imperialism and wherever the Muslim cause, national or inters
national was involved. their peculiar political outlook could ot
conceal, itself. In 1913, for instance, whsn the Government
demolished a portion of a mosque in Cawnpore in order to re-align
a road, the entire Muslim community in India sho>wed a violent
“reaction and launched a mass agitation; many Muslims laid their
lives but the Qadiani leaders dubbed the martyrs as ‘'Magqtool Baghl’
and tried to curny favour with their imperialist benefactors.
Similarly, in 1918 when the Muslims were greatly perturbed over
the British designs in Turkey, the followers of Mrza Ghulamy Ahmad
celebrated the victory of the British by arranging illuminations in
Qadian nay they arranged big public gatherings to celebrate the
occasion and raised funds which they offered to the Governmerit
to purchase military hardware which was, apparently, to be used
| against the Muslims. When the British troops trampled upon the
Iraqi lands, the son of Mirza Ghulam Ahmad arranged a big gathering
and delivered speeches to express his jubilations.! The reader
§ may pause for a moment and ponder over the following statement
-of Mirza Mahmood Ahmad :

“Hundreds of Qadianis joined the British Army to conquer
Jraq and shed to say their blood on the way.’'?

Similarly the British entry in Jerusalem was celebra'ed in the
same jubilant manner and when the Turkish empire fell, their jov
knew no bounds. The Munir Inquiry Report has this in thiz
2 respect :

“The celebrations at Qadian of the victory when Baghdad
fell to the British in 1918 during the First Woild. War
in which Turkey was defeated, caused bitter resentment
among Musaimans and Ahmadiyyat began to be consi-
dered as a handmaid of the British,’'3

Al-Fadi, December 3, 1918.
Al-Fadi,”August 31, 1923.
Report of the Inquiry Court 1923, p. 1956,




68

Their nefarious activities were not confined to Sub-Continent,
in fact, the whole of the Muslim world was not safe from their
subversive act vities Qadisni preachers were sent to all the four
corners of the Muslim world where under the garb of preaching |
they worked as spies for their British overlords. The first Qadiani
preacher who set foot on Arabia was Mir Muhammad Said Hyder-
abadi (1921). He was suspected of spying there and when he [eft
his abode there. his house was searched by the local authorities.
They infilterated into Iraq and spread theit network there, but socn |
when the lragi CGovernment came to know cf their aims, the Qadianis
were externed from :raq and the Iraqi Parliament imposed a ban on:]
preaching of Qadianism 1there in 1924. In Syria the Qadiani
M.uby‘alligh Jaleladin Shams was stabbed by the freedomn fighters
in December, 1927 for -the self-same reasons. In Egypt too they
meted out similar treatment and were externed. in 1928 they
-setup-theii cent:e in Palestine at Haifa. In Afghanistan, they were .
meted cut the sem: treatment. The two Qadianis who reached
Afghanistan were stoned to death in the life-time of Mirza Ghulam
Ahmad. In 194 Nematullah Qadiani was tried on chérges of
espoinage and apostacy and his guilt having been proved he was
stoned to death. Similaly in, ary, 1925 two more Qadianis, |
namely, Mulia Abdul Halim and: ,""H_f_'a Noor Ali, were tried on the
same charges. It was in view of these nefarious actjvities of the |
Qadiaris that the Syrian Government banned the preaching of
Qadian'sm on 15th October, 1957, after the Grand Mufti of Syria
had issued a Fatwa declaring them as Kafirs and unbelievers.
Most so the Muslim countries which have seen Qadianian in its
trye colcurs have banned its propagation. For example there is no
Qadiani Mission in Egypt. Turkey, Afghanistan. Syria, Hidjaz, Iraq.
Jordan, Indonesia, etc. Qn seeing that their machinations could
not succeed in Arab countries, they have turned their atiention to
African countries and have spread a vast network of mission in
Nigeria, Ghana Kenya, Uganda, Mauritius and South Africa.

They had set up their centre in Paiestine as far back as 1928 -
and started the publication of a magazine in Arabic (Al-Bushra)
which was circulated in different parts of the Arab world.
When Zionist movement was makink an all out effort to establish
their ‘national home’ in the heart of Palestine and the Musiims
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of the whole world were opposing this proposition tooth and nail.
the Qadiani, Khalifa had declared. in 1924 :

It appears from the Quranic prophecies as also the revela-
tions of the Promised Mesiah that Jews would definitely
s .cceed in settling in this (Palestine) country.”!

They did a lot of service to Zionism by pronouncing that the
real Al-Agsa was not situated in Palestine but in Qadian and that
Jesus was dead and lay buried in Kashmir and the belief about
his re-advent was only- a myth, They created confusion in the
minds of illiterate Muslims who were not fully acquainted with
the matters of theology. Even when Israeli state was set up in the
heart of the Muslim world and all the Muslims, individually as well
as on national level, refused to recognize this illegimate child of
imperialiam. the Qadianis continued doing their work thare. When
no Pakistani can visit Israel. the Qadianis manage to gnter lsrael
and even today their mission there is very much active. as will
appear from the following excerpt of a Qadiani book “‘Our Foreign
Missions’’ written by Mirza Mubarak Ahmad, a grand-son of

Mirza Ghulam Ahmad :

"The Ahmadia Mission in lsrael is situated in Haifa at
Mount Karmal, We have a mosque there, 3 Mission
House. a libraty. a book depot, and a scpool. The
Mission also brings out a monthly, entitled *-al-Bushra'
which is sent Over to 3) ditferent countries accessible
through the medium of Arabic. Many works of the
Promised Messish have been translated info Arabic
through this-Mission,’'?

in view of what has been stated above that both: theologi-
cally as also politically Qadianiam is a different politico-religious
community having its own aims and ideals. In spite of their oft
repeated claims. they have no connection with Islam ; the name of

1. Al-Fadl. February 19, 1924,
2. Dur Foreign Missions, by Mubarak Ahmad. p. 79.
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Islam has. been exploijted by them to achieve their own political
ends. Iqgbal has rightly remarked :

"leir diplomatic interpretations are dictated merely by a |
desire,to remain within the fold of Islam for obvious
political advantages.'’!

1. Dr. Iqbsi’s Letter to the **Stateaman’’ dated June 10, 1935.



QADIANIS AND PAKISTAN

As will be clear from the foregoing discussion Qadianism is a
political movement cloaked in religious robes. It was, as such,
quite in keeping with its separatist policies that in almost all
matters affecting the interests of Muslim fraternity, to have adopted
a hostjle attitude and a different line of action. - When the Muslims
of India had launched struggle for gaining independence and the
idea of Pakistan had started taking shape. the Qadiani leaders
put their full weight against the unanimous Muslim demand.
They wanted to perpetuate the British rule over India because it
was under the umbrella of its protection that it could work freely.
When in March 1940, the Pakistan Resolution was passed. Chaudhry
Zafarullah Qadiani- approached the Press with the following
statement : '

*‘As for we (i.e. Qadianis as a community) have considered
it, we consider it chimerical and impracticable.’

Here is a statement by Mirza Mahmood Ahmad, the second
Qadiani cal'ph ; : ’

‘*Separation from England is not only impossible but it is
also opposed to the dlvine scheme of things.’’1

The reader may pause for a moment and ponder over the
manner in which “‘divine scheme of things” is exploited to detract
his followers from joining the Muslims in their struggle for inde-
pendence. Even when the creation of Pakistan was no longer a
remote possibility and the destination appeared to be quite at hand,
he expressed his opinion that :

“*We should try that the Hindu-Muslim question should die
" down and all nations should live hand and glove with

1. Some Suggestions for the Solution of the Indian Problem, Mahmood Ahmad,
p. 41.
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evunh othes o that the courtiy 1S not tormn- into pieces.
Trough e jobis gl ' yer the fruit wdi be sweat.
ft is the witl of God 1hut alt nations Hive toggther so that
Anmadiar thrives in  this wsder base. This heavenly
sign indicates that there is likehhood of temporary parti-
von, but it is faith of Ahmadia community (based on
revelation) that Pakisian’s existence is ephemeral and
the two nattons wiil remain separate for some time, but
this will be a temporary phase - ..-In any case we wish
that there should be umited India in which ail nations
should live together.”’}

1 have stated many a time before it is tte will of God to

keep India united but if the extra-ordinary hatred of the
par.ies to each other leads to partition, it will be a sort.

‘of necessary evil . Likewise if we agree to partition,

it is not out of pleasure but because there is no other
way-out, and we will try again to set the clock back.”"?

Here is the finding of the Munir Inquiry Court :

‘*When the possibility of a separate home-land for Muslims

by the partition of the country began {zistly to appear
on the horizon, Ahmadis began to concern themselves
with the shadow of coming events. Some of their
writings from 1945 to early 1847 disclose that they
expected to succeed to the British, byt when the faint
vision of Pakistan began to assume the form of a coming
reality, they felt it to be somewhat difficult permanently
to reconcile themselves with the idea of a new stats.
They must have found themselves on the horns of
dilemma because they could neither elect for India. a
Hindu secuiar state, nor for Pakistan where schism was
not expected to be encouraged. Some of their writings

Al-Fazal, April 5, 1947.
Al-Faz}. May 16. 1947,
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show that they were opposed to the partition and that
if partition came, they would strive for re-unjon''1

The f.ndings of the court leave no room for any further proof.
Y In fact when the Pakistan Movement was in full swing. the Qadianis
were aspiring to make Qadian a buffer state on the pattern of
Vatican having full internal autonomy. It is borne out by record
| that when the Sikhs were demanding Khalistan and had submitted
a memorandum to Prime Minister Attle, the Qadianis too did not
lag behind and put in their own memorandum demanding the
] status of Vatican for Qadian The memorandum was delivered to
Mr. Herald J. Laski, who was at that time Political Advisor to the
British Government, but their dream couid not materialize as the
4§ area in question was land-locked and it was not geographicaly
" feasible to grant their request 2 When they found that their plans
could not succeed, thay had willy-nilly to abandon their anti
Pakistan stand. The change in their out-look took place in May,
§ 1947.3

It is quite pertinent to note here that in opposing Pakistan
Movement, they were working to the detriment of the Muslims
and were serving the interests of Hindus who were striving for
having a United India with Hindus to rule all the nationalities.
The following excerpt from ‘Bande Matram’ published by Dr.
§ Shankar Das. fu'ly bears this out :

“The only ray of hope for the Indian nationalists is the
movement of Ahmadiat. Itis a hard fact that the more
the Muslims are ‘inclined to Ahmadiat the more they
venerate Qadian as their Mecca and ultimately turn out
to be staunch nationolists. The only movement which
can counter-blast the idea of Arab Civilization or Pan-
Islamism is the very movement called Ahmadiat. Just
as a Hindu’s devotion, after embracing Islam, shifts from
Rama Krishna, Vedas, Gita and Ramaine to Hazrat
Muhammad Sahib, the Quran and Arabia respectively,

1. Report of the Court of Inquiry, 1954, p, 196.
2. Al-Fazal, June 12, 1955.
3. Report of the Court of Inquiry, 1954, p. 196.
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in the same manner when a Muslim accepts Ahmadia
his whole outlook is chinged. By and by his devotior
to Muhammad is dwincled and consequently his loyaltie
which previously were for Arahia turn towards Qadia
for gaining spirituai blessing."!

The statement is quite revealing and fully bears out th
proposition that Qacianism was installed just to sabotage the great
pan islamic movement. :

Despite their defection, the struggle of the Muslims was
destined to come to fruition and so Pakistan came into existence
on 14th August. 1947. In the disturbances that ensued the partition,
the Qadianis were forced fo take shelter in Pakistan leaving Qadian
in the hands of Hindu Government. After coming over to Pakistan
they purchased 1034 acres of Land near Chiniot across river Chenab
and set up their heacdquarters there, The new state (of Pakistan):.

was engrossed in solving the multifarious humanitarian and politicalf. -

problems which it inherited as an aftermath of Partition and,
therefore, paid. scant attentionr to this menace. In the breathing
space they lost no time to consolidate their foothold here and
carried on their activities without let or hindrance. But the enemies
of Islam as they were, they could not reconcile to the ideology of
Pakistan and remained adamant in their previous stand. Outwardly

they professed loyalty to this new State, but inwardly their loyalties }

were for Qadian which had fallen to the lot of India. Hardly a
year had passed when their second Khalifa unfolded his evil designs
to establish their stronghold in Baluchistan, a province and a part

M

and parcel of Pakistan In a speech delivered at Quetta he said :

"“The total population of British Baluchistan, which is now

Pak-Baluchistan. is between 5 and 6 lakhs Although'

this population has no comparison with that of the other
provinces, but because of its being a self-contained
unit, Baluchistan is of utmost importance .. it is difficult
to convert the whole population into Ahmadis but there
is no difficulty in converting a section of the population.

1. Bande Matram by Dr. Shankar Das.
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¥ the Jamat (Qaciani community) devotes full
attentlon to proselytization the whole provunce would‘
soon be converted into Ahmadiat- This should be
borne in mind that Tabligh cannot bear fruit uniess our
"bas:" is strong. If the b3ise’ is strong, proselytization
goes on Therefcre. first of all make your ‘base’ strong.
Set up your base anywhere—in any county of the world.
If you convert the whole Province to Ahmadiat, we will
have at least one province which wili be ‘our’ province
and this can be done without much difficulty.” !

‘After about a month, he again said to his followers in his
Friday sermon :

‘1l know that this prownce (Baluchlstan) cannot escape
f.om our hands ; it wi!l fail prey to us. Even if all the
nations of the world unite they cannot snatch this area
fromus.”"?

After acquiring vast tract of land near Chiniot, the Qadianis
established their own colony called Rabwah which was meant
exclusively for their co-religlonists. [n a Press Conference the
Qadiani Khalifa disclcsed :

“Although the land is actually very costly in the present
circumstances and has no attraction in it. but with the
grace of God we have bent ourselves upon developing
it into a beautyful city which will be the safest piace from
strategic point of view "

After setting up an entirely Qadiani city in the heart of
Pakistan. they spread a vast network of their activities in the four
corners of the country. They developed Rabwah into a sort of
tiny-state within a State, equipped with a Government-like machinery
from a foreign affairs department to para-military organizatlons.
The Munir Inquiry Report disclosed :

“The Ahmadis are a well-knit community. Their head-
quarters are in an exclusively Ahmadia town where is

1. Speech of Mirza Mahmood Ahmad, Al-Fazal, August 13, 1948,
2. Ibid, October 23, 1948,
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located a central organization w hich has different depart-
ments, such as department of foreign affairs, department
of internal affairs, department of public affairs ang
department of cublications and p-opaganda ‘which are
to be found in the organization of a regular secretar:at.
They have also a batch of volunteers. called Khuddam.-;.djn
composed of the Furqan Battalion which was an excly-
sively Ahmadia Battalion serving in Kashmir.*'

Although it was quite apparent that Qadiani movement wag
nothing short of a pistol aimed at the unity and safety of Pakistan,
yet the Government of the time did not take any step to put it into
limits and this unbridled menace assumed alarming proportions.

As there was no restriction on their propaganda. they dis-
seminated their heretical ideas far and wids. They infilterateq
into the Aimed Forces and by posing themselves as Muslims, | .
part and parcel of the Muslim majority, they captured a number
of key posts. Wherever they went they preacred their cylt ang
the Qadiani officers in addition to their official duties worked as
Muballighs and preachers. After going into reports of several
cases of forcible proselytization by the Qadiani officers, it was held
by the Munir Inquiry Court :

‘’Some conversions by Ahmadi officers or officials are ajso
Proved to have been reported to the Headquarters,"*?

"They were so emboldened that Saddar, Anjuman-e-Ahmadia
Rabwah, on the eve of Christmas, 1951 ““made an impassioned
appeal to his followers to accelerate and intensify proselytizing
activities, so that persons who had hitherto been unbeiievers may
~ fall into the lap of Ahmadiat by the end of 1952,'3

This impassioned appeal flared up the Muslims and a wave
of resentment ran through whole of the country. The reaction
burst into laige-scale disturbances. The dormant volcano erupted

1. Report of the inquiry Court. p. 198,
2. 1bid, 197.
3. Ibid. 198-200.
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so violently that its shocks and tremors were fe!t all over the country
and the burning laver of fanaticism spread to central places. The
situation soon turned into a serious law and order problem and
the civil administration was helpless in curbing the disturbances.
Consequently Martial Law was declared in some parts of the country
to curb the large-scale bloody clashes which had claimed many
valuable lives and gutted a good deal of property. The Muslims
demanded, with one voice, the declaration of Qadianis as a minority
community and it was felt that once the matter is settled consti-
tutionally both the groups. ie. the Muslims and the Qadianis.
will usher into an era of peacefu! co-existence as a majority and a
minority. respectively  This demand was not a new one it was
in fact an echo of similar voices raised from time to time in the past.
About twenty years before, the late Allama Igbal had made the
same demand :

“*The best course for the rulers of India, in my opinion, is
to declare the Qadianis a separate community. This will
be pe:fectly consistent with the policy of the Qadianis
themselves and the Indian Muslim will tolerate them just
as he tolerates the other Religions.”?

Although by this time it was abundantly ciear that the
Qadianis were not a religious group but a well knit political
organization with certain set political aims and ideas before it,
but no step was taken by the Government to nip the evil and thus
the unanimous demand of the Muslims was consigned to cclid
storage after normalcy had returned. The fire lit by disturbances
had been extinguished by the force of Martial Law and the matters
were allowed to rest at that. The only solid result of this hurly-
burly was that the cemmon Muslim once again realized the gravity
of the menace and the Oadianis came under special observation
and check. whereby their progress was retarded to a considerable
extent. Two vears later the Court of Additional District Judge of
Rawalpindi held that the Qadianis were not Muslims. Although
this was not a new legal verdict. but it had its importance and
when the news came into the press. the issue became once again

oy

1. $%peeches and Stataments of igbal, Shamtoa. o
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alive.” Thereafter sporadic voices continued to be raised against
the Qadianis both on political as well as religicus fronts but all
these demands foll on deaf ears and the Government responded
with the ‘self-same apathy. In July, 1969 again anothar Court
(Court of Civil Judge/Judge Family Court. Jamesabad) delivered
a similar judgement ho!ding the followers of Mirza Ghulam Ahmad
to be non-Muslims and an apostate community. Although these
judicial verdicts were not the only and proper answer to the popular
demand of the Muslims, yet ali such judicial verdicts were a
milestone in the history of Qadiani Muslim relationship.

-

Four years later on April 28, 1973, the Legislitive Assembly
of Azad Kashmir passed a resolution to the effect that :

1. The Qadianis be declared a minority, Al the Qadianis
residing in the State be duly registered and thereafter
their proportionate representation in d:fferent depart-
ments be determined ;

2. The preaching of Qadianism be prohibited in Azad
Kashmir,

The passing of the resolution was certainly a step in the right
direction and was appreciared in all quarters of the Muslim world.
This set the bali rolling once again. lhe notable religious and
political leaders of Pakistan drew the attention of the Government
and asked for a similar action. Shortly afterwards anather incident
took place which gave further spur to the matter. fl’he Qadianis
were distributing in Baluchistan copies of the Hol\} Quran with
some textual distortion which gave rise to serious controversy and
as a result one or two casualties were caused, The Goveinment
took prompt action and did not allow the situation to deteriorate
further. Ostensibly the ma-ter had died down but the embers were
smouldering and the situation was pregnant with danger. The
Qadianis were hatching plans to stage a show down and accordingly
on 29th May. 1974, when some students of Nishter Medical College,
Multan, who were returning from Peshawar were ruthlessly man-
handled at Rabwah railway station by & violent Qadiani mob.
The news spread like a wild fire and a violent reaction set in.
The Government appointed a judicial tribunal headed by Mr. Justice



K. M. A. Samdani to probe into the matter The cduntry was once
|again facing unprecedented agitation which brought in its train
é
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Jincalculable loss of life and property. On 156th June, 1974, complete
hartal (strike)lwas observed throughout the country and Khatm-e-
Nubuw ~at Movement formed an action committee (Majlis-e-Amal)
to carry on the agitation in a peaceful manner. The whole nation
demanded that :

1. The Qadianis be declared a minority ;

2. Rabwah. which was hitherto exclusively a Qadiani
4 colony, be declared as open city and all the para-
military organizations like Furqan Force be disbanded ;

3. The Qadianis be removed from key posts so that they
could do no harm to the national interests.

Sentiments were raging high and the Muslims observed
| complete socia! boycott of Qadianjs. The matter was consequently
entrusted to the Nationa! Assembly of Pakistan which on 1st July,
1974, set up a sub-committeg to determine, once for all, the position
of the Qadianis. After protracted examination of the matter. the
National Assembly unanimously resolved on 7th September, 1974.
that the Qadianis be declared as a non-Muslim minority. Same
day the Assembly passed a formal Bill to this effect which was
simultanecusly endorsed and ratified by the Senate. The text of
the Bill is as follows :

'A person who does not believe in the absclute and un-
qualified finality of the prophethood of Muhammad
{peace be upon him), the last of the Prophets or claims
to be a prophet, in any sense of the word, or in any
description whatscever. after Muhammad (peace be upon
him) or recognizes such a claimant as a prophet or a
religious reformar. 15 not a Muslim tor the nusposes of ths
Constitution or law.”

The passage of this historic constitutional amendment bill by
the two houses of the Parliament. has once for all decided the
status of Qadianis. They have been constitutionally excluded from
the pale of 1siam and cap no longer deceive the worjd at large by
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wearing the mask of Islam. Apart from the two constitutional]
amendments, the National Assembly also recommended that conse- 7
quential legislative amendments may be carried out in the relevant
laws, e.g. Electoral Rules. 19+7, Registration Act etc. The Assembly {38
also recommended @ specific amendment in Section 293 (A) of 3¢
Pakistan Penal Code, which stipulates :

A Muslim who professes, practises or propajates against r&c
the concept of the Finality of Prophetho d of Muhammad
(may peace be upon him) as set out in Clause (3) of
Article 260 of the Constitution shall be punishable undcr
this section.””

The Qadianis are henceforth cqnstitutionally a minority pro- ,
fessing a religion that has nothing to do with Islam and will be *‘

entitled to all rights enjoyed by other minority communities, such
as Hindus, Christians, Sikhs. etc. A diffe ent cult it already was.
but with the passing of the above mentioned Bill. the stand denuded
of any legal constitutional sanction in religious matters and there-
fore, the followers of Qadianism be the Qadianis or Ahmadis, i.e.
members of the Lahori Group, have been legally debaried from
masquerading themselves as a sect of the Mu:lims. Jordan has
followed Pakistan and the Jordanian Fatwa Board, aiter a detailed |
examination of their heretical ideas, has decreed that the Qadianis
are outside the fold of Islam and have no connection with islam
or Prophet of Istam. Mary more Muslim countries will follow suit
and unmask their Islamic eilf.

Is mere declaration of Qadianis as non-Muslims enough ¢
The answer is, No : They form a purely political movement and
have political motives. They dream of world rule : ‘

“It is not known when God entrusts us with the charges
of the world. We should be prepared and be ready io
controi the world,”’1

Therefore, beware ve. O, Muslims |

1. Al-Fazal, June 4. 1940.
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